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approachandisconfidentthatherchoiceoftheconceptzhongforherstudy
leads“toabetterunderstandingofaworldlongburiedundertheaccretions
ofcenturiesofmoralizinghistoriography”(p.185).Herbookisinthefirst
placeavaluablecontributiontothetenth-centuryQidanLiaohistorywhich
containsmostusefulmaterials,indispensableforfutureresearch.Itoffersan
insightfulperspectiveontheHan-Chinese/alienregimeborderrelationsand
borderlandbiographiesofofficialsinvolved.Standen’sUnbounded Loyaltywill
certainlybecomeastandardworkonChinesehistoryofthetenthcentury.

d i e t e r  k u h n

u n i v e r s i t y  o f  w ü r z b u r g

MarkHalperin.Out of the Cloister: Literati Perspectives on Buddhism in 
Sung China, 960–1279.Cambridge,Mass.:HarvardUniversityAsia
Center,2006.Pp.364.$49.95(hardcover).ISBN-13:978-0-674-02265-2.

Out of the Cloisteroffersaninformativeandinsightfulreadingofcarefully
selected commemorative inscriptions (chi記) on temple buildings from
literarycollections,gazetteers,andinscriptioncollections.Theauthorreads
thesedocumentsasevidenceofanewanddistinctivelySungdiscourseon
Buddhism. He discusses the inscriptions in terms of four central themes:
thesharedunderstandingofBuddhismanditsplaceandhistoryinChina
(Chapter2“ProtectingtheDharma”),therelationshipbetweenBuddhism
and the Sung state (Chapter 3 “Imperial Shrines”), contrasting attitudes
toward temple restoration (Chapter 4 “Deplorable Displays and Edifying
Examples”), and concern over familial ties and personal reminiscences
(Chapter 5 “Personal Matters”). Each section begins with a learned and
sensitive essay on the larger significance of its theme. Halperin carefully
noteswhatisknownaboutthelifeoftheauthoroftheinscriptionandthe
context of its composition. He brings to the analysis of the inscriptions a
wealthofknowledgeabouttheperiod,makingeachsectionarichlytextured
studyofcertainaspectsofSungBuddhism.Tomeitistheseilluminating
commentariesthatmakethisbookparticularlyimportantandoflastingvalue.
Ittakessomeefforttoworkthroughthesesubtle,andsometimescomplex,
commentaries, but those who take the time will be amply rewarded. A
remarkablylivelyandsophisticatedpictureofSungliteratiengagementwith
Buddhismemergesfromthisclosereadingoftempleinscriptions.Inwhat
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follows,IoffersomeexamplesoftheinscriptionsandHalperin’scomments
ontheirsignificance.
 The chapter on “Protecting the Dharma” begins by noting how much
thenewstyleofliteratidiscourseonBuddhismwasshapedbythedominant
placeCh’anhadcometooccupy.ThehistoryofBuddhisminChinacame
tobeunderstoodinthelightofCh’anlineagediscourse,whichaccordedto
BodhidharmaandHui-nengplacesofprominence.Ch’anrhetoricchallenges
allformsofmediation(“skillinmeans”),andyetthisrhetoricparadoxically
clearedamplediscursivespaceforliteratiwhowerewritingcommemorations
forbuildingsandimages,externalandmaterialobjectsthattypicallywere
understoodassuchformsofmediation.Halperinnotesthat“Ch’an’sradical
attitude toward theBuddhistheritageprovided themwithsome ‘leverage’
withwhichtojudgetheclergy,inthecourseofprotectingthedharma,”and
thatconsequently,“[W]hatintheT’anghadbeenstrictlyecclesiasticalmat-
tersnowwasthebusinessoftheliterati”(p.83).Perhapssomewhatironically,
writersalsousedthis“leverage”tocriticizethemoreradicallyiconoclastic
viewsheldby some followersofCh’an.Theircommemorationsexplicitly
notedtheimpermanenceofbuildings,unfavorablycontrastedbooklearning
withmindtransmission,andtoldstoriesofCh’anmonkswhodeliberately
destroyedimages.Yet,theythenturnedawayfromsuchextremepositions
andcomposedthesecommemorationsfortemplebuildings,scripturehalls,
andimages.
 HalperinproceedstoadiscussionofSungapologetics.Hebeginswithan
examinationofhowwriterstreatedhistory,theappealtowhich“wenttothe
coreofthescholar-official’scalling”(p.93).Thisnecessitatedconfrontingpast
catastrophesinwhichBuddhismwasimplicated.Bycontrast,forBuddhism,
“areligionengagedinapprehendingtheabsolute,historicaltruthofferedat
bestasupplementaryaid,helpfulbutbynomeansessential”(p.94).Inan
insightful reading of the commemoration Huang T’ing-chien wrote for a
KiangsiCh’ancloister,thechargethattheHui-ch’angpersecutionandthe
HuangCh’aoRebellion“werenothinglessthanthekarmicretributionfor
thesangha’smisdeeds”(p.95)isansweredbyHsing-yin,themonkwhohad
requestedthecommemoration.Havingfirstnotedthatthesedisastersresulted
from“thecollectivemisdeedsoftheentirepopulation,notfromtheexcessesof
theclergy,”Hsing-yinarguedmorefundamentallythat“Buddhism’sopponents
mistookevanescent,nonsubstantialbeingsforultimaterealities. . . .When
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comparedwiththeinfiniteproportionsoftheBuddha-realm(dharmadhatu),
HanYü’svenomandHuangCh’ao’splunderappearedinconsequential.In
theend,historyrecordedonlyasequenceofunstablecausesandconditions
andofferedlittlepurchaseontheultimatetruth”(pp.96–97).1

 Anothernotableapologeticstrategywastocallattentiontothepointsof
identitybetweenBuddhistandConfucianteachings.Inacommemoration
foracloisterinpresent-dayT’ai-chou,Chekiang,LüPen-chungcompared
theformulafoundintheGreatLearningaboutknowing“whattoabidein,”
“beingcalm,” “being tranquil,” and“havingpeaceful repose” toBuddhist
teachings.Buddhiststaughtthat“fromdisciplinearisesconcentration”and
“from concentration arises wisdom.” There is no difference between this
BuddhistteachingandtheformulaoftheGreatLearning(p.103).Asinthe
Ch’anteachingofpatriarchtransmission,thisteachingoftheGreatLearning
wastransmittedfromConfucius,thoughTseng-tzuandTzu-ssutoMencius.
Lücriticizedliteratiwhofailedtorecognizethisidentityand“fixedonpetty
differencesandslanderedBuddhists.”HealsocensuredBuddhistswho“com-
pletelyrejectanddonotengageinchantingtothemselvestheBuddha’sname,
workinginmeditation,orupholdingthevinaya”(p.104).2

 Inhissecondsection,HalperingroupstogetherBuddhistmonasteriesbuilt
informerbattlefields,monasticspacesusedtomarkimperialbirthdaysand
deathdays,andrepositoriesofimperialcalligraphyandportraitsinBuddhist
monasteriesundertheheading“ImperialShrines.”Commemorativeinscrip-
tionsforthesebuildingsareexaminedinanefforttounderstandchangingrep-
resentationsoftherelationshipbetweenthestateandtheBuddhistsangha.
 Buddhist monasteries built at former battlefields formed a remarkable
contrasttotheancientChinesepracticeofching-kuan京觀,burialmounds
inwhichremainsofdeadenemysoldiersweregatheredandmixedintoan
anonymouspilesothattheirrelativeswouldnotbeabletoidentifythebones
oftheirlovedones.Incontrast,BuddhistrulerssuchasSuiWen-tiandT’ang
T’ai-tsungbuiltmonasteriesspecificallytoservethesoulsofthewardead.
InSunginscriptionsformonasteriesbuiltonbattlefields,Halperincarefully

 1. HuangT’ing-chien黃庭堅,“Nan-k’angchünk’ai-hsiench’an-yüanhsiu-tsaochi”南康

軍開先禪院修造記 ,inHuang T’ing-chien ch’uan-chi(Ch’eng-tu:Pa-shuch’u-pan-she,2001),
442–444.
 2. LüPen-chung呂本中,“Ching-fanyüanchi”淨梵院記,inChia-ting Ch’ih-ch’eng chih
嘉定赤城志 (Sung-Yüanti-fang-chihsan-shih-ch’ichunged.),29.4a–5a.
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tracesthesubtlerelationshipsbetweenthestateandthesanghanegotiatedby
theirauthors.IntheinscriptionsfortheYang-choumonasteryChien-lungssu,
WangYü-ch’eng,whowasgenerallyknowntobeanti-Buddhist,highlighted
theBuddhistteachingofreincarnation,suggestingthatthemonks’devotion
performedatthemonasterywouldfreetheunfortunateghostsofthewardead
andofferthemrebirthinhigherrealms.Thus,“theinscriptiondidnotsomuch
commemoratethemonasteryaspresentacasefortheplaceofBuddhismin
theimperialcultandaskthatthereaderacceptthewriter’scomplicityinthis
relationship”(p.118).InLiuPin’sinscriptionforTzu-shengch’an-yüan資聖

禪院,whichhadservedasafieldheadquartersforSungT’ai-tsung’scampaign
againstNorthernHan,themonasterycomestorepresentdynasticauthority
aswellasBuddhistteachingandpractice.Themonastery“boundtogether
conquerorsandconquered....WhatevertheuniversalistaspectsofBuddhist
practice,Tzu-shengch’an-yüanborethemarkoftheSungdynastichouse,and
worshippingtheBuddhainvolvedworshippingSungT’ai-tsung”(p.122).3In
inscriptionswrittenafter1127,Halperinobservesthatsubtleshiftsoccurred:
“UnlikethecourtsoftheSui,T’ang,andNorthernSung,theSouthernSung
courtdidnotwaitfortheconflict’sendtoissueordertothesanghatohelp
interthedead”(p.123).Inan1131inscriptionYehMeng-te“expectedthatstate
burialwouldresultinbattlefieldsuccess....Yeh’svisionalsoreversedearlier
depictionsofimperialmight,wheretheSungfirstappearedasvanquishers
ofdemonsandlaterasdispensersofmercy.Asthedynasty’spoliticalfortunes
shifted, sodid itsvisionofBuddhistpower”(p. 124).4 In1172WangHsi-lü
commemoratedatemplenearLin-an’sWestLake.Thistemplehadoriginally
beenbuiltontheorderofthecourtin1146tooverseeaburialgroundforslain
Sungsoldiers,butithadlongbeenneglected.InWang’sinscriptiontheabbot
whooversawtheprojectisrepresentedasa“stalwartloyalist,instarkcontrast
tonegligent,apatheticofficials”(p.125).Thecourt’sbenevolenceispraised,
andthesixarmiesarepresentedinidylliclight,asenjoyingtheemperor’s
grace.Yet,theinscriptionconcludeswithamessagethatthosewhobenefit
fromthisgenerositymustrepayit:“Nowforthosewhoenterthistempleand
readthistext,theywillclearlyknowtheemperor’simmensevirtuewhileim-
perceptiblytheywillhavewhatdevelopstheirloyalandgenerousheartsand

 3. LiuPin劉攽,“T’ai-yüanfutzu-shengch’an-yüan”太原府資聖禪院,inP’eng-ch’eng 
chi彭城集 (Wu-yingtienchüchen-panshued.),32.14b–17a.
 4. YehMeng-te葉夢得,“Chien-k’angyan-gechi”建康掩骼記,inChing-ting Chien-k’ang 
chih景定建康志 (Sung-Yüanti-fang-chihsan-shih-ch’ichunged.),43.44a–45b.
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whatdeepenstheirrighteoussenseofreciprocity”(fromtheinscription,p.
126).HereWangplaces“themonasteryinalargerdiscourseinvolvingdefense
policyandtheconstructionofHanChinesepoliticalorder”(p.126).5

 DuringtheSungBuddhistmonasteriesservedascentersforpubliccer-
emoniesonimperialbirthdaysanddeathdays.Theythus“helpedarticulate
thesonofHeaven’sapotheosis”(p.131).Butagainafter1127“fulsometrib-
utestoemperorsandeminentclericsdisappearedincommemorationsfor
templeslinkedtotheimperialbirthday”(p.135).“WritersintheSouthern
Sungchosetounderscorenotthegloryoftherulinghousebutthedutyofits
subjects”(p.136).Indiscussingimperialcalligraphy,Halperincontraststhe
1025commemorationbySungCh’iforahalldisplayingpiecesofT’ai-tsung’s
calligraphyataCh’ancloisterinFu-chou,Hupei,withinscriptionswritten
after1127,byHanYüan-chiandLuYu.Sung’searlierinscription“paidno
heedtothereceptionfromthesubjectsandconcentratedfullyontheimperial
houseanditsglory....SouthernSungcommemorationsendowedimperial
calligraphywithasimilaraura...however,inthewakeofthenewpolitical
circumstancesafter1127,theyhighlightedtheobligationsinherentinthese
bestowals”(p.141).6Hallshousingroyallikenesseswerecalledshen-yü-tien神
御殿duringtheSung,andplacedinBuddhistmonasteriesthey“reflected
theBuddhificationoftheimperialcult”(p.149).
 Inthechapterdesignated“DeplorableDisplaysandEdifyingExamples,”
Halperinexaminescommemorativewritingsthatexpressedawiderangeof
SungliteratiattitudestowardBuddhistbuildings.Remarkably,someinscrip-
tions,suchastheonewrittenbySuShun-ch’inin1042forabasilicaina
K’ai-fengBuddhistmonasteryandthoseTsengKungcomposedaroundthe
same time, were openly hostile to Buddhism. Through these inscriptions
age-oldhostilitiestoBuddhismwerebroughtinsidethesangha.“ForTseng,
arepairedmonasterydidnotrepresentthesolutionofalocalproblembutthe
persistenceofaserious,intractableculturaldisorder”(p.165).7Buddhistswere
accusednotonlyofenjoyingparasiticexistencebutalsoofdestroyingancient
Chinesevalues.Criticswereparticularlytroubledby“theubiquityofBuddhist

 5. WangHsi-lü王希呂,“P’u-hsiangyüanchi”普向院記,inHsien-ch’un Lin-an chih咸
淳臨安志 (Sung-Yüanti-fang-chihsan-shih-ch’ichunged.),79.22b-c.
 6. SungCh’i宋祁,“Fu-choukuang-chiaoch’an-yüanyü-shu-kopei”復州廣教禪院御書

閣碑,inChing-wen chi景文集(Ts’ung-shuchi-ch’enged.),753–754.
 7. TsengKung曾鞏,“Tou-shuaiyüanchi”兠率院記,inTseng Kung chi曾鞏集(Peking:
Chung-huashu-chü,1984),289–290.
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funeralrituals”(p.166).SomewritersattackedBuddhistsfornotlivingupto
theirownmonasticideals.Some,likeHuYin,attackedBuddhistmonksboth
fortheirimmoralidealsandforfailingtoupholdthemintheirownlives.
 InotherinscriptionsBuddhismispresentedmuchmorefavorably.Despite
hisanti-Buddhiststand,Ou-yangHsiuinhiswell-knowninscriptionforthe
Yao-shihcloisterinHsiang-t’ancountypresentsthewealthylocalmerchant
LiCh’ien-chih;thiscommonerexplainshow,inordertorepaytheprotec-
tionprovidedbytherulerabove,hechosetopayfortherestorationofthe
templebuildingsandimageshousedinthem.8ChangFang-p’ing’sinscription
describedhowlocalelders,respondingtothe“intentionsoftheprefectural
lords,”renovatedamonasteryforthepurposeofthecelebrationoftheimperial
birthday(p.178).9Halperinobservesthatcharitybecame“anessentialfeature
ofhumanityandavirtueexpectedofSungsubjects,”but“intheclassicaltradi-
tionnoinstitutiontrulymanagedthesocialspacebetweenthefamilyandthe
state,”while“Buddhisttemplesincorporatedallintoauniversalsystemand
weretiedwiththestateinexplicitways”(p.179).Templesbecamesiteswhere
heroicgenerositywasdisplayed.Ina1190inscriptiontheeminentstatesman
ShihHaopresentedthededicationofthemonasteryascommemoratingan
actthatensuredthefamily’slongtermwelfare:“ConvertingtheChangestate
intoaBuddhistmonasteryremoveditfromthismercilesscycleofprosperity
anddecline;thefamilylegacyachievedapermanentloftiness,bothliteraland
figurative”(p.184).10Sometimesthemonastictiesthatbindmasterswiththeir
disciplesarepresentedasmodelsforlaysociety.Inseveralinscriptionscom-
memoratingnewlycompletedbuildingsthedisciplineandvigorofBuddhist
leadersarecomparedtothelethargyamongliterati.Notonlywritersknown
fortheirBuddhistsympathies,suchasSuShihandWangAn-shih,butalso
classicists likeTsengKungandSunYing-shih,whoshowednointerest in
BuddhismorTaoism,andLiHsin-ch’uan,knownforhishostilitytoBuddhism,
expressedadmirationforthesingle-mindeddedicationofBuddhistsincarrying
outtheirprojects.

 8. Ou-yangHsiu歐陽修,“Hsiang-t’anhsienhsiuyao-shihyüanfo-tienchi”湘潭縣修藥

師院佛殿記 ,inOu-yang Hsiu ch’uan-chi歐陽修全集(Peking:Chung-huashu-chü,2001),
937–938.
 9. ChangFang-p’ing張方平,“Shu-chouhsiu-chient’ien-mussuchi”蜀州修建天目寺

記,inLo-ch’üan chi樂全集(Ssu-k’uch’üan-shued.),33.8b–11a.
 10. Shih Hao史浩 , “Sung Kuang-shou hui-yün ch’an-ssu pei”宋廣壽慧雲禪寺碑 , in
Liang-che chin-shih chih兩浙金石志(Shih-k’oshih-liaohsin-piened.),10.35a–37b.
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 Inthechaptertitled“PersonalMatters,”Halperinexaminestwokindsof
inscriptions:thosethatpresenttheconstructionworkasanexpressionoffilial
pietyandthosethatcontainextendedmemoirsoftheauthors,recallingtheir
personalconnectionwithmonks.InHalperin’swords,“Buddhistclergymen
andtemplesassistedliteratiinaffirmingtheirbondswithdeceasedancestors”
(p.205).HuSu’s1027commemorationforarebuiltmonasteryinKiangsuhad
askedhiskinsmentohelphimrestorethenearbymonastery.Herethepropaga-
tionofBuddhismistiedtoaddressingtheuncertaintiesoftheFiveDynasties
era:“Atpresentthenation’sdestinyremainsunsettled,”butthemonastery
“willbeanassemblyofdevotion,andIhopeitwillendthedisastersofwar”
(fromtheinscriptiontranslatedonp.206).Thesecondpartoftheinscription
describesamorerecentrestorationbyHufamilydescendants.Thispartof
theinscriptiondoesnotmakeanyreferencetoBuddhistsoteriology.Halperin
comments,“Ratherthanfromahopetobettertheworld,theireffortsdrew
fromasenseoffilialduty”(p.207).11LiuK’o-chuang’sinscriptiondescribes
howaprominentFangfamilyinFukienrestoredalocalcloister,turneditinto
apublicinstitution,andfoundedagravesitetemple.Thetiesbetweenthe
Fang,livinganddead,werestrengthened.12The1070commemorationfora
Kuan-yinimagebyHouP’utellsaremarkablestory.Hisfather,wholacked
anheir,prayedtoKuan-yinandreceivedaresponseinadream.Thefather
immediatelyhadanartistpainthisvisionandthesonHouP’uwasborn.The
fatherinstructedthesontorevereallKuan-yinimagesandcommemorate
onewhenhecould,butthefatherdiedbeforeHoucoulddoso.Houfinally
performedthisdutybywritingacommemorationtoacloisterinCh’eng-tu,
where a Kuan-yin image was restored. This was the image that the great
pilgrimHsüan-tsangworshippedbeforehesetforthonhisjourneytoIndia.
Thebodhisattvahadappearedtohimand“assuredhim[ie.,Hsüan-tsang]
thatrecitationoftheHeart Sutrawouldalwaysprotecthim”(p.211).Here
theKuan-yinwhoappeared toHou’s father isoverlaidon thebodhisattva
whoappearedtoHsüan-tsang.Intheremainingpartofthecommemoration,
Houreportsthatthemonkshadtoldhimthattherestoredimagewasnotthe
imageworshippedbyHsüan-tsang.Hsüan-tsang’simagehadbeendamaged

 11. HuSu胡宿 ,“Ch’ang-chouhsing-huassu-chi”常州興化寺記,Wen-kung chi文恭集
(Ssu-k’uch’üan-shued.),34.4b–6a.
 12. Liu K’o-chuang劉克莊 , “Chien-fu yüan fang-shih tz’u-t’ang”薦福院方氏祠堂 , in
Hou-ts’un hsien-sheng ta-ch’üan-chi後村先生大全集(Ssu-puts’ung-k’aned.),93.8a–11a.
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andburied.Houisincensed.Again,thislastpartoftheinscriptionillustrates
the remarkable freedom that Sung commemoration writers displayed in
composingtheseinscriptions.13
 LoShihrecalledhowhehadreceivedhisclassical,Confucianlearning
frommonks.Thisisnotanisolatedexampleofmonkssharingtheirclassical
eruditionwithyoungstudents.14Inthe1115commemorationthatYangShih,a
studentoftheCh’engbrothers,composedfortheimageofmonkCh’ing-chen,
herecalledthathetalkedaboutclassicswiththismonkandashematuredin
hisownlearningcametoappreciatethemonk’sworthiness(p.219).15YehShih
inhis1181commemorationforasutratreasuryrecalledhischildhood.Littleis
saidofthecloisteritself,forwhichthecommemorationwaswritten.Itisthis
turntothepersonalthatHalperinhighlightsinthisgroupofinscriptions.16

 Halperin argues convincingly that these inscriptions with their diverse
emphasesconstituteaunique resource forunderstanding theT’ang-Sung
transition(pp.5–12).Toalargeextenttheirimportanceliesintheirattentionto
mundanedetailsandinthewiderangeofattitudesthattheyexpress.Halperin
notes,“fewT’anginscriptionssupplymanyparticularsaboutthephysicalset-
ting,constructionprocess,orthewordsanddeedsofthemainactors.Itwas
theseverymundanemattersthatsooccupiedtheattentionsofSungwriters”
(p.59).ScholarshiponCh’anBuddhism,particularlyinNorthAmerica,has
forsometimeemphasizeditsdevelopmentduringtheSung.17GriffithFoulk,
inhisseminalandinfluentialstudies,calledattentiontoinstitutionaldevelop-
mentsthatoccurredduringtheSungandshapedthistradition’spracticesand
self-presentation.CarlBielefeldt,inhisstudyofDōgen’smeditationmanuals,
notedthatitwasthenewcircumstancesduringtheSungthatforcedCh’an
monasteriestoopentheirdoorstotheoutsideworldandproducepractically
mindedmanualsforCh’anmeditation.MorerecentlyAlbertWelterhasdis-
cussedthe“politicalascendancyofChanBuddhism.”Halperin’smany-sided

 13. HouP’u侯僕,“Sheng-shoussuch’ung-chuangling-kanKuan-yinchi”聖壽寺重裝靈

感觀音記 ,inCh’eng-tu wen-lei成都文類(Ssu-k’uch’üan-shued.),38.10b–13b.
 14. LoShih羅適,“Yung-loyüanchi”永樂院記,inChia-ting Ch’ih-ch’eng chih,29.10a–
11a.
 15. YangShih楊時,“Han-yünssuchen-tz’ui-hsiangchi”含雲寺真祠遺像記,inKui-shan 
ji龜山集 (Ssu-k’uch’üan-shued.),24.18b–19b.
 16. YehShih葉適,“Pai-shihChing-huiyüanching-tsangchi”白石淨慧院淨藏記,inYeh 
Shih chi葉適集 (Peking:Chung-huashu-chü,1961),137–138.
 17. See,forexample,Buddhism in the Sung,ed.PeterN.GregoryandDanielA.Getz,Jr.
(Honolulu:UniversityofHawai‘iPress,1999).
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investigationofSungliteratiwritingsonBuddhismaddsanewdimensionto
thisgrowingbodyofscholarshiponthecentralityofSungBuddhism.Itisan
impressiveandimportantaccomplishment.

k o i c h i  s h i n o h a r a

y a l e  u n i v e r s i t y

HughR.Clark.Portrait of a Community: Society, Culture, and the Struc-
tures of Kinship in the Mulan River Valley (Fujian) from the Late Tang 
through the Song.HongKong:TheChineseUniversityPress,2007.Pp.
473.$49.00(hardcover).ISBN-13:978-962-996-227-2.

Inthiswonderfulnewbook,HughClarkshowsusthepossibilitiesofahistori-
calsourcethathasnotyetbeenfullyexploitedbyWesternstudentsofChinese
society,namelythelineagegenealogy.Ithasbeenusedtosomeextentfor
studiesofdemographichistory,buttomyknowledgenoonehasuseditto
describethehistoryoflocalelitesasalargersocio-historicalphenomenon.
Onthebasisofthisremarkableresourceincombinationwithlocalgazetteers,
collectedworks, inscriptionsandcollectednotes,Clarkpresentsuswitha
detailedandfascinatingdescriptionandanalysisofthewaysinwhichlocal
families inonesub-regionof southernFujian fromthe lateninth tomid-
thirteenthcenturiesusedkinshipconstructedaroundancestralworshipand
genealogiestoformlastingsocialnetworks.Acrucialaimoftheauthoristo
establishthelocalnatureofkinshipnetworks,evenwhenelitesestablished
regionalorcourt-levelcareers.Sincethisisanimportantquestioninitself
andhasdrawnconsiderablescholarlyattentioninthefieldofSongstudies,
focusingonkinshipissuesisindeedfullyjustified.HereIwishtoraisesome
supplementaryquestionsandsuggestionsfromanotherangle,notsomuch
ascriticismasinthespiritoftakingtheprojectfurther.
 ThefocusofthebookonthekinshipnetworksoftheMulanRiver木蘭

溪ValleyinsouthernFujiangrewmoreorlessnaturallyoutoftheauthor’s
research,sincethemostinformativesourcestendedtodealwiththatparticular
area.Thisitself isalsoanimportantpieceofinformation,sinceit implies
thatotherregionsaroundthevalleynotonlyprovidedlessevidenceonthe
issueofkinshipnetworksbutmostlikelyalsoproducedfewersuchnetworks,
sinceaccordingtotheauthortheproductionofgenealogieswasanimportant
elementofconstructinglineages.Theabsenceofinformationisarelevant


