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Indians, Anglos, and Ungulates:
Resource Competition
on the San Juan

Grass, warer, and trees spelled survival in the Four Corners area during the
1880s. Navajo, Ute, and Paiute groups depended on these resources because
of their use in grazing herds of sheep, goats, horses, and wildlife and in providing food, medicine, and shelter. Each Native American group adapted its
own cultural needs and beliefs to the environment, but all three used it intensively. For instance, the Navajo economy stressed agriculture--either by irrigation or dry farming-and the herding of large flocks of sheep. The Utes
and Paiutes, on the other hand, depended more heavily on a wide-ranging
quest for resources, many of which were reaped in a cyclical pattern of harvest. Deer, elk, mountain sheep, and antelope were hunted, while seeds, pinyon
nuts, and berries were sought at varying elevations at different times of the
year, the collecting locations ranging from the La Sal, Blue, and Sleeping Ute
Mountains to the canyon floors that feed into and follow along the SanJuan
River.!
Dependence on the land was important not only for survival, but also in
a religious sense. Rivers, springs, canyons, and rock formations were often
tied to supernatural beings and mythological events. From the Bears Ears to
the west, the La Sals to the north, Sleeping Ute to the east, and Black Mesa to
the south, there were many topographical features that caused the Native Americans in this area to invest their landscape with deeply religious significance. 2
But to the Mormon and gentile livestock owners entering southeastern
Utah, southwestern Colorado, and northwestern New Mexico in the 1880s,
these Indian concerns were unimportant. Settlements, cattle, money, and range
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lands were paramount in these white men's lives. The Mormons based their
operations out of Bluff, while large cattle companies-Pittsburgh Land and
Cattle, the Carlisle or Kansas and New Mexico Land and Cattle, Lacy, and
Preston Nutter companies- spread their herds over large tracts of open range
that stretched from the Colorado and Green Rivers in the north to the San
Juan River in the south. 3 While each of these operations has been studied to
some extent, little has been said about their impact upon Native Americans
and the subsequent strategies to discourage the use of this area as range land.
This chapter will discuss the Navajo and Ute-Paiute attempts to halt encroachment on their lands.
Mormon settlement started in the spring of 1880 at Bluff and spread to
Monticello, Utah, by 1887. The initial herd of horses and cattle brought into
San Juan County numbered around 1,800, and the livestock industry continued to expand, particularly after the Sanjuan River flooded in 1884. It was at
this time that the cattle industry began to be emphasized over agricultural
pursuits. 4 The Bluff Pool, a cooperative effort by the Mormons to take range
from the larger gentile cattle companies and eventually to buyout their interests, was so successful that by the late 1880s many of the large outfits were
gone. 5
The Navajos' approach to the Mormon colony and public range-use was
generally characterized by an aggressive-defensive policy. Although there was
some cattle stealing by the Navajos, competition between the two groups was
generally concerned with control of grazing lands for sheep and cattle. The
Mormons settled in an area used previously by the Navajos for many years. 6
As a joint-use area for the Navajos, Utes and Paiutes, this public domain was
theoretically open for exploitation by any group of people. In reality, the Mormons felt the lands belonged to them by right of settlement, so when Navajo
activity brought large herds of sheep across the river, it was looked upon as an
infringement of rights. 7
In 1878, gentile settlers lodged a complaint against the Navajos and
their 20,000 sheep, which for the previous ten months had ranged along the
Sanjuan and its back country. 8 During 1881, one settler reported two Navajo herds, one of which numbered 6,000 sheep, grazing as far north as Elk
Ridge. 9 In 1883, Cass Hite accused Aneth trader Henry 1. Mitchell of giving passes to the Navajos to come across the river and use the Mormon-controlled
range. They "crossed with their countless herds of sheep and goats, and from
the Sanjuan to the Blue Mountains-north 40 miles-they eat every particle
of vegetation . . . causing great suffering and loss among stock belonging to
the Mormons." 10 Two years later, a similar letter was addressed to Navajo Agent
John Bowman by twenty-three men from Bluff. The letter requested that Navajo herds of sheep and horses be removed from the north side of the river since
they were "crossing in great numbers onto our stock range and doing us great
damage by the way of eating up our grass and crowding our stock off of our
range."ll Thus the Navajos constantly attempted to maintain their grazing
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areas across the San Juan, and yet, like the Mormons, never pushed the issue
to armed resistance.
Unlike the cattle companies, the Mormons initially were fixed in one or
two places, were oriented along the river for agricultural purposes, and utilized the drainage system and canyons that ran into the San Juan. Thus there
was not the same "sprawling effect" as found in the cattle companies. Equally
important were the Mormons' efforts to project an image of peace. Families
did not have the same aura oflawlessness as the cattle companies. Instead, the
Navajos often came into Bluff to trade and gather what they could from the
source of wealth now planted on the river. One settler wrote that as soon as
the pioneers arrived in Bluff, the Navajos began friendly visits but acted as
"systematic beggars and true to their instincts as Indians, they would steal
small articles and everything they could get their hands to appropriating the
same, for their own use."12 Brigham Young's adage that it is easier to feed
Indians than to fight them proved true for these settlers. The Mormons clearly understood the power that could be brought against them if they followed
any other course of action with their Navajo neighbors.
The Navajos should also be generally commended for their efforts to main/ tain peace. In all the years that the Mormons lived on the border of the reservation, with its many possibilities for friction, only one man, Amasa Barton,
was killed by the Navajos. There were several reasons why violence was kept to
a minimum. First, the Navajos remembered their recent incarceration at Fort
Sumner from 1864-68. The role of soldiers, agents, and treaty agreements
had been indelibly inscribed into the tribal memory. Two incidents illustrate
the Navajos' respect for law enforcement. During a dispute at the Mitchell
trading post, eighteen miles above the Mormon settlements, one Navajo man
was killed immediately and another fatally wounded, causing an angry stir
among the Indians. The cavalry was called in to investigate while keeping the
peace, but it was Kumen Jones, a Mormon settler, who visited the Navajo to
ensure a cessation in hostilities. During this visit, the Indians expressed fear
of the soldiers, promising that all would be done to avoid further conflict. 13
In 1887, following the death of Mormon trader Amasa Barton, Navajos
exhibited the same fearful attitude toward soldiers. Approximately 100 Indians arrived in Bluff with faces blackened and in a warlike mood. The handful
of men found in the settlement were hardly equipped for war, so Bishop Jens
Nielson and his interpreter, Kumen Jones, let the Navajos know that if a
fight took place, the Mormons would call the soldiers in as their representatives. The Navajos emphatically replied that war was not desired, and peace
arrangements were quickly made. 14
Another positive factor in maintaining friendly relations between the Navajos and Mormons was that each group had men who made conscious efforts
to avoid trouble. On the Mormon side, two of the best-known were Thales
Haskell and his assistant, Kumen Jones. Having gained experience with the
Navajos during the settlement of the Little Colorado area, Haskell was assigned
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to the San Juan mission as both interpreter and peacemaker between the two
groups. 15 Jones was identified early during the Bluff experience as one who
had a similar talent, and so received appropriate instruction and assignments
to develop it. 16
Of the Navajo friends, perhaps the most notable character was Jim Joe.
His reputation for honesty was impeccable and appreciated on both sides of
the river. One of a number of incidents will illustrate this. Approximately
thirty~five miles below Bluff, in an area of rough, broken topography, there
was a party of outlaws who traded Mormon cattle to Navajos and Paiutes for
horses, silver, and blankets. When Jim Joe heard of this activity, he notified
the Mormons, led them to the offenders, assisted in the arrest, testified in court,
and helped return the stolen or traded goods to both Indians and whites. 17
Mormon relations with the Utes were notably different from those with
the Navajos. First, the Utes had a stronger claim to territory settled by the
Mormons, the San Juan River generally being accepted as the dividing line
between Navajo to the south and Utes to the north. The Mormon settlement
at Bluff became a target for thefts, as did the herds pastured in the canyons
and flats in the surrounding area.
The Paiutes and Utes in this region intermarried and depended on each
other to such an extent that they were viewed as one group by both the Mormons and cattlemen. The Navajos were not far behind in fostering friendships
among their Indian neighbors. The development of these ties occurred over
two decades, the 1860s and 1870s. By 1881, this friendship was well-formed,
so that when a group of Paiutes from the northwestern part of the reservation
came to the Navajo Agency begging for food and clothes, they were recognized as associates of the Navajos who had not gone to Fort Sumner or signed
the peace treaty of 1868. The Paiutes were helped "for we used to be friends
and have intermarried your people with ours (that is, those Navajos who have
always resided west and northwest of this reservation)." 18
These Paiutes were primarily from the Sanjuan Band and had no official
ties with any agency, while those of Ute ancestry who had married into the
Paiute group came from the Southern Ute Agency headquartered in Ignacio,
Colorado. The group formed by this amalgamation of Navajos , Utes, and Paiutes
quickly acquired a reputation for being troublemakers and "renegades"--an
epithet often used in government reports and correspondence.
Their reaction to the Mormon settlement was mixed. Protests against
the Mormons' location were lodged because, traditionally, this Paiute-Ute
(henceforth called Ute) group ranged between the La Sal and Blue Mountains
in the summer and in the general vicinity of Bluff, Allen Canyon, and Cottonwood Canyon in the winter-locations at a lower elevation with less snow
and more warmth. 19 But the Mormons also provided a lucrative, fixed target
that was generally not aggressive. Cattle and horses were stolen, cattle were
shot and left to rot, and a flow of hungry Indians demanded to be fed, all of
which served as irritants to the pioneers. Writing of this period of San Juan
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history, Albert R. Lyman, a local historian, noted that "the Utes looked with
ugly disfavor on the efforts of the colony to stock the range and though they
cherished this excuse for stealing horses and eating beef, they had emphasized
their feelings after every unpleasant contact, by shooting cattle and leaving
them to rot on the hills. "20 The intensity and frequency of such incidents led
one pioneer, referring to Navajo and Ute depredations, to say, "We are about
to be crucified between two thieves. ,,21
Yet the Mormon policy of peaceful coexistence seemed to pay dividends
as much by what was avoided as in what occurred. During the period 18791923, no Mormon was killed by Utes, while the non-Mormon or gentile faction lost approximately forty people to Indian fights. 22 Two incidents illustrate that in the Indians' mind there was a difference between Mormons and
gentiles. The first occurred in 1881 when the settlers went into the surrounding canyon country to reclaim eleven stolen horses. After identifying the livestock and demanding its return, the Mormons were confronted with drawn
guns. Tempers flared, but no gunfight took place because one of the Utes
recognized the white men, saying that they were Mormons. The horses were
returned and a bloodbath avoided. 23 Once when Kumen Jones and his wife
were on their way to Bluff, they met some cowboys from the Carlisle ranch.
After asking if there were any Indians between there and Bluff, he was told
that there were many. "Any danger in traveling the road?" "Not for your
people," came the reply. 24
The Mormons and Utes were also willing to discuss problems and reach
agreements. For example, by 1887 the Mormons in their Sanjuan Co-op had
12,000 head of livestock, which by 1895 expanded to 20,245. 25 This growing herd, along with the gentile cattle companies located mostly around Blue
Mountain and Elk Ridge, needed additional range. In 1886, the Elk or the La
Sal Mountains offered good grazing country which the Mormons were able to
use, through an unofficial treaty made with the Utes. Charles Peterson, who
has studied carefully the development of the cattle industry in southeastern
Utah, notes that "this breakthrough did not go unprotested. Indeed the Durango cowboys who had toured the Elks [Mountain} looking for grasslands in
February returned in a huff, where they reported that they 'had talked with
Mormon leaders at Bluff and [were} informed that they were not welcomed to
locate there.' The Mormons had made a treaty with the Paiutes and one of the
provisions was that no white men should locate stock in that region. "26
Ecologically, the impact on the environment was devastating. Testimony by both settlers and Utes concerning the grazing of cattle indicates that
changes in plant life, erosion of soil, and decreased productivity of grasses
occurred. 27 After the Utes sold herding rights on the La Sal Mountains for
$300 worth of flour, merchandise, and ponies, one settler commented that
"the way that mountain was eaten up by cattle and sheep from the day of that
treaty ... probably made the old Indian's head swim and he perhaps found
difficulty in recognizing it as the same verdant forest where he hunted deer
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and hid from pursuers. "28 This view is corroborated from the Indian's side.
One Paiute summarized the problem as he told his grievances to a young white
man:
He [Posey} was somewhat concerned about preservation of the
land. He told me, and Mancos Jim told me a time or two
before, how the country had been when Posey was a boy.
And their expression was something like the grass would
grow up to the belly of the ponies. He said there was lots of
grass and lots of deer and there was hunting. . . . They
[cattle} ate all the grass ... and as a result of this, there was
pretty poor feed for the Indian ponies and deer. The deer
population was very low, and so the Indian felt like this
justified them every once in a while in killing a cow, a steer
or something of that sort. 29
But if the Mormons had problems, it was doubly true for the large cattle
companies, who by 1885 were estimated to be ranging as many as 100,000
head of cattle in southeastern Utah. 30 Because of the strong Ute claim to the
lands surrounding the La Sal and Blue Mountain region, the major confrontations of the cowboys were with this faction, which included Navajos and Paiutes
as well. The size of this band varied from a low of 50 to a high of 200 Indians. 31
Efforts were constantly made to get the Utes and Navajos back onto their
respective reservations and to keep the peace in this area, but these attempts
met with only marginal success.
Unlike the Navajo-Mormon relations, the Utes and cattlemen did not
have men who were actively involved in maintaining peaceful relations. Often
it was just the opposite. Many of the cowboys came from a restless and ruthless background that encouraged fistfights and gun playas a way of reaching a solution to an argument. 32 The Indians would rise to the occasion, being
just as quick to anger and to provide reasons for a fight. Two of the more
important such incidents were the Pinhook Draw fight in 1881, which started with a shooting at a line cabin and ended with thirteen cowboys and gentile settlers killed, and the White Canyon fight in 1884, involving a posse of
cowboys and the cavalry from Fort Lewis, with two men killed. 33
Most incidents occurred on a small scale, usually when the Indians caught
one or two white men isolated and vulnerable. Often the Utes were in the act
of taking the stock or already had it in their possession, and the cowboys would
attempt to take it back. This pattern was repeated numerous times-the incident
that provoked the White Canyon fight is a good example. Problems started
when some white men recognized a group of Utes with four cowboy horses;
when the white men went to retrieve them, one of the men was sliced in the
neck by an Indian's knife, after which the cowboy planted two shots in the
Ute's chest. A general fight ensued with two cowboys wounded, their horses
stolen, and their wagons and supplies captured. 34
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Another example of this small-scale violence involved Henry Hopkins, a
cook for one of the cattle outfits. Left alone in camp, Hopkins was later found
dead-shot in the back, presumably by Utes. Harold Carlisle, the English
cattle baron, wrote to Ute Agent Charles F. Stollsteimer, placing the blame
on the Indians, who "display a perfect arsenal of the most improved weapons
and ammunition." Perhaps part of Carlisle's fear also stemmed from a member of this band: "a murderer from Leavenworth jail {who} has openly boasted
of his intention to kill myself and my wife. "35 The guilty party was never
found, but a subsequent investigation noted that the Indians were not opposed
to peace, but that the murder of a Ute family by cowboys two years before had
created apprehension on both sides. Perhaps this is why a Mormon was the
first to be notified by the Indians about Hopkins's death. Within two weeks'
time, a company of soldiers was stationed in the Blue Mountain area to maintain peace and encourage the Indians to move back to their reservations. 36
Keeping the Navajos and Utes on their reservations was another story.
By the mid 1880s, the Navajo agent became increasingly upset by the Utes
from the Blue Mountain region because they were "a bad element to have
among our people and we do not want them with us. "37 Correspendence
exchanged between agents at times became heated, but the general tenor of
thought is summarized in John Bowman's letter to the Southern Ute Agency.
He pointed out that the Navajos were willing to receive friendly visits from
the Utes "but they {the Navajos} are not willing that these renegades, cut
throats and thieves should make this reservation their place of refuge. . . .
We are not willing to entertain the renegade Utes and do not want you to
receive the renegade Navajos. "38
In spite of the agent's wishes, friendly exchanges between both renegade
and peaceful Indians continued. Even into the 1890s encouragement was given to Navajos to join the Utes in depredations against the cattle companies.
One rancher living in Utah along the Sanjuan River wrote that
there is a large number of Navajos from their reserve in Arizona,
now on the Mancos and Mariano [a Southern Ute} is inviting
more to come over. I saw him a day or two ago and I told
him that you said for the Navajos to stay on their own
ground. Mariano claims to own all of San Juan County and it
is bad enough to have him and his outfit living off the cattle
herds without his inviting a lot of Navajos to help him out.
The Navajos have killed two cowboys up at the Hogback
Mountain recently and I would not be surprised if things
were not pretty lively on the San Juan in the spring. 39
Besides killing cattle and fighting cowboys, this renegade band also
used fire to scatter the herds of livestock and to drive them from the range
lands. Perhaps the burnings served a second function of ridding an area of
brush and fostering better grass for Indian animals. But to the cattlemen this
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was just another form of harassment. Edmund Carlisle complained to the Ute
agent that the Indians were killing cattle and burning grass and timber to
such an extent that "unless something is done to check them, they will do
very serious damage. The citizens talk of organizing and killing off these Utes. ,,40
Similar letters were sent by other ranchers in 1882 and 1884, and matters seemed serious enough to send Special Indian Agent John F. Tapping to
the Blue Mountain region to investigate. 41 There he found more than twenty
cows shot and skinned and the carcasses partly burned, while the area south
and west of the mountain had been torched-reportedly by Utes. 42 The effectiveness of the Indians' tactics was also discussed, Carlisle indicating that in
June and July 1884 his company had lost 150 horses, 750 cattle, and a number of wagons with supplies taken by the Indians during fights. A claim for
losses accompanied these figures. 43
To suggest that the Utes were acting out of blind rage to counter the
cattlemen's encroachment is not entirely true. The Indians understood clearly
what needed to be done in order to maintain a viable economic position and
to get what they wanted. John Bowman, the Navajo agent during the mid-1880s
when the Utes were at their militant height, very accurately described what
was happening. He wrote:
If the Navajos were not the best-natured Indians on the
continent they would cause lots of trouble for they are
continually told by their Ute neighbors on the north as well
as by the Apaches on the south, that the only way to get any
help from the United States is to go on the warpath and then
be hired to quit. . . . The Ute says, "We killed our agent
and one belonging to the Navajos; we have kept the good
people of Colorado, as well as others, in dread for years.
Come over and see them pay us, our wives and babies, a good
many dollars in cash each year, just because they are afraid of
us. Go and kill a few women and children; then you will be
noticed and remembered; 'Uncle Sam' has forgotten you." It
is hard for a poor Indian who has never seen much of this
world to understand why the distinction is made and I am
frank to confess that it puzzles me to know why it is so. The
treaty stipulations, conditions, reservations, and all other
things are exactly similar, only that the Navajos are
industrious and peaceable and the others are not. 44
The Utes proved quite adequately that the squeaky wheel does get the grease.
However, not all the blame for problems can be placed on the Indians.
Both Navajos and Utes had grievances that were identified by their agents.
For the Navajo there was an uncertainty of the boundary so that "stockmen
generally assume that the reservation line is where their interests or wishes
may dictate." Also scarcity of water forced the herds onto public lands, which
the Indians had as much legal right to use as their white neighbors. A treaty
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clause permitted hunting on lands adjacent to the reservation, which often
irritated the settlers, and finally, small traders encouraged Indians into their
areas on the periphery of the reservation to increase business. 45
One example of traders' activity involved a tussle between Harold Carlisle and some Navajos who were ranging livestock in the Gallegos Canyon
area of northwestern New Mexico. The Navajos accused the Englishman of
running off their animals and herding his cattle on the reservation. On April
22, 1884, four Navajos approached Carlisle and his men and started a scuffle.
One of the Indians picked up a lead pipe; Carlisle drew his revolver, cocked
it, and backed away from his opponent. Tripping over his spur, Carlisle fell
backwards and fired his gun into the air, encouraging the Navajos to disperse.
When an officer investigated the affair, he found that behind the incident
stood a trader, whom he suspected provided liquor to the Indians, encouraged
confrontation, and stirred up anger, in order to maintain his customers. 46
The Utes also had their own series of problems. According to one of the
white men living six miles north of the Southern Ute Reservation, there were
many settlers dwelling on both sides of the boundary line so that they could
graze hundreds of cattle on Indian grass. There was also a group of lawless
white men who burned cabins and stole horses so that the range would remain
unsettled and unfenced for the cattle industry. The blame was put on the
Utes. For the same reason, cattlemen preferred the Indians over the settlers,
since the Indians were easier to manipulate. Removal of the Southern Utes
would have been detrimental to control of the grazing areas. Liquor sales were
yet another problem. 47
Cattlemen were not the only invaders. For almost a year, Southern Utes
complained about two men, Dod O'Connell and J. Benedict Martinez, who
grazed 26,000 sheep on the southern slopes of Sleeping Ute Mountain. The
Indians complained that if nothing was done about these infringements, they
would move off the reservation, taking their herds elsewhere. 48 Although this
did not directly affect the renegade Ute band of the Blue Mountain area, this
incident helps illustrate why Southern Utes left the reservation and willingly
joined them in depredations against white stockmen.
The law was often turned to the advantage of the cattle owners. Claims
against the government were submitted in hopes that payment would be made
from the Indians' annuities. One such attempt made by the firm of Willis
and Flemming gives an idea of how exaggerated these claims became. In 1881,
the Ute agent received a complaint against the "Utes, Paiutes and renegade
Navajos" who damaged the herd of Willis and Flemming to the tune of$9,909.
After an extensive investigation, the agent determined that: (1) most of the
claim was based on hearsay; (2) the lost cattle were badly overpriced (they
were worth $1,600 at the most); (3) only eight head were lost; (4) Willis was
killed seventy miles from his cattle range while bent on avenging the death of
a friend; and (5) 300 sheep and goats had been taken from the Indians. The
investigator recommended no payment of loss to the firm. 49
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The law was also manipulated on behalf of the cowboys in court. On
December 26, 1889, a Navajo man named Chiz-Chilla [Chishchili or "Curly
Head"}, two women, and a boy were hunting deer in Sanjuan County, New
Mexico. A group of ten or twelve cowboys entered the Indians' camp and
stole some property, among which was a blanket. Chiz-Chilla pursued the
thieves and received his blanket back, but not before the two parties exchanged
hot words. The next day the cowboys met him on a trail, he fled, and, after
his horse slipped, he dropped his rifle which accidentally misfired. The cowboys dismounted and took up firing positions, shooting until they killed the
Navajo. The main leader of the group, John Cox, and his friends entered town
and "swaggered around like heroes." An investigation ensued with the promise of a grand jury to be held in Aztec, New Mexico, in May. The cowboys
first tried to buy their way out of trouble by offering $200 in payment, but
Chiz-Chilla's family refused to take it, insisting on a trial. The Navajo agent
was assured by both the sheriff and the prosecuting attorney that he would be
contacted as soon as a date for court was set. This was never done. Cox went
to trial, presented only his side of the case and was found not guilty. The
grand jury was composed of cattlemen, and the sheriff was a cattleman who
depended on cattlemen for reelection. The Indians were indignant at the turn
of events, especially as they remembered that a Navajo had recently been sentenced to a long term of imprisonment for a similar deed. The agent found
himself doing some fast explaining while handing out stoves, shovels, and
harnesses to the Indians to appease them until a new trial date could be set. 50
No record exists, however, of any further judicial proceedings.
One final consideration in understanding the competition for resources
in the 1880s and 1890s revolves around the issue of game animals, particularly deer. Almost every year during this period, citizens wrote letters of protest
concerning the uncontrolled slaughter of deer by the Indians. There were a
variety of reasons why these hunting practices occurred, but the main one was
for hides. One person suggested that the Indians "saw the handwriting on the
wall and knew that they were going to lose southeastern Utah to the whites so
decided to kill all deer possible for the hides then drive the balance as near as
possible towards their reservation. "51 Complaints of illegal hunting and slaughter of game, however, continued to be sent to government officials into the
1930s, long after the Utes and Navajos had well-established reservations and
were no longer dependent on game.
Perhaps a more satisfying answer rests in the development of a trading
post system, both on and off the reservation, that increased the possibility of
obtaining more of the desirable white man's goods in exchange for hides. 52
Credibility is given to this interpretation by a cavalry officer who visited the
Blue Mountain area in December 1889. He wrote:
The Indians have this fall killed a good many deer, as is shown
by the number of hides they have sold to the trader. Whether
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or not they have killed deer solely for the hide cannot be
ascertained unless the statements of the people of that
vicinity are accepted . . . . [They} say the Ute Indians use the
meat of the deer killed while the Navajos leave the carcass
and kill for the hides alone. The trader at Monticello, Mons
Peterson, concurs in this opinion and says that the Navajo
Indians sell a great many more green hides than the Utes;
that they kill more deer either because they are better hunters
or because they have so much better horses. The number of
deer said to be killed for the hides is probably exaggerated. 53
If the number was exaggerated, it continued to be so in the years to come.
Native Americans often deny this type of report, saying that it is false and is
used to debunk the ideal of Indians living close to the earth. Examples of
intense, ritualistic behavior--especially by the Navajos when deer huntingis also used to counter this line of reasoning. 54 And yet in Walter Dyk's A
Navajo Autobiography, Old Mexican tells about a hunting expedition conducted in 1890 in the Blue Mountain area, where he remained for thirty-three
days and killed seventy bucks and does. Three days later he went again, hunting only for the skins and killing sixty-seven deer, valued at fifty cents a hide. 55
If this had been an isolated incident, then perhaps the impact on the deer
herd might not have been significant. If one relies on reports, however, it was
a frequent occurrence.
The Utes, who did not have large flocks of sheep to depend on as did the
Navajos, exerted even heavier hunting pressures. Reports vary as to the numbers of deer killed but excerpts from letters of the time indicate at least the
white man's perception of what was taking place. In 1886 the Utes were said
to have killed on the La Sal Mountains "several thousand deer simply for their
hides."56 A letter in 1887 reported that "about a month ago about eighty
Utes went north of here [Cortez, Colorado} into the mountains and according
to their own story, killed at least 200 deer, among the lot numerous fawns.
The skins of the latter do not bring them twenty-five cents each. "57 Again,
in 1892 a Colorado newspaper indicated that "they [the Utes} had already
made one drive or roundup and had killed seven head of elk and thirty deer. It
is presumed that the Indians are simply after the hides as the carcasses are left
to rot and fester in the sun. "58
White people were irate at such slaughter. Writing petitions to A. 1.
Thomas, Governor of Utah, the "Citizens of Grand and San Juan Counties"
complained that the "Blue Mountains are overrun by stragglers and bands of
Ute Indians ... who are committing serious depredations and damages ...
killing game for the hides alone." The petition had 107 signatures. 59
State Fish and Game officers also got involved, demanding to know what
right the Indians had to break game laws by hunting out of season and killing
does and fawns. "The complaint is so general that something must be done to
prevent the annual recurrence of this wholesale slaughter by Utes of our game
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in violation of law. ,,60 But as one agent pointed out, it would be impossible
to keep the Indians on the reservation unless a cordon of soldiers was placed
"around every reservation to keep the Indians in and the whites out. ,,61 As
late as 1935, complaints were registered concerning Navajos and Utes staging drives for deer. 62
A final point needs to be made concerning competition for deer between
Native American groups. The Navajos and Utes appear to have stayed to themselves when hunting. There was alarm, however, when large bands of Utes
and Navajos were on the Blue Mountain hunting at the same time. "The two
bands getting into a quarrel between themselves and fighting might make it
dangerous for whites. ,,63 No such incident has been found.
Conflict between the Southern Utes of Colorado and the Ute-Paiute group
from Utah occurred on at least one occasion. Hatch, a leader of the Paiute
faction, was camped with "Cowboy" and some Southern Utes. Discussion about
the deer on the La Sal Mountains excited the two men, the Paiute wanting to
protect the herd while the Ute wanted to drive the deer over onto his reservation. Guns were drawn, and Hatch was shot and killed, the two camps then
separating. 64 An Army report, filed shortly after this event, mentions a group
of Paiutes entering the town of Monticello from one end, some Utes entering
from the other end, and both groups being taken by surprise by the others'
presence. The Indians dismounted and prepared for battle around the Mormon
houses, until the whites were able to persuade both groups to leave peacefully. 65
In summarizing events and attitudes of the 1880s, it is important to
realize the tremendous influx of people with different lifestyles that was occurring at this time. Mormon and gentile settlers, cattlemen and sheepherders,
Navajos and Utes, all played a role in adapting their ways of life and expectations to a turbulent era of history. The success that the groups achieved or
failed to achieve depended on their flexibility to adapt and their ability to
protect what they deemed theirs.
For instance, it was to the benefit of the Navajos generally to avoid armed
conflict and instead to rely on using their large herds to put pressure on grazing lands. This approach placed the settlers and the cattlemen on the defensive without creating a need for military intervention. The Utes, on the other
hand, did not have large herds of sheep, and their territory was frequently
encroached upon. Accordingly, they chose to use armed resistance as the most
effective means to stop their opponents. The Mormons, because of their pacific policy towards the Indians, avoided fighting the Utes and Paiutes but still
had their livestock killed. So it was the cattle companies who took the brunt
of Ute aggression, which intensified because of the diminishing herds of deer,
the overgrazing of the range, and the inadequacy of reservation boundaries.
Yet no matter what tactics were used by any of these groups, they were all
eventually subsumed in the greater press of change wrought by the closing of
the public domain and the end of the American frontier.

Located in Butler Wash and constructed in the mid to late 1800s, this
"male" hogan is one of the few early Navajo dwellings in the north still
standing. The earliest remains of hogans in southeastern Utah have
been dated to 1620. (Laura Casjens, Utah Museum of Natural History)

Ute warriors were noted for their tracking and fighting abilities, which
were used against the Navajos during the 1860s. Isolated dwellings, small
population density, and a predictable lifestyle made the Navajos a ready
target. (H. S. Poley, Denver Public Library, Western History Collection)

Navajo Mountain became a refuge for scattered Navajo bands fleeing
from enemy pressure during the "Fearing Time," the era of the Long
Walk. The mountain's isolation, deep canyons, and multiple sources of
water allowed horticulture (note garden in foreground) and livestock
herding to continue. (Robert S. McPherson)

Hashkeneinii, photographed here in 1909, found refuge at Navajo
Mountain during the 1860s. He earned his name "Giving Out Anger"
during his desperate flight with family and friends to safety. (Cline
Library, Northern Arizona University, Stewart Malcolm Collection)

John and Louisa Wetherill's trading post, located in Kayenta, was built
in 1910 to capture the flow of traffic through Marsh Pass in northern
Arizona. As at their earlier posts, here the Wetherills depended on good
customer relations and on obtaining Navajo products that sold in the
national economy. (Used by permission, Utah State Historical Society,
all rights reserved; O. C. Hansen Collection)

Holley's trading post in Aneth, shown here in about 1900, was a focal
point for Navajo economic, governmental, and social activity in this part
of the reservation. The structure, though modified, is still one of the
oldest operating businesses in southeastern Utah. (Denver Public
Library, Western History Collection)

Navajo entrepreneurs moved about in search of lucrative markets. The
handwritten caption on this picture states: "Navajo Indians exhibiting
their blankets and offering same for sale at 'Holley's' trading store near
Bluff City, Utah." (Denver Public Library, Western History Collection)

The blankets displayed by these weavers at the same "fair" near Holley's
show the varied designs available at the turn of the century. (Denver
Public Library, Western History Collection)

Jim Joe, an advocate of peaceful relations, worked hard during troubled
times as a mediator between Navajos and Mormon settlers. On more
than one occasion, he testified as part of court proceedings in Salt Lake
City. (Denver Public Library, Western History Collection)

Christian Lingo Christensen, who was appropriately named, considering his characteristic missionary zeal, spoke several languages and
was a staunch advocate of Mormon beliefs. His faith and friendship
brought many Navajos and Paiutes to Christianity. (Sanjuan County
Historical Commission)

This family was photographed outside their "female" hogan near Bluff in
the early 1900s. This was a typical Navajo residence of the period. Facing
east and built with a cribbed roof, a home such as this one, made of cottonwood logs and covered with dirt, was warm in the winter and cool in
the summer. (Denver Public Library, Western History Collection)

William T. Shelton, founder of the Shiprock Agency in 1903, was liked,
respected, and at times feared by Navajos in the region. He enforced
laws and was not averse to using Navajo police as well as the military
when he deemed it necessary. Here he is flanked by soldiers who helped
arrest some Navajos at odds with his policy. (Sanjuan County Historical
Commission)

