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EMPLOYING THE RIGHT KINDOF MEN:

THE ROLE OF COSMOLOGICAL

ARGUMENTATION IN THE QINGLI REFORMS

Douglas Skonicki* NaTionNAL UNIVERSITY OF siNGAPORE

In the year 1027, a low-ranking official named Fan Zhongyan 76 {ifi &
(989—1052) wrote a letter to the four highest-ranking members of the bureau-
cracy in an effort to convince them to implement a series of political reforms.!
These policy recommendations were designed to improve the quality of local
officials, enhance the welfare of the people, establish a system of official edu-
cation, increase military preparedness, prevent popular uprisings, and ensure
that quality advice reached the throne. In the letter, Fan conceded that many
individuals, including the four officials to whom he addressed the letter, did
not necessarily share his view that the current state of affairs was a cause for
concern and that reforms were needed. He thus openly acknowledged the
difficulties inherent in convincing those in power, whose interests lay in pre-
serving the status quo, to implement policy changes that had the potential to
reduce their political authority.

Fan discussed the obstacles hindering the enactment of political reform in
the final section of the letter. He maintained that during times of relative order,
such as the present, suggestions on how to improve the government were rarely
taken seriously.? Fan attributed this to official complacency, and he contended

* "This article is based in part on the second chapter of my PhD dissertation, “Cosmos, State
and Society: Song Dynasty Arguments concerning the Creation of Political Order” (Harvard
University, 2007). I would like to thank Peter Bol, Michael Radich, Chen Wenyi, Ong Chang
Woei, and the anonymous readers from the Journal of Song-Yuan Studies for their comments
and suggestions on earlier drafts of this work.

1. Fan Zhongyan quanji 5 {$ & 2z 5 (Chengdu: Sichuan daxue, 2002), 210-29. The letter
was addressed to the Prime Ministers Wang Zeng % (977-1038) and Zhang Zhibai &A1 H
(d. 1028) and the Participants in Determining Governmental Matters (canzhi zhengshi 2 511
) Lu Zongdao £ 72 i (966-1029) and Lii Yijian = & f# (979-1044).

2. Fan wrote: “Moreover, what is the meaning of protecting upright ministers and dismissing
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that it made the task of adapting policy to meet current needs extremely dif-
ficult. Fan argued that it was in fact this type of official complacency that led
to the collapse of previous dynasties: by failing to provide accurate assessments
of problems in the government, acquiescent officials accelerated the downfall
of the state. For this reason, Fan concluded that the key to preserving the
health of the dynasty lay in employing upright officials who had the courage
and conviction to offer candid assessments of political affairs.

Although the high-ranking ministers to whom he addressed the letter
ignored his suggestions, Fan’s ideas appealed to a number of officials within
the government. As his reputation spread, Fan began to attract a sizable fol-
lowing of individuals who agreed with his contention that the current political
situation needed to be reformed. These men shared an interest in Ancient-style
Learning (guwen 5 3),* and maintained that an individual’s learning and
ability should be the main criteria for advancement within the government.
By staffing the bureaucracy with the right kind of men, men who possessed
personal integrity and had the moral conviction to speak out about problems,
these individuals claimed that they could ensure the continued prosperity of
the state.

Over the twenty or so years in which they clamored for reform, Fan and
his allies employed a variety of arguments to expose problems inherent in the
government. One of the rhetorical strategies they utilized with great frequency
involved cosmological theory. In the 1027 letter discussed above, Fan pointed
to the recent occurrence of natural disasters in the capital region as a sign of
impending political decline.

When heaven deeply admonishes [those in power] and they fail to make changes,
the calamity [that will arrive] can be held in awe. [ have heard that last year the
capital experienced a major flood and that this year there was a great pestilence.

obsequious men in order to cause the ruler to possess the dao? We can compare it to people
rarely taking bitter medicine before they have fallen ill. When the state has yet to experience a
crisis, then words that grate on the ear are seldom utilized. Thus obsequious men advance with
case, upright officials are dismissed with no trouble at all, and it is difficult to cause the ruler to
possess the dao” (Fan Zhongyan quanji, 226—27). IR E R » Frfz A » LIEE THEE -
sk 2 B ARZIA » A L2 B8R TS - BOR 2 - A E ZSBAE - iz A
it - BRESGR - HBCE T AE s !

3. In contrast to more traditional renderings such as “Ancientstyle Prose” or “Ancient-style
Literature,” I translate guwen as “Ancientstyle Learning” because “learning” more effectively
captures the movement’s construal of wen as a multivalent concept denoting not only literature,
but also culture, politics and ethics.
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Everyone in the four corners of the empire has heard of these disasters and they are
without exception greatly worried. These calamities were sent by heaven in order
to admonish [those in power]. How could they be meaningless? Moreover, why
were the disasters affecting the capital more severe than those in the other areas
of the empire? It is because the capital is the place from which moral government
issues forth and where the emperor and his prime ministers reside. The calamity
has yet to reach its full extent and heaven has not yet severed [the bestowal of
the mandate to the Song], thus examine the warnings that have formed there.
[Those in power should] not only experience fear and awe in their minds, [the
disasters] must also prompt them to rectify their administration. The virtue of the
state can still flourish and the dao of the world can still be practiced. Yet if [those
in power] do not possess fear in their minds and do not rectify the government,
there will be a gradual increase in disasters and [the state] will gradually be cut
off from heaven. Then what will become of the state and the empire?*

REIMAEE » WA RR o REHETERAK » SRR - 195 H
oo BEARKRE - WRAH DA » HAERF | Mtz KT
ik » A& - BB P - BHZFED - fRE T RARKE - &
EAIER » DREEELC » DEBEEB > MR @R - R T2
ERATH - @B TO - BETEC Wi T Wi TR > RIBIR
VY A Tk 2

Linking the occurrence of natural disasters to political affairs had long
played an important role in Chinese political remonstrance. From at least as

4. Ibid, 227. Fan continued the passage by critiquing those who attempted to divorce disasters
from politics, and then described how their heterodox notions could be exposed by employing
upright ministers: “Some people maintain that the state’s disasters are due to pre-established pat-
terns and do not arise because of government administration and education. If it is like they say,
then is the text of the nine fields (the “Great Plan” Hongfan #t &) written by Yu of Xia actually
a heresy? Do they desire to discard and burn it? If one attributes good affairs in the world to
oneself, but attributes calamities to heaven, how is this the [proper way] for an enlightened court
to exercise caution? T wish for [those in power] to dismiss the words of magicians and observe
the regulations of the former kings. Then [the court] will definitely be without absurd ideas and
faults. When [the court] protects upright officials and dismisses obsequious men, then the minds
of the two sages (i.e. the empress dowager and the emperor) will be like the sun and stars—who
could obscure their brilliance? Even if there are those who insist on acting fraudulently and those
who use spurious language in debate, once they are tested in actual circumstances, where will
they be able to hide?” BB & K » HIBEZE » FEBEBLZHH - H WG - HIE &
JUE 2 ERIRF R SHACEMIE 2°F » HjR T ASEHRHEC - KT E MR -
SRR 2 ML 2E o BREZI HFER > SEER o TIRER > 5
A QRS B CHAER - AFiET fe G TRmE - SEmE - T
78 AEEH !
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far back as the Zhou dynasty, ofhcials interpreted the occurrence of natural
disasters and anomalous events as indications of both misguided political policy
and improper conduct on the part of the ruler and high-ranking officials.” Over
the course of the Warring States and Han, theories explaining the relation-
ship between the cosmos and human affairs proliferated, and cosmological
discourse eventually came to be dominated by a doctrinal framework known
as correlative cosmology.® Although the different theories identified under
the rubric of correlative cosmology exhibited a substantial degree of diversity,
they shared the assumption that the condition of the cosmos reflected political
affairs. This assumption provided opportunities for political actors of various
ideological stripes to use the occurrence of natural disasters as pretexts to
remonstrate with the throne and argue for changes in policy and personnel.

In the above passage, Fan employs the cosmological position first advanced
by one of the founders of correlative cosmology, the Western Han Confucian
Dong Zhongshu ZE {1 #F (ca. 179-104 BCE). Fan’s decision to invoke Dong’s
cosmological views is intriguing, for Dong’s cosmology supported a style of
government that differed in important respects from that advanced by Fan and
the other advocates of reform.” Like the majority of correlative theorists from
the Han, Dong posited a direct connection between the ruler’s comportment

5. Several poems contained in the Book of Odes that are thought to date from the late Western
Zhou—Xiaomin /|N& | Jienanshan £fiFg (Ll and Ban }{ —attribute the occurrence of disasters
to the actions of high-ranking officials. For an analysis of the use of such rhetoric in the Spring
and Autumn period, see David Schaberg, A Patterned Past: Form and Thought in Early Chinese
Historiography (Cambridge: Harvard University Asia Center, 2001), 96-124.

6. On the political use of correlative cosmology during the Han, see Hans Bielenstein, “Han
Portents and Prognostications,” Bulletin of the Museum of Far Eastern Antiquities 56 (1984): g7-112;
Michael Loewe, The Men Who Governed China: Companion to a Biographical Dictionary of the
Qin, Former Han and Xin Periods (Leiden: Brill, 2004), 496—521; and Wang Aihe, Cosmology and
Political Culture in Early China (Cambridge: Cambridge University Press, 2000), 12g-209.

7. In a series of memorials to Han Wudi, Dong advocated a mode of governance rooted in
the personal charisma and moral rectitude of the ruler. He supported this political vision with
a cosmological theory that posited heaven as the agent responsible for order and disorder in the
cosmos. Dong asserted that heaven constantly observed the conduct of the ruler, and if his rule
strayed off course, heaven would admonish him by sending down a minor disaster. If the ruler
responded to this divine admonition by increasing his vigilance and by implementing moral
government, then heaven would not send down further disasters. However, if he ignored heaven’s
warnings, then he would be punished with a severe calamity sufficient to cause the dynasty’s
collapse. Dong maintained that Wudi could ensure heaven’s support by cultivating himself and
implementing Confucian forms of moral government. See Ban Gu ¥ [&], Hanshu 1 & (Taipei:
Dingwen, 1987), 2495-2527.



ARGUMENTATION IN THE QINGLI REFORMS

and the condition of both the cosmos and society. This conception of political
order assumed that cosmological and societal harmony stemmed primarily
from the personal conduct and charisma of the ruler. Although it was cer-
tainly never followed to the letter, this political ideal proved to be extremely
influential over the course of Chinese history, and during the early Northern
Song, it was used to legitimate imperial authority and political policy.®

In contrast to this ruler-centered view, Fan and his allies in the Ancient-
style Learning movement espoused an activist theory of government, which
held that order resulted from direct governmental intervention in society.
The ruler’s cultivation and personal conduct, while important for the overall
administration of the government, did not directly influence either the moral
condition of the people or the state of the cosmos. The early Song adherents
of Ancientsstyle Learning instead maintained that the key to engendering
order lay in implementing a system of governance that took the material and
moral welfare of the people as its primary task.

In this vision of government, there was no need to justify political rule by
appealing to a connection with the cosmos. The government existed to meet
the needs of the people and it derived its legitimacy from its ability to do so.
Yet, as the above letter by Fan Zhongyan demonstrates, the proponents of
reform felt that preserving a connection between the cosmos and human
affairs, similar to that found in correlative cosmology, could serve as a useful
incentive for encouraging good government, and they frequently employed
cosmological arguments in their advocacy for political reform. These men
lived in a political environment in which traditional cosmology and conven-
tional modes of governance still held wide currency, and they took advantage
of the commonly held linkages between anomalies and political affairs to
argue for the need to rectify the government. However, since the customary
methods of responding to disasters, which emphasized the personal cultivation
of the ruler’s virtue and prayers to heaven for relief, did nothing to facilitate
the realization of their political ideals, the reformers needed to refashion
traditional notions about the meaning of disasters and calamities to provide

8. On the continued relevance of correlative theory in the political arena after the Han, see
Howard ]. Wechsler, Offerings of Jade and Silk: Ritual and Symbol in the Legitimation of the
T’ang Dynasty (New Haven: Yale University Press, 1985); Kojima Tsuyoshi, “Sodai tenkenron
no seiji rinen” %R 33 O BUATEA Toyo bunka kenkyijo kiyo $E7E SCALFF AT 4L
107 (1989): 1-87; and Douglas Skonicki, “Cosmos, State and Society: Song Dynasty Arguments
concerning the Creation of Political Order” (PhD diss., Harvard University, 2007), chs. 1.
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support for their political policies. In short, they had to convince the ruler,
officials and other literati that the disorder heralded by the occurrence of
anomalies could not be rectified by traditional means, but rather only through
the implementation of their reform agenda.

In this article, I investigate the manner in which intellectuals affiliated with
the Ancient-style Learning movement employed cosmological arguments to
make the case for political reform in the period from the late 1020s until the
repeal of the Qingli reforms in 1045. My investigation proceeds in three parts.
In Part One, I examine the political circumstances that more than likely influ-
enced the reformers” decision to employ cosmological doctrines to advocate
their political agenda. My analysis focuses on two political developments—
the rise of prime ministerial power in the early eleventh century, and the
conflict between the political faction led by Prime Minister Lii Yijian = 5
f# (979—1044) and the Ancient-style Learning proponents of reform. One of
the most pressing and intractable problems facing the reform movement was
the entrenched power of Lii Yijian, a representative of the established political
elite who firmly opposed the reforms. Many of the arguments advanced by
Fan’s group in the run-up to the reforms critiqued what they perceived to be
the excessive concentration of authority in Lii Yijian’s hands. Given that the
allocation of authority in the Song political system has been the subject of
much debate, I will precede my analysis here with a review of scholarship on
this topic, and introduce an alternative approach that I think better explains
the distribution of authority in the early Song.

In Part Two, I examine the cosmological arguments advanced by the
Ancientstyle Learning advocates of reform. I discuss how the reformers
conceived of the relationship between the cosmos and human affairs in both
their theoretical essays and political memorials. I moreover consider the im-
plications their cosmological writings bring to bear on two important issues
in the study of Chinese intellectual history: the relationship between theory
and rhetoric in political discourse, and the tenability of the still widely held
“worldview” hypothesis, which maintains that Chinese thought was universally
informed by certain assumptions about the relationship between humanity
and the world.

In Part Three, I investigate the role that cosmological arguments played
in the history of the Qingli reforms themselves. The implementation of the
reforms did not proceed smoothly, and the advocates of reform in the Remon-
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strance Bureau continued to employ cosmological rhetoric to urge Renzong
{Z5% (1. 1023-1063) to throw his full support behind the reform measures
well after they were initiated. I focus my analysis here on the difficulties the
reformers encountered in explaining the reasons for the occurrence of a serious
drought in the summer of 1044. The timing of the drought coincided with the
waning of Renzong’s support for the reforms, and I show how this led to a situa-
tion where the pro-reform remonstrance officials felt obligated to take responsi-
bility for the drought and concede that their political leadership had failed.

Part One: The Rise of Prime Ministerial Power and
the Origins of Factional Conflict

SCHOLARSHIP ON POLITICAL AUTHORITY IN THE SONG

One important factor that influenced the Ancientstyle Learning thinkers’
decision to employ cosmological arguments to support their reform agenda
was the political situation at court. During the early eleventh century, prime
ministers managed to expand their political authority by exercising control over
the channels of communication to the throne and by forming close personal
relationships with the ruler. By restricting the information and advice that
reached the emperor’s ears, prime ministers increased their ability to imple-
ment policy and secure important positions for their supporters. Under these
circumstances, the advocates of reform had difficulty finding a platform to
present their views to the emperor, and they began to view the control of the
government by a powerful prime minister as the primary obstacle to reform.

My contention that prime ministerial power increased during the first
several reigns of the Song touches directly on a heated issue in Song scholar-
ship: the division of authority between the ruler and the prime minister in
the Song political system. The numerous studies dealing with the question
of who held power in the Song political system can be roughly divided into
four basic types: those that claim the ruler held more authority; those that
maintain the prime minister possessed more authority; those that divide the
authority of the ruler and the prime minister into different types and maintain
that their political power was complementary; and those that argue the amount
of power held by either the emperor or prime minister shifted over the course
of the Song, according to historical circumstances and the characters of the
different individuals occupying these positions.

45
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The chief representatives of the first argument, which holds that the ruler
possessed ultimate authority in the Song political system, are Naito Konan
and Qian Mu. Naito’s claim that the authority of the emperor had increased
vis-2-vis the prime minister from the Tang to the Song was based on both a
sociological analysis of differences in imperial status during the two dynas-
ties and an investigation of structural and procedural changes in the Song
bureaucratic system.” Qian Mu reinforced Naitd’s conclusions through a
detailed investigation of bureaucratic change, maintaining that the authority
of prime ministers declined in the Song because they had to deal with a series
of checks and balances that were not present in the Tang system.'

One of the first individuals to challenge the view that the authority of em-
perors increased from the Tang to the Song was Wang Ruilai, who contended
that Qian Mu’s arguments were based upon a faulty mode of analysis. Wang
maintained that Qian’s exclusive focus on structural changes in the bureau-
cracy caused him to overlook the manner in which authority was exercised
in the actual operation of government.!" He points out that the implementa-
tion and enforcement of these changes underwent numerous variations over
the course of the dynasty and over time many of them came to be ignored
or routinely circumvented. Wang concludes that if we look at the operation
of government, the power of the prime ministers in the Song was generally
stronger than in any previous dynasty, and the emperor by and large became
a symbolic figurehead with no real political power.'

9. Naitd makes this argument in the first chapter of the Shinaron 37 #fi (Tokyo: Sogen,
1938). My understanding of Naito’s argument has benefited from Joshua Fogel’s study, Politics and
Sinology: the Case of Naito Konan 1866-1934 (Cambridge: Harvard University Press, 1984).

10. Qian Mu §£#, “Lun Songdai xiangquan” i AR (X FH##, Songshi yanjiu ji K S HFFE 4 1
(1958): 455—62. Qian listed four bureaucratic changes that resulted in an increase in the emperor’s
authority at the expense of the prime minister. The creation of the Bureau of Military Affairs
(shumiyuan N B¢ ) and the State Finance Commission (sansi — ] ) as independent agencies
stripped the prime minister of his authority over military and financial affairs; the establishment
of the Bureau of Personnel Evaluation (shenguanyuan %% F i) reduced the prime minister’s
power to promote officials; the proscription against tangtie %L1, or government directives stem-
ming from the prime minister, eliminated the prime minister’s ability to issue orders; and the
creation of an independent Remonstrance Bureau (jianyuan 3t ) that focused its remonstrance
on officials, rather than on the emperor, subjected the prime minister to constant criticism and
evaluation.

11. Wang Ruilai 52K, “Lun Songdai xiangquan” 3 R (CAHWE, Lishi yanjiu [F& 52 F 5%
2 (1985): 106—20.

12. Wang expanded upon his argument in a subsequent article on the political authority of
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The representatives of the third position, Zhang Bangwei and Zhang QOi-
fan, critiqued the above views for being too one-sided.” These authors assert
that the authority exercised by the emperor and the prime minister was not
in fact mutually exclusive, but rather mutually dependent and different in
kind. In their typologies of political authority, both authors identified the
prime minister’s authority as “administrative authority” (xingzheng quan 17 ¢
), but they differed in their characterization of the ruler’s authority, which
Zhang Bangwei termed “ruling authority” (tongzhi quan fft {5 ## ), and Zhang
Qifan labeled “legislative authority” (lifa quan 37.i%##). The possession of
these different types of authority allowed for a balance of power between the
ruler and the prime minister, and both authors conclude that they worked
together to order the state. Both authors moreover maintain that the shi class
as a collective political group prevented either party in the government from
abusing their authority.™

The fourth position, which takes a historical approach to the problem, has
been adopted by Zhuge Yibing, Yu Yingshi and Ji Xiaobin, among others. In
a comprehensive monograph devoted to the Song prime ministerial system,
Zhuge argues that the amount of power wielded by the emperor and the prime

the emperor. He conceded that changes in the bureaucratic system afforded the ruler unparal-
leled authority, however, he maintained that Song rulers rarely exercised this authority. He
attributed this to the efforts of shi - to constrain the emperor’s conduct through the use of
moral arguments. Thus, despite provisions in the political system granting the emperor increased
authority, his behavior was held in check by the moral code of the shi class. See Wang Ruilai,
“Lun Songdai huangquan” & 78 X & ##, Lishi yanjiu 1 (1989): 144-60. The argument that shi
collectively constrained the authority of the emperor through a new-found political idealism is
also advanced by Cheng Minsheng 2 F: 4 in “Lun Songdai shidafu zhengzhi dui huangquan
de xianzhi” 3 A+ KR BOE B 2RI PR ], Henan daxue xuebao (shehui kexue ban) i
A R ERERER (k@ RFERRR) 39.3 (May, 1999): 56-064.

13. Zhang Bangwei 7 £} f&, “Lun Songdai de huangquan he xiangquan” & A& X HY £ #E Al
FH# , Sichuan shifan daxue xuebao (shehui kexue bao) VY |1 Fifi i A £2 B2 47 (it & Bl B2 HR) 21.2
(1994): 60-68. Zhang Qifan 5% H J, Songchu zhengzhi tanyan RAJEGE BN (Guangzhou:
Jinan daxue, 1995), 62-68.

14. Zhang Bangwei and Zhang Qifan had different conceptions of how the shi restrained
the conduct of the emperor and prime minister. The former author held that the shi were able
to band together outside of any political offices they may have held to prevent abuses of power
and preserve a balance of authority between the ruler and the prime minister. The latter author
argued that the officials in the Censorate and Remonstrance Bureau acted as representatives of
the lower rungs of the shi stratum, forming a third pillar of government that provided a counter-
weight to the power of the ruler and the prime minister.

47
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ministers did not remain constant throughout the dynasty.”” He contends that
there was no single continuous line of development; the locus of authority
was different at different times and thus it is impossible to propose an all-
encompassing theory about political power in the Song. While he argues for
a steady increase in ministerial authority over the course of the dynasty, he
concedes that during certain reigns, especially early in the dynasty, the em-
peror’s power was much greater than that of the prime ministers. He attributes
this fluctuation to the differing capabilities and motives of the individuals
who filled these roles.

In his study of Zhu Xi’s historical world, Yu Yingshi argues that the shi class
ideal of ruling the world together with the emperor resulted in the unifica-
tion of imperial and prime ministerial authority during Shenzong’s reign.'¢
Although Yu concedes that the emperor continued to serve as the ultimate
locus of authority in the Song political system, he maintains that, with the
implementation of Wang Anshi’s New Policies, the political interests of the
ruler and prime minister merged. Shenzong’s support of Wang’s New Policies
ushered in a new mode of imperial governance, termed guoshi [8] /&, which
united the authority of the ruler and the prime minister in support of a unified
state policy. In Yu’s vision, authority came to be inextricably tied to policy,
and once state policy was established, it constituted the nexus through which
authority was consolidated and contested."”

In his study of Sima Guang’s political career, Ji Xiaobin examines the prob-
lem of political authority in the Song through a detailed consideration of the
personal ties between the emperor and his officials.'® Ji views the relationship
between rulers and prime ministers as having involved a nearly constant strug-
gle to gain and preserve authority. He argues that Song emperors attempted

15. Zhuge Yibing 34 & 8 1%, Songdai zaifu zhidu yanjiu RACZEH LI FE (Beijing:
Zhongguo shehui kexue, 2000).

16. Yu Yingshi SR 5§, Zhu Xi de lishi shijie: Songdai shidafu zhengzhi wenhua de yanjiu
IR AR o R — R AR L K R BOE SCTERITFFE 2 vols. (Beijing: Sanlian shudian, 2004).

17. Despite his claim that this unified policy was a product of unprecedented cooperation
between the ruler and the shi, Yu acknowledges that not all shi agreed with state policy and that
this led to intense factional strife both during and after Shenzong’s reign. Due to his involvement
in determining official policy, the ruler could not remain neutral in these factional disputes, and
in order to preserve his authority, he inevitably sided with the supporters of state policy, and
helped to suppress their opponents.

18. Ji Xiao-bin, Politics and Conservatism in Northern Song China: The Career and Thought
of Sima Guang (A.D. 1019-1086) (Hong Kong: The Chinese University Press, 2005).
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to maintain their political power by actively manipulating rivalries among
officials, and by preventing any one faction from completely dominating the
government. He maintains that this phenomenon is illustrated by Shenzong’s
relationship with Sima Guang, who, with Shenzong’s tacit approval, served
as a loyal ally by checking the reformers” power and by steadfastly protecting
the ruler’s authority.

As should be evident from the above synopsis of secondary scholarship,
scholars have used a wide variety of criteria and methodologies in their
attempts to determine the locus of authority in the Song political system. In
their different studies, they by and large leave the concept of authority only
vaguely defined, identifying it as the power to make political decisions and
implement policy.!” Although not without their flaws, the analyses provided by
Zhuge Yibing and Ji Xiaobin point the way towards a more nuanced method
of interpreting shifts in political authority in the Song government. Zhuge’s
historical approach demonstrates that authority was not constant over the
course of the Song, and that determining the changing dynamics of Song
political authority requires a close examination of political affairs over different
periods. Ji Xiaobin’s consideration of historical events, personal relationships,
and ministerial discord provides a more thorough account of how different
political actors struggled to attain and preserve influence within the govern-
ment. Ji’s approach in particular manages to avoid the two problems that
have plagued most other studies of Song politics—the attribution of undue
importance to the shi ideal of ordering the world together with the ruler, and
the overly facile division of Song political actors into two camps represented
by the emperor and the prime minister.?’

19. There is a need for a more theoretically grounded investigation of this issue. None of these
studies attempts to apply more sophisticated modes of sociological analysis to their examinations
of power relations in the Song bureaucracy. In particular, none of the above authors discusses
the distinction between different types of authority posited by Weber, how such distinctions have
been debated among more contemporary sociologists, or the general relationship between power
and authority.

20. Concerning the first problem, Charles Hartman has observed that there is little concrete
evidence to back up the oft-cited claim that the majority of Song shi viewed government service
with the altruism and public spiritedness implied in secondary scholarship (Charles Hartman,
“Zhu Xi and His World,” Journal of Song-Yuan Studies 36 [2006]: 113-115). The shi were not a
unified group that supported a single position or entity in the government; rather, they represented
a diverse array of interests, and their efforts to advance these interests often brought them into
conflict with other shi and the holders of political power. As for the second problem, which to my
mind is the more serious of the two, I think that dividing political authority primarily on the basis

49
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Yet, despite its overall strength, Ji’s study suffers from a tendency to over-
emphasize the importance of interpersonal relationships between the ruler
and his high-ranking officials, and thereby neglect the impact of procedural
changes in determining relations of authority. In my analysis below, I will
attempt to show how the balance of political authority in the early Northern
Song can be more accurately assessed through a comprehensive approach,
which considers the contemporary analyses made by Song intellectuals, as
well as the effects of historical events, procedural changes, and personal
relationships on the exercise of authority.

During the reigns of Taizong K% (1. 976—97) and Zhenzong B (r.
998-1022), changes made to the communication system had the unintended
consequence of increasing the prime minister’s ability to control the govern-
ment bureaucracy.?! The effects of these procedural changes were magnified
by Zhenzong’s retreat from an active involvement in political affairs following
the reception of the “heavenly text” in 1008.7 Throughout the latter half of
his reign, complaints about excessive restrictions on official communications
went unanswered, which enabled prime ministers to increase their grip over
the operation of the government. This situation continued throughout the
regency of Empress Liu, and upon assuming the throne, Renzong =77 (r.
1023-1004) took steps to reassert imperial authority and broaden the channels
of communication. However, as [ will discuss in detail below, the fallout from
the Empress Guo affair led him to temporarily change course and forge a
long-standing alliance with Prime Minister Lii Yijian, an act that would have
profound implications for the reform movement.

In their political arguments, including those couched in cosmological
rhetoric, the advocates of reform railed against the unprecedented author-
ity granted to Lii Yijian.”® They repeatedly urged Renzong to broaden the

of political position presents a false distinction that neglects the importance of intra-bureaucratic
rivalries and factional disputes among officials jockeying for power and influence.

21. In Civil Service in Early Sung China, E.]. Kracke describes how the ability to control
the channels of communication allowed prime ministers to manipulate the amount and type of
information that the emperor received from his officials, and that this had the practical effect of
reducing the emperor’s ability to dictate policy and manage affairs. See E.J. Kracke, Civil Service
in Early Sung China, g60-1067 (Cambridge: Harvard University Press, 1953), 29—30.

22. See Suzanne Cahill, “Taoism at the Sung Court: The Heavenly Text Affair of 1008,”
Bulletin of Sung and Yuan Studies 16 (1980): 23—44.

23. The prolonged factional conflict between Lii and the reformers illustrates the importance
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channels of communication and retake control over employment in order to
reduce Lii’s dominance over political affairs. Yet, although they clearly sought
to reduce the authority of the prime minister, they were not at the same time
attempting to expand the authority of the ruler. The reformers’ conception of
political order afforded the ruler a rather limited role, and thus their arguments
are best interpreted as a means to an end: they had to convince the emperor
to broaden the channels of communication and retake control over employ-
ment so that their ideas could be heard and be implemented by the state. By
looking in detail at how contemporary thinkers conceived of the exercise of
authority within the government, and contextualizing their views against the
impact of procedural changes, historical events, and personal relationships, it
is possible to provide a fuller account of political authority during this pivotal
period in Song history.

THE NARROWING OF THE CHANNELS OF COMMUNICATION

AND THE RISE OF PRIME MINISTERIAL POWER

The prime ministers” ability to exert control over the bureaucracy was made
possible by a series of administrative changes dating from the late tenth and
early eleventh centuries. The most important such change concerned the
manner in which the emperor received information and advice from his
officials. The reigns of the first two Song monarchs, Taizu K fH (r. g6o—75)
and Taizong K7% (r. 976—97), were characterized by close imperial involve-
ment in political affairs.?* The bureaucracy in the early Song was relatively
small compared to the size it would eventually attain, and both Taizu and
Taizong adopted a hands-on approach to ruling.” They insisted on personally
making decisions about a wide range of government matters, and they sought
information from a broad array of individuals in an effort to facilitate their
understanding of circumstances in the empire.?® The two primary means via

of personal relationships in determining political authority, and explodes the myth of the shi as
a univocal group allied with either the ruler or the prime minister.

24. Kracke, 24-6; James Liu, “An Administrative Cycle in Chinese History: the Case of the
Northern Sung Emperors,” Journal of Asian Studies 21.2 (1962): 142; Karl Olsson, “The Structure
of Power Under the Third Emperor of Sung China: The Shifting Balance after the Peace of
Shan-yiian” (PhD diss., University of Chicago, 1974), 30-38.

25. Kracke, 55-57.

26. Taizong was particularly insistent that he receive reports about conditions in the empire
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which they attained information, audiences with officials and memorials,
were subject to far fewer restrictions than in later periods.

However, as Taizong grew older and as the size of the bureaucracy expanded,
the onus of reading through the increased number of documents pertinent to
the operation of the government became taxing.”” In ggs, Taizong attempted
to ease this burden by routing memorials submitted by low-ranking officials
through the Document Drafting Office (sheren yuan % A[t), ordering
the officials there to forward those that contained important information or
quality advice. In the edict announcing this new regulation, Taizong stressed
his desire to keep the channels of communication as open as possible, but
he indicated that the increase in the size of the bureaucracy necessitated the
above change.” A second decision, also made in the mid-gqos, restricted the
number of officials who could reply to calls for advice on state policy to those
of the highest ranks.” Despite these procedural changes, Taizong still handled
a great deal of government business and retained a commitment to hearing
from his officials. Yet anecdotal evidence also suggests that he exhibited less
patience as he grew older and, towards the end of his reign, he began to adopt
a more critical posture, complaining periodically about the quality of the
advice he was receiving.”

on a regular basis, and he issued frequent appeals for information from his officials. The impor-
tance Taizong placed on communication as well as his close involvement in the administration
of the government may have resulted from the unusual manner in which he became emperor.
Taizong was Taizu’s younger brother and he ascended the throne through somewhat suspicious
circumstances, and despite the fact that Taizu had several sons who were old enough to assume
the throne. Throughout his reign, Taizong was extremely wary of potential challengers to his
authority, and he was insistent that he be informed of all matters taking place in the government.
Keeping the channels of communication as open as possible was one way that Taizong could
ensure he was receiving accurate and unbiased information.

27. Olsson, 73—4.

28. Song huiyao jigao 4 & B R (Taipei: Shijie, 1966), Dixi 7 5%, 9.3. See also Olsson, 73.

29. Olsson, 74.

30. Ing88, heissued a recriminatory edict disparaging the advice he received, calling it “utterly
lacking directness and courage; [the memorials] only contain empty phrasings and affectations”
Tk 4 1 S R 0 {H 5 i kG i (Song huiyao jigao, Dixi 9.2). In a 997 edict, Taizong appears
to have been somewhat worried that he was not being kept informed about problems in the
empire: “How can [the policies] we implement be without fault? [ have never failed to listen to
straightforward criticism; this makes me very afraid. . . . If the words [of officials| are not used,
then the fault is mine; if I request [advice] and [officials] do not speak, then who is to blame?”
JUR SR - BEAERR 2 2 SRIHGEE - IREHESS - 105 20 - AEAERRSS - FHRZ
RF o A% e 2 (Song huiyao jigao, Dixi, 9.3). Taizong then ordered the officials in the
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When Zhenzong (B 7% (1. 998-1022) assumed the throne, he modeled his
ruling style on his father’s early reign, issuing three calls for “straightforward
speaking” during the initial two years of his rule. These edicts, which were
prompted by the occurrence of inauspicious anomalies, asked officials of all
ranks to submit frank criticism of the government, political policy, and the
conduct of the ruler and officials. Mirroring his father’s concern with attain-
ing unbiased and accurate information, in the text of these edicts, Zhenzong
emphasized the need to keep the avenues of communication as open as
possible.’!

As these edicts indicate, during the initial years of his reign, Zhenzong
actively sought to improve the performance of the bureaucracy and inquire
into conditions in the empire. However, as with his father, he soon became
overwhelmed by the number of memorials that required his attention. In 1001,
the review procedures for memorials were greatly expanded, making it much
easier for high-ranking officials to learn of their content. Zhenzong charged
two officials in the Bureau of Military Affairs (shumiyuan f&%[5¢), Feng
Zheng #¥% (958-1023) and Chen Yaosou [ Z£ & (961-1017), with the task
of evaluating all memorials, not simply those from low-ranking officials, and
forwarding assessments of their proposals and recommendations.*? Previously,
memorials were first read by the emperor and then distributed to the appropri-
ate offices for comment and implementation.”” The decision to allow selected
officials to review memorials gave them a significant amount of influence over
the information and advice that the emperor received. In addition, the fact
that Feng and Chen had close ties to powerful officials in the bureaucracy
more than likely dissuaded the submission of highly critical views.**

Censorate to direct all civil and military officials to submit frank reports to the throne about
any problems in the empire. He later told his prime ministers that most of the memorials were
disappointing. Only Tian Xi [ $5 (940-1003), Kang Jin and Zhang Qixian wrote concisely and
provided comprehensive proposals (Xu zizhi tongjian changbian f8& B EE KM (Beijing:
Zhonghua, 2004) [hereafter Changbian], 41:875).

31. Song huiyao jigao, Dixi, 9.3—4.

32. Changbian, 48:1043.

33. Olsson, 66.

34. See Ho Koon-wan {i] i 3%, Songchu pengdang yu Taiping xingguo sannian jinshi %] B
i LR 7P B8] — 3 - (Beijing: Zhonghua, 1994), ch. 6. Chen Yaosou was a close confidant
of the head of the Bureau of Military Affairs, Wang Qinruo £ 3X# (962-1025), and Feng Zheng
had strong ties to the Prime Minister Li Hang. Their replacements, Liang Hao and Xue Ying, were
allied with Feng Zheng and Li Hang (Changbian, 49:1063; Song huiyao jigao, Lizhi, 7.19).
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However, despite the implementation of this regulation, many officials
attempted to circumvent the review process by either requesting that their
memorials be read in confidence by the emperor or by submitting memorials
anonymously. In 1007, Zhenzong became upset over the denunciatory accu-
sations being made by officials using these methods. He claimed that the
majority of these memorials were filled with baseless slander and did not
provide any useful advice regarding political affairs. In order to put an end to
this practice, Zhenzong prohibited officials from omitting their names from
memorials and requesting that their content remain confidential.* This new
regulation meant that all correspondence from officials to the emperor would
be public and able to be viewed by the prime ministers. It resulted in a marked
decrease in the number of memorials submitted by officials.®

The above procedural reforms demonstrate that, early in his reign, Zhen-
zong actively sought to formulate solutions to the problems hampering the
efficiency of the bureaucracy, even if some of his proposed solutions exac-
erbated the problems they were intended to correct. However, towards the
beginning of the second decade of his rule, his interest in bureaucratic affairs
and the day-to-day management of the empire began to wane.”

The event that marks a palpable change in the attitude that Zhenzong
brought to his rule was the reception of the “heavenly text” (tianshu K3 )
in 1008.® The heavenly text, which extolled the virtues of the Song ruling

35. Song huiyao jigao, Dixi, 9.4; Changbian, 65:1457-8. In the Changbian, Li Tao argues that
the attribution of this edict to 1001 in the Wuchao huiyao 715 @ % is mistaken. In a conversation
with Wang Dan £ E. (957-1017) before issuing the edict, Zhenzong said that the privilege of
anonymity was being used to attack officials with impunity. If the accusations were grounded in
reality, then the officials should have had no reason to hide their identities.

36. Two months after implementing this regulation, Zhenzong informed his top advisors that
censors and remonstrating officials had recently stopped commenting on affairs. He expressed
concern over the court’s ability to receive information about circumstances in the empire. See
Changbian, 66:1471, 1476.

37. Olsson argues that Zhenzong's style of rule began to change after the Treaty of Shanyuan.
He contends that the reforms regarding memorials implemented in 1006, which prohibited the
submission of confidential advice to the throne, indicate that Zhenzong was no longer interested
in being directly involved in political affairs. However, I would argue that these reforms were
responses to the growing size of the bureaucracy and the factional rivalries at court. In the period
between the peace treaty and the reception of the “heavenly text,” Zhenzong still played an active
role in political affairs and sought information about circumstances in the empire.

38. The circumstances surrounding the decision to fabricate the “heavenly text” and initiate
a series of large scale construction projects and ritual ceremonies are somewhat murky. Given
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house and predicted continued prosperity for the dynasty, was found hanging
from the Chengtian gate 7& K[ of the palace by an imperial guard.” As
word began to spread of the text’s reception, there ensued a flood of reports
of auspicious portents from all corners of the empire.* The reception of such
a large number of divine approbations prompted Zhenzong to change the
reign title to “The Auspicious Talisman of Great Centrality” K H1 £ £F, begin
construction of an immense temple to house the heavenly text, and conduct
a series of major ritual sacrifices, including the feng #f and shan . "

As Zhenzong adopted a more ritually focused style of rule, his involve-
ment in the administration of the government and his concern with political
affairs declined markedly. He no longer instituted regular audiences with his
officials, and he only issued one edict calling for “straightforward speaking”
during the remaining fifteen years of his reign.*” The decision to discard the
institutions and procedures used to obtain information from a wide array of
officials resulted in a further constriction of the channels of communication
to the emperor. Zhenzong became increasingly dependent on a small group
of trusted ministers for information and advice and, as a result, the ability
of these men to influence matters of policy and employment increased
greatly.®

The primary beneficiary of Zhenzong’s retreat from his administrative
responsibilities was Wang Dan. Wang’s influence at court had increased gradu-
ally; in the first decade of the eleventh century, he was only one of several
influential advisors at court. However, after the dismissal of Wang Qinruo and
Chen Yaosou from the Bureau of Military Affairs in the middle of 1014,* Wang

the extant source material, it is impossible to determine with any degree of certainty the motives
behind its implementation. The standard historical account, contained in both the Changbian
and the Song jishi benmo 7R 51 25 K 5K, attributes the scheme to Wang Qinruo, who argued
that the performance of the feng and shan sacrifices could remove the shame of the peace treaty
with the Liao, the Treaty of Shanyuan, and demonstrate to the Song’s neighbors that the dynasty
had received heaven’s favor and protection.

39. Changbian, 68:1518-19. Songshi jishi benmo K H f0 B A K (Taibei: Sanmin, 1963),
Tianshu fengsi KZEEf L, 128.

40. See Changbian, 68:1519; 69:1542, 1543, 1540, 1557; 70:1564, 1508.

41. For a discussion of these events, see Cahill, “Taoism at the Sung Court.” Cahill’s account
is based primarily on that contained in the Songshi jishi benmo.

42. Olsson, 77.

43. Olsson, 78.

44. Changbian, 82:1882-83. Wang Qinruo was replaced with his rival Kou Zhun & #
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assumed almost complete control over the entire bureaucracy. During the
height of his power in the mid-1010s, Wang Dan dictated official appointments
and held sway over the Bureau of Military Affairs and the Finance Commis-
sion, which were technically outside of his official jurisdiction.” Zhenzong
moreover gave him the authority to personally make decisions regarding
memorials that had been submitted to the emperor for comment.*

While several individuals critiqued Wang's influence at court, the emperor’s
faith in him was unshakable and he served as prime minister until illness
forced his retirement in 1017. Wang for the most part did not involve himself in
factional politics, which facilitated a relatively stable environment within the
bureaucracy. However, after the loss of his stabilizing presence, the relations
among officials began to deteriorate. The remainder of Zhenzong’s reign, as
well as the regency of Empress Liu, was plagued by intense factional conflicts
as different groups of officials battled one another for influence and politi-
cal power. For the next decade, the channels of communication remained
extremely narrow as official business was decided by a small group of officials
to whom the day-to-day management of the bureaucracy was entrusted.”’

THE ORIGINS OF THE FACTIONAL CONFLICT

BETWEEN LU YIJIAN AND THE REFORMERS

Upon assuming full control over the government, Zhenzong’s successor,
Renzong =77 (1. 1023-1064), took steps to reduce the power of the prime
ministers and broaden the channels of communication to the throne.* How-

(961-1023). The circumstances leading to their dismissal are discussed in detail in Olsson,
190-97.

45. Olsson, 199—205. See also Sima Guang ] )¢, Sushui jiwen M /KECH (Beijing:
Zhonghua, 1989) ch. 6. Olsson notes that Wang Dan rarely commented on affairs outside the
purview of his office before the heavenly text affair (Olsson, 153—4). However, by the mid-1010s,
he was consulted on all matters.

46. Changbian, 88:2012.

47. The restriction of the avenues of communication is exemplified by the numerous memo-
rials from this period requesting an increase in the authority and independence of censors and
remonstrating officials. In one of these memorials, Liu Sui #F# asked Renzong, whose rule was
still being presided over by the empress dowager, to keep memorials containing remonstrance
secret. He argued that officials were not memorializing the throne about political affairs because
they were afraid that their criticism would be read by the empress dowager and the prime ministers
(Songchao zhuchen zouyi K54 B 78 [Shanghai: Shanghai guji, 1999], 51:556-57).

48. Upon assuming the throne, Renzong sought to solidify his authority over the bureaucracy
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ever, these early efforts were soon reversed after a dispute with his primary
empress resulted in a turnabout in Renzong’s ruling style, a return to an all-
powerful prime minister, increased factional conflict and a drastic reduction
in the power of remonstrating offices. This dispute, known as the Empress
Guo affair, began with an altercation between Empress Guo and two impe-
rial concubines, Lady Shang and Lady Yang. Empress Guo was Renzong’s
wife by an arranged marriage and he spurned her affections in favor of his
concubines. Lady Shang purportedly flouted this fact to Empress Guo and
spoke disrespectfully to her in front of the emperor. Lady Shang’s irreverence
enraged the empress, who retaliated by attempting to strike her in the face.
Renzong rushed to protect her, causing the empress to miss her mark and
scratch him on the neck.

After consulting with several officials on how to deal with this outrage from
his empress, Renzong issued an edict announcing that she would leave the
palace and become a nun.® This initiated a clash between the officials of
the Censorate and Remonstrance Bureau, who opposed this decision, and
Prime Minister Lii Yijian and his faction, who supported it.*® Although Lii was

by dismissing several top officials, including the Prime Ministers Lii Yijian and Zhang Qi ik &,
the Vice-Directors of the Bureau of Military Affairs Xia Song B i (985-1051) and Fan Yong 7%
% (979-1046), and the Participants in Determining Government Matters Chen Yaozuo [ifi #
5 (963-1044) and Yan Shu Z:%f (9g1-1055). He moreover attempted to reduce the power of
the prime ministers and broaden the channels of communication by providing the Censorate
and Remonstrance Bureau, the two bureaucratic bodies devoted to informing the emperor of
conditions in the empire, with greater autonomy. He made the Remonstrance Bureau an inde-
pendent government agency outside of the jurisdiction of the Secretariat-Chancellery in 1032.
In that same year, he personally dismissed two officials who had been promoted to the Censorate
by Prime Minister Li Di %3l (971-1047) without approval from the throne. In order to prevent
prime ministers from directly appointing their supporters to the Censorate, he issued an edict
which ordered that henceforth, censors could only be recommended by either the Vice-Censor-
in-Chief (yushi zhongcheng il 5 tf1 2 ) or the General Purpose Censor (shi yushi zhi zashi f-f
1 50 K1 %E SR ). For a more detailed discussion of these events, see Skonicki, Cosmos, State and
Society, ch. 2.

49. Changbian, 113:2648.

50. Changbian, 113:2648—49. Lii was reinstated as Prime Minister in 1032 after a drinking
incident led to the dismissal of Zhang Shixun 4§ 1:3# (964-1049). Lii purportedly harbored
a grudge against Empress Guo for her role in bringing about his dismissal after the empress
dowager’s death. The emperor had supposedly taken a liking to Lii and they together planned
to purge the court of the empress dowager’s confidants, such as Zhang Qi and Xia Song, in the
days immediately following her death. However, after Renzong informed Empress Guo of their
discussion, she convinced him that Lii was also close with the empress dowager and moreover
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able to quickly silence the protesters, who were led by Kong Daofu ], i
(986-1039) and the eventual head of the reform movement, Fan Zhongyan,
the confrontation over Empress Guo’s dismissal inflamed political tensions
that had for several years been smoldering beneath the surface. It exposed
long standing frictions between the old guard, represented by Lii, and the
coterie of officials who advocated reform. These frictions were rooted in the
divergent social backgrounds of these two groups, as well as their conflicting
conceptions of proper governance.

In many respects, Lii Yijian represented everything that the reformers felt
was wrong with the current system of government. As was frequently the
case with high-ranking officials in the early Song, Lii Yijian came from a
well-connected family with a tradition of government service. Both his great
grandfather and his grand uncle had served as officials in the Tang dynasty. In
the Song, his father’s cousin, Lii Mengzheng 2 5¢ IE (946-1011), achieved the
rank of prime minister during the reigns of both Taizong and Zhenzong. Lii
Yijian clearly owed his rapid advance within the bureaucracy to his family’s
political pedigree and far-reaching political connections.” Wang Zhishuang
has documented how Lii took advantage of family relationships and civil ser-
vice examination connections early in his career to secure recommendations
from the highest ranking officials in the bureaucracy.”> Wang has moreover
demonstrated how Lii cemented his political power by forming factional alli-
ances with officials from similar backgrounds who shared his political beliefs.
In the aftermath of the Empress Guo affair, Lii was able to increase his control
over the government by stifling political opposition and by placing members
of his faction into key posts.

In comparison with the conception of governance held by the advocates
of reform, that espoused by Lii and his faction was decidedly non-activist and
dedicated to preserving the status quo. Lii’s supporters insisted that the bureau-

was wily, obsequious and could not be trusted. When Lii was informed of his dismissal, he was
surprised and later learned that it was due to the empress (Changbian, 112:2612-13). A similar
account of the Empress Guo affair can be found in the Songshi jishi benmo, ch. 25.

s51. The Lii family’s genealogy, marriage patterns and political office holding history have
been thoroughly documented by Kinugawa Tsuyoshi 7K J1[ 7 in his “Sodai no meizoku: Kanan
Ryoshi no baai” R D 2 fii—m 5 = K D35 & (Kobe shoka daigaku jimbun ronsha f# 7
FARFRF A SGR ) 9.1/2 (1973): 134-66.

52. Wang Zhishuang T 58 “Beisong Renzongchao Lii Yijian jituan de zucheng ji qi
xingzhi” JUARAT 5550 2 55 15 £ [ O A Rl Ry HL %8, Xingtai xueyuan xuebao iy & BB £
# 18.3 (2003): 4044
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cratic system currently in place worked effectively to order the populace, and
thus it did not need to be altered. While upholding merit-based promotion
in theory, they gave greater weight to family pedigree and social connections
in practice. From the perspective of the Qingli reformers, Lii and those like
him were simply concerned with the preservation of their personal power,
and they subordinated the concrete tasks of government administration to
that overriding goal.

In opposition to this view of governance, the adherents of Ancient-style
Learning proposed a political system in which the most capable and inno-
vative officials would be selected to lead the government. Most of the men
afhliated with the reform movement did not come from families with long
traditions of governmentservice, and they lacked the political connections that
could facilitate their rise within the bureaucracy.” They argued that political
connections should not be a determining factor in bureaucratic promotion,
and instead maintained that political advancement should be based on an
individual’s learning, character and ability. By staffing the bureaucracy with
the right kind of men, the reformers claimed that they could ensure the
continued prosperity of the state.

Lii prevented the objections of the censors and remonstrance officials
over the dismissal of Empress Guo from reaching the throne. He viewed
their protests as a challenge to his, as well as the emperor’s, authority, and he
promptly demoted the protest leaders, Kong Daofu and Fan Zhongyan, to
positions away from the capital. The remaining members of the group were
each fined twenty jin of bronze. He moreover persuaded Renzong to issue an
edict that prohibited censors and remonstrating officials from issuing group
requests for audiences with the emperor.’™

Despite the harshness of this crackdown, Fan and his colleagues from the
Censorate and Remonstrance Bureau received support from several of their
allies in the government bureaucracy.”” The voices of their defenders, how-
ever, fell on deaf ears. Renzong did not respond to their memorials, and the
Censorate and the Remonstrance Bureau fell under the sway of Lii Yijian. For

53. Oi Xia %, “Fan Zhongyan jituan yu Qingli xinzheng—du Ouyang Xiu ‘Pengdang
lun’ shuhou” Y6 fift /45 £2 ] B B2 J&5 7 B —— 38 5 18 (AR BEGR ) £ 1%, Lishi yanjiu (1992.3):
126—40; Peter Bol, This Culture of Ours, 16g-170.

54. Changbian, 113:2049.

55. Duan Shaolian F&/)3# (994-1039) and Fu Bi & i (1004-1083) submitted memorials
defending the actions of the censors and remonstrance officials. See Changbian, 113:2649—2654.
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several years following the Exmpress Guo affair, Lii was able to silence politi-
cal opposition and gradually increase his control over government affairs.*®
Meanwhile, the leader of the reform movement, Fan Zhongyan, moved, after
his demotion, between several provincial posts.

Despite these years in the political wilderness, Fan’s career was eventually
to take a less ill-starred turn. In 1035, he was called back to the capital, where
he wound up serving as the prefect of Kaifeng.”” This promotion set the stage
for a renewed round of conflict between Fan and Lii Yijian, who by now were
rivals of long standing. It was at this stage of the struggle that Fan and his sup-
porters began to urge Renzong to wrest control of rewards and punishments
from the prime minister, and to open the channels of communication.

THE NEXT STAGE IN THE FACTIONAL DISPUTE:
EMPLOYING THE RIGHT KIND OF MEN

Upon returning to the capital, Fan almost immediately became embroiled
in another dispute with Lii Yijian. Fan submitted a memorial arguing against
moving the capital to Luoyang, which was being considered for strategic
reasons.”® Lii immediately critiqued Fan’s position, telling the emperor that
Fan was “unrealistic, strove after fame, and had no practical ideas.””® Fan
responded to Lii’s attack on his character by presenting four essays to the
throne in which he critiqued the current political situation and argued for
the need to employ worthy ministers.®

Although these essays were motivated by Fan’s dispute with Lii, they were
devoted to delineating the problems plaguing the government and the ways
in which such problems could be rectified. They would have a profound

56. Changbian, 116:2723. Li Tao notes that Lii assumed complete control over affairs after
hatching a scheme that resulted in the dismissal of his fellow prime minister, Li Di. His attempts
to exercise control over censors and remonstrance officials are detailed in Changbian, 118:2788
and 132:3128.

57. Fan Wenzheng gong nianpu 35 S IE 2N | in Songren nianpu congkan SR X £ 3% #% 1]
(Chengdu: Sichuan daxue, 2003), 613-16. Fan’s nianpu states that he was given the assignment
of prefect to keep him preoccupied with bureaucratic matters. It further claims that Lii Yijian
hoped he would make a mistake that could serve as a justification for his further demotion.

58. Changbian, 118:2783-84; Fan Wenzhenggong nianpu, 615-16.

59. Changbian, 18:2784. “ff1 /3L R, 75 & e E

60. These four essays are also discussed in James T.C. Liu, “An Early Sung Reformer: Fan
Chung-yen,” in Chinese Thought and Institutions, ed. John K. Fairbank (Chicago: University of
Chicago Press, 1957), 105-131.
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influence on the overall framework within which the cosmological arguments
espoused by the proponents of Ancientsstyle Learning were articulated over
the next decade.

In the first essay, “On the Values of Emperors and Kings” (Diwang haoshang
lun & FUF 85 ), Fan critiqued the non-activist theory of political order
contained in the Daode jing, which argued for the ruler to be without desire
and withdraw himself from an active involvement in government affairs.® He
contended that descriptions of the ruler contained in the Record of Ritual (Liji

& aC) and the Analects contradicted this view, and specifically maintained
that the ruler created political order by promoting specific values and modes
of conduct over others. Thus the ruler must have preferences; the problem
was determining which preferences were the ones that would facilitate good
governance. Fan suggested that the sage rulers of antiquity were able to adopt
the right preferences because of their willingness to employ worthy advisors
and listen to their advice. One of the main reasons why later rulers such as
Jie %, Zhou # and Sui Yangdi & /57 brought ruin upon their states was
because they had an aversion to remonstrance.

In the second essay, “On Selecting and Employing the Worthy and Capable”
(Xuanren xianneng lun ;E{T-E fE7f), Fan elaborated on how employing
talented officials ensured the success of the state.® After attributing the fall of
the Qin and Sui dynasties to the fact that their rulers failed to employ the most
talented men in the empire, Fan delineated the qualities that differentiated
worthy ministers from the rank and file. He argued that Confucius’ four fields
(sike PYE}), which consisted of virtuous conduct (dexing 17 ), political affairs
(zhengshi B{ER), speech (yanyu F &) and writing (wenxue S £ ), provided
the best criteria for judging an individual’s suitability for government service.”
If the ruler chose to ignore these criteria and employ obsequious officials,
then courageous individuals would lose faith in the dynasty and change their
allegiances, leading to a situation akin to the end of the Qin and Sui.

In the third essay, “On Courting Fame” (Jinming lun 3T % i), Fan
defended himself against Lii’s aspersion that he strove after fame by reinterpret-
ing fame in a positive light.** The title of the essay is an allusion to a passage

61. Fan Zhongyan quanji, 152.

62. Fan Zhongyan quanji, 153—4.

63. The “four fields” are derived from Confucius’ classification of his disciples in Analects
1143.

04. Fan Zhongyan quanji, 154~s.
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from the Zhuangzi £ -, which states: “In doing good, do not court fame.”®’
Fan contended that people who abided by this maxim were not moved by
rewards and punishments, and thus were of no use to the state. He argued
that the sage rulers used fame as a motivational tool to encourage people to
act appropriately of their own accord. He even went so far as to redefine the
term mingjiao %4 % (teaching of names), which most commonly referred to
the ethical teachings of Confucianism, to denote the teaching that reputation
could serve as a motive for exemplary conduct. Fan further observed that those
who followed the way of worthies and sages in the past all sought to make a
name for themselves. Confucius, in fact, wrote the Spring and Autumn Annals
as a guide to mingjiao: “The good are rewarded, the bad are punished. This
caused later generations of rulers and ministers to cherish good reputation
and strive for it, to fear a bad reputation and remain vigilant.”*

Fan continued the essay by entertaining the objection that doing good for
the purpose of enhancing one’s reputation was contrary to conventional views
regarding ethics. Invoking a passage from the Mencius, which acknowledged
differences in the performance of moral conduct, Fan postulated a gradation
of ethical behavior.” The highest level consisted of individuals like the sage

65. Zhuangzi {7, ch. 3. %= T 4. Fan discussed his disagreement with Zhuangzi’s
position at length in a letter he wrote to Yan Shu in 1029: “If you take my secking after fame as
a fault, then [what of] the sages who began to encourage all under heaven through their rever-
ence of the teaching of fame. Zhuangzi said: ‘In doing good, do not approach fame.” This is
simply a Daoist doctrine aimed at preserving the self—how can it embody the intent of ordering
all under heaven! If the teaching of fame is not revered, then those who serve as rulers will say
that Yao and Shun are not worthy of their admiration, and Jie and Zhou are not worthy of their
fear. Those who serve as ministers will say that Gao Yang’s eight sons are not worthy of being
honored, and Huangdi’s four sons are not worth feeling shame over. [If this is the case], how can
there ever again be good men in the world! If men do not cherish fame, then the authority of
the sages will be discarded” (Shang zizheng Yan shilang shu & BUZ RFEBEE, Fan Zhongyan
quanji, 232). 45 LB £33 » AV ARG B R TaE) - Y SRS - Thid
KERZHR SRR TELET | RETE - AR ABHEHRETES TR
B BAEHEH/ TR MXAEH  RTEEAZEANT | ATES - AIEA
ZHEER -

66. Fan Zhongyan quanji, 155. “fL-F{EETK, Bl#H 2 H . BHEEZ, NEEZZ,
G F B4, BELMNES " Fan also makes this point in his Shuo Chungiu xu
#B KT, Fan Zhongyan quanii, 189.

67. The passage from the Menciusis7A.30: & H : [Z5F > 2 th : GR > G2t
> Bath o ZRIMAE » BHEEIEE W 2 ] o “Mencius said, “Yao and Shun had it
as their nature. Tang and King Wu embodied it. The Five Leaders of the feudal lords borrowed
it. But if a man borrows a thing and keeps it long enough, how can one be sure that it will not
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rulers who had morally good natures; the second level contained individuals
who practiced ethical behavior with no ulterior motive; the third was com-
posed of those who performed ethical acts in order to attain fame; and the
lowest level was comprised of those who no longer cherished fame and held
no regard for moral precepts. Fan discussed these different ethical gradations
with reference to the political decline that took place from the perfect societies
of high antiquity to the disorder of the Warring States. The implication of his
discussion was that people no longer had the capacity to act morally of their
own accord, and thus they had to be encouraged to do so through rewards
and the veneration of reputation.®

Having argued for the need to obtain virtuous officials through rewards and
punishments,* Fan devoted the final essay in the series to a discussion of the
roles that the ruler and his ministers should play in the government. He began
the essay, entitled “On Delegating to Officials” (Tuiwei chenxia lun #£ % 3
), by emphasizing that the responsibilities of the ruler and his officials
were distinct, and that the ruler must not allow high-ranking ministers to en-
croach upon his authority.” Fan provided numerous examples of the pitfalls
that befell rulers who ignored this advice. The example he discussed in the
most detail was that of Tang Xuanzong, focusing on the disparity between his
early and later rule. He attributed the difference between his early and later
performance to the people he employed in the position of prime minister.
During the latter part of his reign, Xuanzong made the mistake of trusting
Li Linfu ZFKH as he had trusted his earlier prime ministers Yao Chong
k£ and Song Jing ZRE5. Fan maintained that Li was able to control the
bureaucracy because he managed to convince Xuanzong to approve of ninety

become truly his?” Translation from D.C. Lau, trans. Mencius (Hammondsworth, Eng.: Penguin
Books, 1970), 188.

68. Fan concludes the essay by invoking the example of King Wu of the Zhou dynasty. He
reversed the immoral practices of the Shang by teaching ritual to the common people, and by
rewarding those who had the courage to remonstrate against the tyrannical policies of the last
Shang king, Zhou. He then wrote: “This is how the sages earnestly prized the teaching of fame
in order to encourage all under heaven. If you adopt the words of the Daoists, and do not cause
people to approach fame, then how can you again obtain loyal ministers and outstanding shi to
serve the state!” JE 89 A\ R4 E, LN X N WHGER 2§, Mg, NS EEE
It BB 5 2 F 5! (Fan Zhongyan quanji, 155).

69. Fan also discusses the necessity of instituting impartial rewards and punishments in his
1029 letter to Yan Shu (Fan Zhongyan quanji, 233-34).

70. Fan Zhongyan quanji, 156—58.
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percent of his recommendations for promotion and demotion. Since officials
owed their positions to Li, rather than the emperor, they placed their loyalty
to him over their loyalty to the state. Li also intimidated the officials at court
who were not allied with his faction, and thus no one was willing to provide
honest remonstrance. Since Xuanzong was not receiving information about
circumstances in the empire, the An Lushan Rebellion caught him unawares
and led to the decline of the dynasty.”

Fan continued the essay by asserting that the way for the ruler to concen-
trate authority in his hands was to first select the right kind of officials. He
acknowledged that this was a difficult task, but maintained that Confucius’ four
fields—virtuous conduct, political affairs, speech, and writing— could serve as
a standard for distinguishing the worthy from the unworthy. If Renzong were to
employ the four fields as the criteria for selecting high-ranking officials, then
Fan argued that individuals who aspired to those positions would cultivate
their conduct in order to obtain promotion. He warned that many individuals
would slander those who embodied these qualities, but expressed confidence
that the ruler would be able to distinguish their worth over time.”

As for the officials outside of the highest ranks, their numbers made it
impossible for the emperor to personally select them, and thus he had to
delegate this responsibility to his prime ministers. In Fan’s view, the ruler
needed to expend his effort in selecting the right kind of people for important
offices; once he did so then he would not have to worry about the day to day
administration of the government: “The myriad duties are entrusted to those
below and the handles are retained by [the ruler] above; only then can one

D

begin to speak of being without action (wuwei f£%).”” He concludes the

71. Fan does not attribute the rebellion to Xuanzong’s personal conduct or administration
of the empire, but to his decision to delegate the handles of reward and punishment to Li Linfu.
The parallel he is drawing to Renzong’s employment of Lii Yijian is obvious.

72. Fan’s discussion of the need to employ worthy ministers in these essays was later echoed
in Ouyang Xiu’s famous “On Factions” (Pengdang lun [JJ 3 ) written in 1044. This essay, which
was intended to justify the reform group’s political bonds, was a response to accusations that their
espousal of common ideals and goals amounted to the creation of a political faction. In a manner
similar to Fan’s reinterpretation of the meaning of fame in “On Courting Fame,” Ouyang em-
braced the derogatory label of “faction” and redefined the term to designate only those individuals
who bonded together for the purpose of advancing the dao. For a detailed analysis of Ouyang’s
essay, and the rhetorical use of the term faction in Song political discourse, see Ari Levine, “Faction
Theory and the Political Imagination of the Northern Song,” Asia Major 18.2 (2005):155-200.

73. W ZET N, i T F, 450 LIS #5522 . In this way, Fan reinterpreted the tradi-
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essay by urging Renzong to appoint more censors, to ensure that the chan-
nels of communication remain open and that officials conduct themselves
appropriately.

The circumstances surrounding the submission of these four essays to the
throne suggest that Fan was trying to convince the emperor to replace Lii
Yijian.”* This interpretation is further supported by Fan’s submission of a chart
of promotions that had taken place during Lii’s tenure, which delineated the
favoritism he showered on those loyal to him.” After reading these essays, Lii
reportedly became enraged and disputed their content in front of the emperor.
He accused Fan of overstepping the responsibilities of his office, of speaking
above his station, of inciting factionalism, and of driving a wedge between
the ruler and his ministers.” Fan composed a caustic response to Lii’s accu-
sations, which earned him another demotion to a provincial post.” Han Du
FE1E , a censor allied with Lii, then requested that a list of the members of
Fan’s faction be posted outside of the chaotang &, or deliberation hall, in
order to warn officials against speaking about matters outside of their official
responsibilities.”

Lii’s attempt to blacklist Fan and those allied with him provoked an intense
backlash. In contrast to the relatively peaceful manner in which Fan’s sup-
porters acquiesced to his demotion after the Empress Guo affair, several of
Fan’s associates rallied to his side. Yu Jing 5% (1000-1064) and Yin Zhu F

tional conception of non-activist, or wuwei, government to conform to his activist political views.
It did not involve keeping one’s proclivities secret and turning over responsibilities of employment
and administration completely to the prime minister. Rather, it required that the ruler clearly
establish standards for promotion and demotion, and keep personal control over employment.
By placing quality men in important posts, the ruler could entrust the administration of the
government to his ministers and be confident that they would govern effectively.

74. Both the Changbian and Fan’s nianpu state that Fan compared Lii to the Western Han
official Zhang Yu i & who betrayed the trust of emperor Chengdi and facilitated the usurpation
of the throne by Wang Mang (Changbian, 118:2784; Fan Wenzhenggong nianpu, 616).

75. Changbian, 118:2783-84. The chart, which is no longer extant, is referred to as the baiguan
tu T B & or the “hundred official chart.” The following excerpt from it is contained in the
Changbian: “In this way some are promoted according to established procedures; in this way some
are not promoted according to established procedures. In this way the promotions are impartial;
in this way the promotions are partial. It is necessary that they be investigated”(Changbian,
u8:2784). WILFZIT3& » WL - AILAIZ - AERIRL - AR -

76. Changbian, 118:2784.

77. Fan was demoted to Prefect of Raozhou /[

78. Changbian, 118:2784
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7k (1001-1047) wrote memorials of protest, arguing that punishing officials for
providing candid remonstrance would have dire consequences for the state.
Unlike some officials who were attempting to distance themselves from Fan,
they were proud of their relationships with him and requested to be demoted
as a sign of solidarity.”” Ouyang Xiu [#{ [ & (1007-1072) wrote a letter accus-
ing the remonstrance official and associate of Lii Yijian, Gao Ruona 15 # i
(997-1055), of neglecting his official duties. Since the court had prohibited
officials from speaking above their stations, it was Gao’s duty to remonstrate
with the emperor about the injustice of Fan’s demotion. He also requested
to be reprimanded if Gao could honestly conclude that his assessment of
Fan Zhongyan was mistaken.*® Yu, Yin, and Ouyang were subsequently
demoted.

In the mid-1030s, the proponents of Ancient-style Learning were thus con-
fronted with a situation in which Lii and his faction controlled key posts in the
bureaucracy and attempted to silence political opposition. In these circum-
stances, natural disasters afforded unique opportunities to remonstrate with
the throne over problems in the empire. In choosing to take advantage of the
occurrence of natural disasters to advocate reform, Fan and his allies needed
to convince both the court and their fellow literati that traditional methods of
responding to disasters were mistaken, and moreover that harmony between the
human and natural worlds could best be restored through the implementation
of key elements in their reform agenda. In the following section, I investigate
how the Ancientstyle Learning proponents of reform made their case in two
different types of writings —theoretical essays and political memorials.

Part Two: Ancient-style Learning Cosmological Argument

The cosmological arguments advanced by Song Ancientstyle Learning intel-
lectuals in their theoretical essays show the influence of three main factors: the
humanism of the prominent Tang Ancient-style Learning stylist Liu Zongyuan
M7= TT (773-819), the continued popularity of Han era correlative doctrines
in political circles, and the perceived implications of these two positions
on the operation of the government. The majority of Song Ancient-style
Learning thinkers contended that the cosmologies posited by both Liu and

79. Changbian, 118:2785-86.
8o. Changbian, 18:2787; Fan Wenzheng gong nianpu, 617.



ARGUMENTATION IN THE QINGLI REFORMS

Han correlative theorists impeded the creation of political order. They thus
rejected them, and employed a number of different theories to demonstrate
arelationship between cosmological order and political affairs that supported
their conception of proper governance. As | will demonstrate below, in
their writings on this matter, they were not overwhelmingly concerned with
providing a consistent, systematic theory. Rather, they advanced a variety of
different conceptions of the cosmos to assert that, contra Liu, there was in fact
a connection between the cosmos and human affairs, that this connection
differed from that proposed by Han correlative theorists, and that it supported
the implementation of their political ideals.

In one of the most famous cosmological essays of the Tang, the “Discourse
on Heaven” (Tianshuo K&t), Liu Zongyuan contended that heaven was
simply a thing, which like other things lacked agency, and thus heaven had no
connection with human affairs.®! On the basis of this claim, Liu critiqued the
cosmological views embraced by the Tang court, arguing that the practice of
performing rituals and promoting virtues according to a set seasonal schedule
corrupted the dao of the sages. Liu contended instead that the court should
model the sage’s implementation of the “way of centrality” (zhongdao H13# ),
which specified that moral government be practiced continually, whenever
appropriate, and without respite.®” Liu thus argued that good governance
depended on implementing affairs in accordance with conditions, and not
on any sort of cosmological foundation.

Although the majority of Song Ancient-style Learning intellectuals could
agree with Liu’s critique of Tang political cosmology, and his contention that
the government should base policy on an assessment of political circum-
stances, they could not support his more radical claim denying the existence

81. For a detailed discussion of Liu’s cosmological views, see Chen Jo-shui, Liu Tsung-ytian
and Intellectual Change in T’ang China, 773-819 (Cambridge: Cambridge University Press,
1992), 99—126.

82. Liu advanced this argument in two essays: “On the Shiling Ritual Calendar” (Shiling
lun 1§ 435 ) and “On Determining Punishments ” (Duanxing lunxia B JH3& T ). In the former
work, Liu critiqued the implementation of the shiling ritual calendar, which Emperor Xuanzong
had created to replace the yueling ritual calendar found in the Book of Rites. Liu maintained
that the practice of basing political policy on the stipulations found in ritual calendars made it
impossible to govern effectively. In the latter essay, Liu contrasted the current practice of model-
ing government activities on changes in the seasons with the sages’ “way of centrality,” which
was not premised in prescribed behaviors, but rather on understanding that order is created by
responding appropriately to different situations.

67



68

DOUGLAS SKONICKI

of a connection between the cosmos and human affairs. The primary reason
for their disagreement with Liu centered on their perception that Liu’s stance
would impede the realization of their political ideals. It is important to remem-
ber that, unlike Liu, the Song proponents of Ancient-style Learning actively
sought to have their political program implemented by the state.” In addition
to removing an important check on the ruler’s conduct, the espousal of Liu’s
cosmological stance would have left reform-minded ministers with one less
rhetorical tool to remonstrate with the throne. Thus, even though they could
agree with Liu’s critique of Tang state cosmology and his advocacy of a more
humanist approach to governance, they rejected his attempt to disassociate
the cosmos from political affairs.®*

83. Most of Liu’s discussions on the cosmos and its relation to political affairs date from the
period of his exile to a distant official post in Yongzhou, Hunan (Shi Ziyu fifi i, Liu Zongyuan
nianpu M7=t H 3% [Wuhan: Hubei renmin, 1958], 77-88; Chen, 64; 81-84). After this exile,
which occurred as a result of the abortive reform of 80s, Liu no longer played a prominent role in
court politics. Although it s fair to assume that Liu hoped his suggestions would be implemented
by the state, there is no evidence that he actively worked to achieve the realization of this goal.
Indeed, Liu’s association with the failed reform of So5 and his subsequent exile relegated him
to the fringes of officialdom, and it is doubtful that his ideas carried any significant weight at
court.

84. Liu’s claims that the cosmos was unrelated to political affairs and that disasters were not
indications of problems in the government were critiqued by the pro-reform Ancientstyle Learning
intellectuals Li Gou 25 #{, Su Shunqin &k %% #X, Fu Bi & 7, and Shi Jie £7 11 (1005-1045). Each
of these men rejected Liu’s position on the grounds that it had a deleterious effect on political
affairs. Both Su and Shi singled out Liu by name, and offered a comprehensive critique of his
views. A typical example of such criticism can be found in the following passage written by Shi
Jie: “Zihou (Liu Zongyuan) only incorporated Yao’s floods and Tang’s droughts in the creation
of his theory. In later generations, when benighted rulers and tyrants abused the people and stole
their possessions, indulged their desires and became debauched, heaven issued admonitions in
order to instruct them to be vigilant. [These rulers] said: ‘Yao and Tang were great sages and
there still appeared nine floods and seven droughts (during their reigns). How could heaven be
warning me?” They thereupon did not exercise caution, did not cultivate virtue, gave free reign
to their desires, and increased their consumption of scarce resources. Was it the case that heaven
failed to destroy them? Having fearfully witnessed disasters was the reason why Gaozong presided
over a [dynastic] resurgence; Jie and Zhou were destroyed because they did not stand in awe of
heaven’s mandate. Theories like those of Zihou throw mores into disarray”(Culai Shi xiansheng
wenji TH £ 5 4 SCEE [Beijing: Zhonghua, 1984],184). TR EIZEK ~ G RIMEBZH °
Bt EERE - EREY - BEER - REME - DUREME - H: G - REA
- ERILRER  REBWET? NMoE - NMELE > S @K - RER
CzP? RKMME - @osAr i Bl RNE Ky - 2~ ff A DUB B - 2071523t - H
HmR -
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The realpolitik concerns of the Song adherents of Ancient-style Learning
also informed their appraisal of Han correlative cosmology. Several Ancient-
style Learning intellectuals were highly critical of the doctrine of stimulus
and response, which undergirded the connection advanced in correlative
cosmology between the cosmos and human affairs. Put simply, this doctrine
held that changes in the natural world were caused, or stimulated, by human
activities. On the basis of this doctrinal assumption, correlative theorists
proposed complex frameworks that matched different human actions with
specific types of anomalies, allowing them to pinpoint the causes of disasters.
Song Ancientstyle Learning thinkers like Ouyang Xiu and Shi Jie rejected
the validity of these frameworks, arguing that it was impossible to determine
the causes of disasters with precision, and that attempts to do so distracted the
ruler from more urgent political tasks.®

Many Ancientstyle Learning intellectuals thus sought to negotiate a
theoretical view that avoided what they perceived to be the negative political
implications of both Liu’s radical humanism and the correlative doctrine’s
notion of stimulus-response. Not all of the adherents of Ancientstyle Learning
theorized on the cosmos, but those who did employed traditional cosmological
concepts such as heaven, yinyang, and the five phases, to argue for a notion of
“loose” correlativity, which preserved a connection between the cosmos and
human affairs while avoiding the negative political implications they associ-
ated with Han era correlative cosmology. The theoretical writings in which
they advanced their cosmological views reveal that doctrinal consistency was
not a fundamental concern for many members of the movement; Ancient-
style Learning thinkers such as Tian Xi, Li Gou Z#{ (1009-1059), Ouyang
Xiu, and Shi Jie felt comfortable using different cosmological arguments
to assert that natural disasters were signs that political affairs needed to be

85. See Ouyang Xiu, New History of the Tang Dynasty (Xin Tangshu %7 &2 (Taipei: Ding-
wen, 1998), 34:872); and Shi Jie, Culai Shi xiansheng wenji, 183-8s. Tian Xi, Li Gou and Hu
Yuan fif £ (993-1059) accepted the basic concept of stimulus-response in some of their writings
(though not in all); however, they at the same time rejected the frameworks delineating the link-
ages between the ruler’s conduct and different types of natural disasters proposed by Han era
correlative theorists. Instead, they argued that the proper way for the ruler to respond to natural
disasters involved rectifying political affairs and making sure that worthy ministers occupied
important positions in the bureaucracy. See Tian Xi’s “On Heaven’s Mechanism” (Tianji lun
K& ), Li Gou’s fifth essay in “Proposals for Stabilizing the People” (Anmin ce % R 3#), and
Hu Yuan’s Lectures on the Great Plan (Hongfan kouyi #1725
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rectified.® In my analysis below, I will investigate two cosmological theories
formulated by Ouyang Xiu and Shi Jie, which proposed novel conceptions
of the cosmos to justify the appointment of worthy individuals to important
political posts.

In writings that predate the reforms, Ouyang Xiu grounded his conception
of the relationship between the cosmos and human affairs in passages from
the Book of Change.”” In his “Questions on the Book of Change” (Yi huowen
ZyEL[H]), written in 1037, soon after Lii’s efforts to suppress the reformers,
Ouyang maintained that Confucius’ views on the cosmos were articulated
most clearly in the tuan 2% statement on the gian #t hexagram.® In Ouyang’s
interpretation, the gian hexagram tuan statement revealed that Confucius
found it impossible to determine conclusively whether heaven was an agent
that responded to human affairs; however, through an investigation of the
phenomenal world, Confucius deduced the existence of a series of parallels

86. For example, in “Heaven’s Commands” (Tianyu X&), Li Gou attributed the occurrence
of natural disasters to heaven, but in his “Proposals for Stabilizing the People” (Anmin ce % R 3)
he argued that they arose due to an imbalance in yinyang. Despite positing different explanations
for the occurrence of natural disasters, in both of these pieces Li asserted that the state needed to
respond to natural disasters by rectifying political affairs (Li Gou ji 2% # £ (Beijing: Zhonghua,
1981), 246; 174-75). Similarly, in his “Preface to a Diagram on Auspicious Signs” (Furui tuxu £
¥ & /) and “On Floods and Droughts” (Shuihan lun 7K 5 i), Tian Xi contended that auspi-
cious portents were not responses to good government, but rather resulted from either fortuitous
principle (ouran zhi li {8 #R .2 #1) or natural alterations in yinyang; however, in his “On Heaven’s
Mechanism” (Tianji lun K13 ), he maintained that heaven issued forth auspicious portents
and natural calamities in response to the ruler’s management of political affairs (Quan Songwen
22K [Chengdu: Bashu, 1988], 9o:143-45; 82:21-23; 91:166). Like Li Gou, Tian employed
these different cosmological positions to argue for a unitary conclusion—the ruler must focus
his efforts on rectifying the government, particularly by employing worthies and dismissing small
men. As [ will argue in more detail below, the willingness of Ancient-style Learning intellectuals
to employ different cosmological arguments to advance their political interests suggests that their
discussions of the cosmos were motivated primarily by political concerns.

87. My understanding of Ouyang Xiu’s views on the cosmos has benefited from Peter Bol,
“The Sung Context: From Ouyang Hsiu to Chu Hsi,” in Sung Dynasty Uses of the I Ching

«

(Princeton: Princeton University Press, 1990), 26—55; Teraji Jun, “O-yo Sha ni okeru ten-jin
sokansetsu e no kaigi” BREGZ 1 3513 5 K AFHET 3~ D £ EE (Doubts about the connection
between heaven and man in Ouyang Xiu). Hiroshima daigaku, Bungakubu kiyo 15 |8 K E 3L
ELHHT 2 28, no. 1 (1968): 161-87; and Kojima Tsuyoshi, “Sodai tenkenron no seiji rinen.”

88. The gian hexagram tuan statement states: “T'he dao of heaven decreases the replete and
increases the meager; the dao of earth changes the replete and promotes the meager; ghosts and
spirits harm the replete and bless the meager; the dao of man hates the replete and is fond of the

meager” K 5 &L T fk it > MbGE R T AR - SRR AT AR 0 NGB R T AT AR -
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between the realms of heaven, earth, ghosts and spirits, and humanity.¥ Ou-
yang claimed that Confucius interpreted these parallels as indicating that
the principles according to which heaven, earth, ghosts and spirits operated
were the same as those that informed human affairs. Ouyang discussed the
implications of this position as follows:

Yet if we combine and connect them, there is no difference between heaven,
earth, spirits and man. If they are not involved with man, we rectify human
affairs and that is all. If they are involved with man, they are no different from
human circumstances and so we also rectify human affairs and that is all.
However, if we focus exclusively on human affairs, then the dao of heaven, earth,
ghosts and spirits will be discarded; if we participate in this dao, then human
affairs will become confused. The tuan statement of the gian hexagram clearly
discusses how to cultivate human affairs without discarding the dao of heaven,
earth, ghosts and spirits. The tuan statements of the pi 75 and tai Z& hexagrams
clearly discuss how order and chaos are dependent upon man and heaven is
not involved. One infers from this and proceeds, and then the dao of the Book
of Change is complete.”

R » Kb NI - fHEAED AT - 5 AEME -
EEAEPE A - BAZBELE > FEEAHNE - REASH

89. Ouyang described these parallels in the following manner: “Now, when the sun reaches
its highest point, [heaven] causes it to descend; when the moon wanes, it causes it to wax. As for
heaven, I do notknow its mind, but I see the increase and decrease it effects in things. When things
reach their height, [earth]| changes them and causes them to whither and degenerate; when they
arrive at their nadir, it accords with them and causes them to flourish. As for earth, I do not know
its mind, but I see the changes and flourishing it effects in things. The greedy amongst [men]
suffer much loss, while the humble abound in blessings. As for ghosts and spirits, I do not know
their minds, but I see their dispersal of calamity and blessings among humanity. Thus, although
it is impossible to know the minds of heaven, earth, ghosts and spirits, [Confucius| perceived
their traces in things, and on the basis of these traces, he said decrease and increase, change
and flourish, and harm and bless. As for human beings, they can be known and thus he directly
spoke of their circumstances with the terms fondness and hate” (Ouyang Xiu quanji, 878-79).
RAFHIR » Akl » RETHEC > EREBEEDYIER - M BEEmE
&< THBMRTZ  METHEL  ERESAPYER - WG 2 H > A
HEHMWE o AHETHEL  EREAMEZMAESR - & ANAATHEEE W - R
SRARTTRIEC - T REBZEYE - MBI E R - B8R - BERE - 5 AR
o WE S HIFHFE o Ouyang advanced this same argument, almost word for word,
in “The Treatise on Astronomy” from his New History of the Five Dynasties. Fven though it was
not published until after his death, the initial draft of this text was composed in the late 1030s.
See his Xin wudai shi 1 7. {X55 (Taipei: Dingwen, 1998), 59:705-6.

go. Ouyang Xiu quanji, 879.
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In the latter half of the above passage, Ouyang referenced the tuan state-
ments of the pi and tai hexagrams to support his reading of the political
significance of Confucius’ interpretation of the gian hexagram. In the Book
of Change, the pi and tai hexagrams represented the preponderance of either
gentlemen or small men within society. Ouyang held that, taken together,
the tuan statements of these three hexagrams demonstrated that employing
worthy officials and dismissing small men was the key to realizing political

order.”!

The tuan statement of the tai hexagram states: “The dao of the gentleman grows
and the dao of the small man recedes.” The tuan statement of the pi hexagram
states: “The dao of the small man grows and the dao of the gentleman recedes.”
Now when the gentleman advances, the small man can do nothing but withdraw;
when the small man advances, then the gentleman must likewise withdraw.
The force of circumstances makes it so. When the gentleman flourishes then
the small man declines and the world is ordered in tai; when the small man
flourishes the gentleman declines and the world is disordered in pi. Pi and tai
simply [concern] the advance and withdrawal of gentlemen and small men. How

92

is heaven involved in this?

FBZZH BrEk - /DANER-T G2%H - YNAER S BT
H 7 REFHE > MATBRE DAE BEFHENER - HBR
e BFEMME  RTERER /DABMEFE » RTER
BRe G F o Br/AERZMEE - RAES?

Yet, despite his insistence that order was solely dependent on employing
worthies and dismissing small men, and that heaven was not involved, Ouyang
carefully avoided asserting that the cosmos was irrelevant to human affairs. In
the preface to the “Ireatise on Astronomy” found in the New History of the Five
Dynasties, he advanced the claim, similar to that found in the above analysis of
the gian hexagram tuan statement, that Confucius negotiated a careful balance

91. Ouyang also advanced this claim—that political order depended on employing the
right kind of men—in several other writings that date from around this time, including “On
Fundamentals” (Benlun i), “On the Difficulty of Being a Ruler” (Weijun nan lun %%
&), and “On Factions” (Pengdang lun i 5 G).

92. Ouyang Xiu quanji, 878.
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between the cosmos and human affairs which avoided the extreme positions
espoused by intellectuals like Liu Zongyuan and Han correlative theorists.”
Ouyang concluded that Confucius advocated this balanced view because of
its utility in admonishing vigilant government.

Like Ouyang Xiu, Shi Jie advocated a middle ground between the cosmo-
logical positions staked out by Liu Zongyuan and Han correlative theorists,
which critiqued the doctrine of stimulus and response while preserving a
connection between heaven and human affairs.”* Shi moreover followed
Ouyang’s lead in using this connection to justify the employment of worthy
ministers. In an essay entitled “On Obscuring Virtue” (Yin de lun [ {53 ),
Shi maintained that the ruler should model heaven and earth’s distribution of

93. Ouyang based his argument on his reading of Confucius’ intentions in editing the classics:
“From Yao, Shun and the Three Dynasties onwards, there were none who did not cite heaven
in implementing affairs. In editing the Book of Odes and the Book of Documents, Confucius did
not expunge [these references]. Hence the sage did not separate heaven from man, but he also
did not take heaven to be involved with man. If he separated heaven from man, then the dao of
heaven would be discarded; if he took heaven as being involved with man, then human affairs
would become confused. Thus he always preserved [references to heaven| but did not investigate
[them]. Although the Spring and Autumn Annals records eclipses and celestial aberrations, Con-
fucius never stated the reasons for their occurrence. Thus his followers had nothing to transmit
to later generations (Xin wudai shi, 59:705). H# ~ % ~ (UL » AR LEES > £l
FMEE ~ HAED - AR IRARLRBA - BRI ANIKERE - LR
ZOARZ - EETAS N - HREES R - B8 LT REEHFTLA
F o WEBTZE  EEEARR %I o Although there is evidence that Ouyang made
revisions to the New History of the Five Dynasties throughout his life, I think that the extremely
close correlation between the interpretations of the gian, pi, and tai hexagram tuan statements
found in “Questions on the Book of Change” and the preface to the “Treatise on Astronomy,”
where it is repeated with only very minor variations, suggests that Ouyang probably espoused
the views in the above passage prior to the reforms. For a discussion of Ouyang’s revisions to the
text, see Richard L. Davis, trans., Historical Records of the Five Dynasties (New York: Columbia
University Press, 2004), xIvii-l.

94. Shi’s balanced cosmological position is stated most clearly in a letter he wrote to Fan
Siyuan 7 3%, where he critiqued both Liu Zongyuan’s disassociation of the cosmos from
human affairs and the doctrine of stimulus response. In the concluding paragraph of the letter,
Shi argued that despite the existence of a connection between heaven and man, the creation
of order depended on the implementation of good government: “Man is also heaven, heaven is
also man; the distance between heaven and man is less than a hair’s breadth. However, it is bet-
ter for the state to clearly establish rewards and punishments in plain sight, and instruct people
in good and evil, than [to rely on] heaven ordering them through its shadowy workings” (Culai
Shi xiansheng wenji, 185). A\JRK » RIFA » RAMZE » AR - HREET A
AN B oR PR AR B B BRI B LUR A8 -
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blessings and disasters in his decisions regarding promotion and demotion.”
He began the piece by claiming that heaven, earth and man govern (zhi &)
in a parallel fashion:

Now heaven presides above, earth presides below, and the ruler presides in the
middle; heaven, earth and man have different positions yet govern in the same
way. The governing of heaven and earth is called disasters and blessings; the
governing of the ruler is called rewards and punishments. They issue forth for
the same reason: they are both distributed according to good and evil. If good
is rewarded and evil punished, this is called according with heaven and earth.
When heaven and earth are accorded with, then wind and rain are harmonized
and the hundred grains are excellent. If evil is rewarded and good punished, this
is called rebelling against heaven and earth. When one rebels against heaven
and earth, then yin and yang are obstructed and the four seasons run counter
[to their proper course]. The daos of heaven, earth and man are not separated
from one another and they respond to one another like a shadow or an echo.
Surely, disasters, blessings, punishments and rewards cannot be of different
providence.”

RRREF L HREE T - BREFT Ko > KBRMMIFERGE » K
ZipHEME > BZEEME - it SEEEENA 2 o ZH
B BN o RRENER M o RHUNE TR AT - FRGE o BITE -
> R R - Rttt mikz e - R - = 2B HHEE > HLE
M - MENE > SR

Shimaintained that the ruler should model his rule on the manner in which
heaven and earth engender order. He contended that just as heaven and earth
created order through the distribution of blessings and disasters, the ruler
governed through punishments and rewards.

Shi continued the essay by defining the term “obscuring virtue,” or yinde [
{22, as the political situation in which the ruler obstinately refused to demote
97

and punish officials.” He argued that the refusal to implement punishments

95. The argument Shi advances in this essay is similar in its broad outlines to that found in
Tian Xi’s “On Heaven’s Mechanism” (Tianji lun K #ii). Although Tian’s essay predates Shi’s
by several decades, it was crafted, I would argue, with a similar intent. Tian spent most of his
career in minor posts, and he frequently remonstrated with the throne over the need to employ
competent men, such as himself, in important official positions.

96. Culai Shi xiansheng wenji, 126. The exact date of this essay is not known, but given that
Shi died in 1045, it was certainly written either before, or during, the reforms.

97. Later in the essay, Shi provides a concrete example of obscuring virtue. He argues that if
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was based on the mistaken belief that heaven, earth and the spirits would bless
a ruler who “does not kill one person or harm one thing.”® He dismissed this
attitude as petty benevolence (xiaoci /N#&/ xiaoren 7/[\M~) and claimed that
since heaven and earth were not able to instruct the populace directly, they
charged the ruler to use rewards and punishments to guide the people towards
good and away from evil. He moreover contended that a ruler who transferred
the authority to promote and dismiss officials to his ministers “deceived heaven
and was not a [true] ruler” K1 #EE t1.” Thus, although the manner
in which he conceived of the relationship between the cosmos and human
society differed from that advanced by Ouyang Xiu, Shi too used cosmological
arguments to assert that the key to creating order lay in employing worthies
and dismissing small men.'”

The above discussion of Ancient-style Learning cosmological theorizing
holds significant implications for wider issues in the study of Chinese intel-
lectual history. The first such implication concerns the use of theoretical
argument in political discourse. While acknowledging that there is a difference
between their roles as private intellectuals and public political figures, and that
not all of their compositions had implicit political ends, I believe that Ouyang
Xiu’s and Shi Jie’s cosmological essays should be read as attempts to provide
justification for their political platform. As Ari Levine has demonstrated in
his research on Song factionalism, theoretical essays often functioned simul-
taneously as contributions to the larger intellectual tradition and as rhetorical
arguments with explicit political objectives.!”! Both functions are at play in

the ruler fails to punish bad officials out of benevolence, then he emphasizes benevolence towards
one official over benevolence towards the thousands of people that the official administers. This
contravenes the way of heaven, earth and the ruler, and inevitably leads to calamity. He defines
this refusal to punish incompetent or evil officials as “preserving obscured virtue” (cun yin de 1%
f&1#). Tian Xi also argues for the need to respond to natural disasters by punishing incompetent
officials in an essay entitled “On [The Meaning of| Calamity Cannot Overcome Virtue” Yao
busheng de lun IRAS {537 (Quan Songwen, 91:164-65).

98. Culai Shi xiansheng wenji, 126. H K B — A, NME—9, QIR M BH 2 Fr il
1. Shi argues that punishments are necessary and that as long as they proceed objectively, they
will lead to blessings from heaven.

99. Culai Shi xiansheng wenji, 1206.

100. An important corollary of their positions was the transfer of responsibility for anomalies
away from the emperor and towards his ministers. Portents and calamities were not linked directly
to the ruler’s moral character, but rather to the presence or absence of worthies in important
political offices.

101. Levine describes the relationship between theoretical and political discourse as follows:
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these cosmological essays. When compared with the more traditional justi-
fications provided by Ancientsstyle Learning thinkers in their memorials, we
can assume, | think, that the former function took precedence in the above
compositions, and that they were most likely written for an audience of their
literati peers.

Given the court’s continued embrace of correlative theory, a consideration
of intended audience is important in analyzing Ancient-style Learning cosmo-
logical writings. As a rhapsody composed by Ouyang Xiu in 1042 illustrates,
Ancient-style Learning thinkers could readily adapt to the expectations of
different audiences and shift theoretical registers to promote their political
objectives. The rhapsody was submitted to Renzong in praise of an examina-
tion question that the emperor himself penned — “Responding to heaven with
substance, not superficiality” (yingtian yishi bu yiwen K LLE AN LLSC).
Ouyang clearly saw Renzong’s selection of this topic as a golden opportunity,
and even though he did not participate in the exam, he composed a rhapsody
that argued for the need to implement key elements in the reform agenda.!”?
Eschewing rigid theoretical consistency, he did not justify his position with
the arguments described above, but instead employed the traditional correla-
tive notion of yinyang-based stimulus-response to make his case.!”® Renzong
cultivated an avid interest in correlative cosmology, and Ouyang’s decision
to employ correlative doctrines to advocate his position was more than likely
influenced by his intended audience.!™ The political ends, for Ouyang, as

“Veiling contemporary political debates beneath abstract political theory, these texts simultane-
ously functioned on two levels: as immediate political tools and as contributions to the larger
historical tradition. . . . Each ‘Discourse on Factions’ was simultaneously a theoretical discourse
on political abstractions and a calculated plea for continued monarchical patronage” (“Faction
Theory and the Political Imagination of the Northern Song,” 169—70).

102. In a preface appended to the rhapsody, Ouyang describes the circumstances surrounding
his decision to compose it. He was worried that the examination candidates’ rhapsodies would
not meet Renzong’s expectations, and so he decided to submit his own views on the topic. See
Ouyang Xiu quanji, 59: 846—48.

103. Ouyang also employed this type of traditional rhetoric in several memorials over the
course of Renzong’s reign. For example, in 1056, he cited traditional Han correlative doctrines
to attribute the occurrence of a flood to Renzong’s failure to select an heir. Although he later
claimed that he used the flood as a pretext to argue for his position, the memorial demonstrates
that Ouyang was willing to contravene his theoretical principles to promote a political cause.
See Ouyang Xiu quanji, 1658-61; 1839.

104. Renzong’s interest in correlative theory is evidenced by the fact that he composed, or
oversaw the composition of, three separate works on correlative cosmology. One of these works,
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well as many of the other reformers, were often more important than the
polemical means.

The second important implication the above analysis brings to bear on the
study of Chinese intellectual history concerns the problem of how to interpret
the role of cosmology in Chinese thought. The overt political concerns per-
meating Ancient-style Learning cosmological writings, and the very forthright
manner in which they outlined their reasons for rejecting previous views,
reveals the problematic nature of two key assumptions that have informed
Western scholarship on Chinese cosmology over the past several decades.

The first such assumption is the idea that cosmology constituted a foun-
dational worldview that served to delimit the direction and development
of intellectual discourse."” For the vast majority of Ancient-style Learning
intellectuals, cosmology was clearly not foundational; that is, not something
they took for granted as a backdrop to their thinking as the characterization
of itas a “worldview” would have us believe. Rather, cosmology represented a
rhetoric that could be manipulated and reworked to advance specific political
objectives. As the above analysis demonstrates, Ancient-style Learning intel-
lectuals were able to step outside of the correlative cosmological “worldview”
and dispassionately determine its strengths and weaknesses with regard to their
intellectual agenda.

The second assumption that the above discussion calls into question is the
claim that correlative cosmology served as the dominant paradigm through
which Chinese thinkers viewed their world until the early Qing dynasty.'"
While it is certainly the case that Ancientstyle Learning thinkers advocated
a “loose” concept of correlativity in claiming that there was a connection

the Political Mirror of the “Great Plan” (Hongfan zhengjian JE#i B ), is still extant. This text,
which was completed in 1040, is modeled on Ban Gu’s “Ireatise on the Five Phases” from the
History of the Former Han Dynasty. In the preface, Renzong noted that he had received numerous
memorials from astrologers and officials that contained correlative doctrines. However, he com-
plained that there was no comprehensive source to consult in order to distinguish the authenticity
of the different positions they advanced. He thus decided to compile a compendium of disaster
interpretations from the Spring and Autumn period through the Tang to better understand the
causes of disasters.

105. For an excellent review, and cogent critique, of scholarship advocating this view, see
Michael Puett, To Become a God: Cosmology, Sacrifice, and Self-Divinization in Early China
(Cambridge: Harvard University Press, 2002), 5-21; 146-152.

106. See John Henderson, The Development and Decline of Chinese Cosmology (New York:
Columbia University Press, 1984).
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between natural disasters and the government, they clearly stated that their
adoption of this stance was motivated by political concerns. Both Shi Jie and
Ouyang Xiu denied the capacity of human beings to determine the precise
causes of disasters; however, they concluded that preserving such a connec-
tion served to facilitate the creation of political order. In other words, their
acceptance of a “loose” correlativity between the cosmos and human affairs
was explicitly motivated by practical concerns, and not by any presumption
that the cosmos actually worked in this way.

THE USE OF COSMOLOGICAL ARGUMENT
IN RESPONSE TO THE XINZHOU EARTHQUAKE OF 1038

In the twelfth month of 1038, a devastating earthquake struck Xinzhou /7 /1
in central China, providing the adherents of Ancient-style Learning with an
important opportunity to remonstrate with the throne over political affairs.!””
At this time, the political situation at court was in a state of turmoil. In the
fourth month of 1038, Lii Yijian was dismissed following an acrimonious per-
sonal dispute with his fellow prime minister, Wang Zeng £ (978-1038).1%
Despite his dismissal, Lii still held the confidence of the emperor and he
succeeded in convincing Renzong to promote men loyal to him into the
top positions in the bureaucracy.!” In the few months they were in power,

107. The earthquake killed 19,742 and injured 5,655 in Xinzhou alone. Thousands more
were killed in surrounding areas. Five of the officials assigned to the area sustained injuries and
aftershocks from the quake continued for several years (Changbian, 120:2840—41).

108. Changbian, 120:2826—7. Lii and Wang disliked each other from an earlier conflict. Wang,
who had recommended Lii to be prime minister several years earlier, felt that Lii had betrayed
him in maneuvering his way to the higher ranked position at the expense of Wang, who was
given the second ranked slot. During the time they served together, Lii assumed complete control
over decision making and would not yield to Wang’s suggestions. Wang became fed up with the
situation and asked to be demoted from his position several times. The emperor asked why and
Wang replied that Lii was corrupt and accepted bribes in return for political favors (5 fifj 5 i
i J&). At that time, there were rumors at court that Lii had accepted bribes from the prefect
of Qinzhou, Wang Ximing. After Wang Zeng reported this to Renzong, the emperor became
extremely upset and dismissed both of them along with the two Participants in Determining
Governmental Matters Song Shou % 4% and Cai Qi £57%.

109. Changbian, 121:2864. The text states that Lii recommended Wang Sui and Chen
Yaozuo to serve as prime ministers because he knew they were not up to the task and could be
casily manipulated from below. He hoped that the emperor would become frustrated with their
performance and reinstate him into his former position.
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the new prime ministers, Wang Sui [ and Chen Yaozuo, by all accounts
performed horrendously, with Wang attending to government business only
once every five days because of illness, and Chen unable to deal with the
resulting bureaucratic back up due to his old age.!"® Many officials began to
comment that the Secretariat had been transformed into a nursing home, and
Wang and Chen became the object of widespread derision.!"!

Soon after the earthquake, the pro-reform official Ye Qingchen ¥
F7 (1000-1049) submitted a memorial arguing that the banishment of Fan
Zhongyan had been a mistake:

Heaven moves because of yang; this is the dao of the ruler. Earth is quiescent
because of yin; this is the dao of the minister. When heaven moves and earth is
quiescent, the ruler is revered and the minister is subservient. If this changes, then
[things] are disordered and the carth quakes. . . . Your Majesty anxiously strives
to implement good government. The empire has experienced peace, but over
the course of the last year, disasters have repeatedly appeared. This is definitely
due to [Your Majesty] losing the regard of the people below and contravening
heaven’s intent above. Thus heaven sent down warnings in order to give rise to
pure resolve. Yet Your Majesty is complacent and does not regard the earthquake
as anomalous. . . . Recently Fan Zhongyan and Yu Jing were demoted because
of speaking out about affairs. For the past two years, the people of the empire
bit their tongues and did not dare deliberate over court policy. I hope that Your
Majesty deeply blames himself and employs loyal shi who dare to speak out.
Then Your Majesty will manifest charismatic authority and good responses will

arrive together.!?

RUGE) - Bzidt - shDlasg - FzEth - REjtE » 8RS -
GHILRREL » i 2 58 B T BB - TEEE » w2t - K
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After Ye wrote the above memorial, Renzong ordered that Fan be moved to
a location nearer to the capital, making him the prefect of Runzhou {1

1o. Changbian, 121:2864.

1. Changbian, 121:2864. For an account of the personal connections between Lii, Wang
and Chen, see Wang Zhishuang, 41.

112. Changbian, 120:2844.
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in Jiangnan 7L 1. His enemies at court feared that this was a signal that the
emperor was contemplating employing Fan in an important capacity and they
strenuously objected. Renzong became angry and immediately ordered that
Fan be reassigned to Lingnan in the deep south. The Participant in Deter-
mining Governmental Matters Cheng Lin F2#k (988-1056) intervened on
Fan’s behalf and managed to convince Renzong to implement his original
order.'”

The severity of the earthquake eventually prompted Renzong to issue an
edict requesting officials to submit candid assessments of problems in the
government.'* Su Shungin ##% %% #X (1008-1048) had been waiting anxiously
for the opportunity to remonstrate with the emperor over the larger meaning
of the earthquake. Soon after it occurred, he sent a letter to his father-in-law
Du Yan #1: 4T (978-1057) urging him to use the disaster to awaken the emperor
to problems in the government.!” Immediately after Renzong issued the edict
calling for frank advice, Su submitted a scathing memorial attacking four
individuals with important positions in the bureaucracy.!®

In the first half of the memorial, Su argued that the earthquake was without
question tied to political affairs and that ever since Fan’s demotion, the views
of upright officials had been kept from the emperor. Since the remonstrance
of worthy ministers was not reaching the throne, heaven decided to speak to
the ruler by sending down the earthquake. He recommended that the emperor
adopt two measures to improve conditions in the government: rectify his mind
and select worthy officials.

Under the first measure, Su urged the emperor to reduce unnecessary
expenditures and become more involved in political affairs. By cultivating
himself and rectifying his mind, the emperor would be able to better handle

the problems in the government and distinguish worthy from unworthy
officials."”

13. Changbian, 120:2844—s.

114. Changbian, 121:2851.

115. Su Shungin, Su Shungin ji biannian jiaozhu ik 7% $X £ A2 1E, ed. Fu Pingxiang
fH R E# Hu Wentao 8 [ (Chengdu: Bashu shushe, 1991), 432-5.

116. This was not the first time that Su used a disaster as a pretext for critiquing the current
political situation. After a fire destroyed the Yuqing zhaoying Temple £ 75 i =, Su submitted
a memorial arguing that the disaster was a warning from heaven that the emperor needed to
rectify rewards and punishments and cultivate himself (Songchao zhuchen zouyi, 37:372-3)

117. He wrote: “Your official hopes that Your Majesty will cultivate himself in order to lead
men, cleanse his mind in order to examine affairs, work hard at making decisions, discard
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In his discussion of the second measure, Su wrote:

Now, the enlightened ruler works hard to seck out worthies, and so is at ease
when he entrusts them with assignments. Yet it is not the case that [the emperor]
must select all of the officials at court; he only needs to choose one or two prime
ministers and the officials in the Censorate and Remonstrance Bureau. In mat-
ters of employment, Your Majesty has yet to choose men by himself. Recently,
the Vice-Minister of the Ministry of Personnel Wang Sui jumped ten ranks, and
was moreover promoted to the highest-ranking prime minister position. This
represents extraordinary favor and should be reserved for those with extraordinary
talent. But Wang Sui is vacuous, stupid, depraved and obsequious; he is not
prime minister material. After his promotion to the position of prime minister was
announced, it provoked a seethe of public opinion against it. Thereupon illness
enveloped his body and disasters affected the state. This also represents heaven’s
intent to cherish our dynasty; Your Majesty should examine this!''®

KREAEZHEKE » MREE - A& 2L > AHEERE - £
FORGH D ~ BRETE BT > (RS o 0E TR 5 AR R =
o BEE - BREM - IR 2R RFIER 2 o T RE A
ARae - JEmiAH a8 - BREIZ 72 - Vs vbie o SRR L - SCU5RE
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Su continued the memorial by attacking the character and official perfor-
mance of the Participant in Determining Governmental Matters Shi Zhongli
A AT (972-1049), the Censor Zhang Guan 5E#{ and the Remonstrating
Official Gao Ruona. Su’s claim in the above passage —that the emperor has
yet to select officials by himself—refers to the widely held assumption that
these three men, together with Wang Sui, owed their positions to Lii Yijian.
Su maintained that the earthquake was directly attributable to the advance-
ment of unqualified men such as these into the most important positions
in the government. He concluded the memorial by stating: “I believe that
Your Majesty is diligent and frugal. If the offices of the prime minister, the
Censorate, and the Remonstrance Bureau are filled with qualified people,
then what fear is there that the world will not be ordered, and what possible

complacency, get rid of the uncultivated and obsequious individuals close to Your Majesty and
personally bring in unyielding, intelligent, and upright shi. If, because of this disaster, you make
far-reaching plans, the empire will be extremely fortunate” (Changbian, 121:2853). i 2% T &
S A - WO LIEEY) - ShRSET - B BOREISIE M - BUL IV E 2
Bz o (e st » DUEOKE » AR T2 £ -

u8. Changbian, 121:2853.
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cause could there be for disasters and anomalies? | hope that Your Majesty
will pay attention to this matter.”"?

Su’s memorial apparently made either Renzong or those in positions of
authority somewhat nervous. On the day after it was submitted, a second
imperial edict was issued suggesting the possibility that the earthquake and
other recent anomalies were warnings from heaven about corruption among
government clerks. It ordered fiscal commissioners and judicial commis-
sioners to investigate the situation in the provinces and report back to the
throne.'?

This second edict, however, failed to stem the flood of memorials attrib-
uting the disasters to problems at the highest levels of government.” Soon
after it was issued, Ye Qingchen submitted a second memorial in which he
echoed the arguments made by Su Shunqin. However, rather than singling
out individuals for reproach, he attributed the disaster to the emperor’s loss

of control over the handles (hing #j) of rewards and punishments.

I have heard that the means via which the king controls the six realms and pacifies
the myriad peoples is simply by controlling the authority over punishments and
rewards, and by not relegating the handles to others. Thus every good act will
be rewarded with the appropriate title or emolument, and every crime will be
punished with the executioner’s axe. This causes people to respect you as they do
heaven and become close to you as they do to earth, to look up to your brilliance
in the same way as they do to the sun and moon and to fear your authority in the
same way as they fear thunder and lightning. At present, it is not like this. When
one person is promoted, they say: “He is the prime minister’s relative or close
friend; they have associated with one another for a long time and are on good
terms.” When one person is demoted, they say: “He is an enemy of the prime
minister; their relationship is not close and the prime minister does not favor
him.” Ranks, rewards, punishments and penalties are a royal prerogative; if they
are given to others, then men will gather in groups to bemoan it loudly. They will
not say: “They come from Your Majesty,” but rather: “They are obtained from
the prime minister.” Is this not a case where the preponderance of the minister’s
yin overturns the order of heaven and earth! This situation did not come about
in a day; just as ice freezes gradually, it has been developing for a long time. Jing

19. Changbian, 121:2854. [ LLEHFE T 5 BESf8 - W ~ 23 BB A > AR T
BTG KRMBMAE - ERETORETS -

120. Changbian, 121:2854.

121. The Changbian contains complete or partial transcripts for eleven of these memorials.
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Fang said: “Fven if the ministers serve correctly, if they assume control [of the
government] there will definitely be an earthquake.” If they are correct and yet
assume control, and this still leads to an earthquake, how much worse is it when
they assume control and are not correct? How could they possibly not disturb
the ¢i of yinyang and bring about anomalies in heaven and earth! This is the
reason for the occurrence of the earthquake.'”

R E#H 2 A LU S & - A ERE - ERME 2 - 5L
ME - #E—% > GE4k2l - B8 Rz - HABIX -
wansh - MEAWHA - REBMEE - SHIA% > 58l AlH
SEMREAZEM - Bl EHEEPTEE - g HIH =
N2t ~ Bl > BRgRIm- S B th - BENE > BETATAED - it
BB N HER N 2 NIEREELR - AEHBBE T MHEEMHEE - FERE
BmmaA Rz FEF | Ik —H 2t - Bk » HRAR -
HEH: [TERMEE > S0E - | fEmE - BEE > WEmALE -
ZRERG 2 RMBUR M 2 8F | IEHE 2 A=

Like Su Shungin, Ye placed the burden of responsibility for the earthquake
on the emperor’s decision to allow the prime minister to control promotions
and demotions. While Ye did not name the officials who had been rewarded
inappropriately, he advised the emperor to rectify the situation by wresting
back control of the handles of reward and punishment and by placing quali-
fied individuals in positions of responsibility.

By far the most vocal critic of the current political situation was the
Remonstrating Official Han Qi %} (1008-1075), who submitted over ten
memorials in response to the earthquake.'” In the first several memorials,
he attributed the disaster to a series of different problems in the government.
However, in the last one, which according to the Changbian was accepted
by Renzong, he blamed the earthquake on the incompetence and nepotism
of the top officials in the bureaucracy. He argued that the numerous disasters
that had occurred recently were the result of these officials having too much
power, and he castigated them for failing to take responsibility.!** Han ended
his memorial by urging Renzong to make it public, stating that if Renzong
truly felt that these ministers were not causing harm to the state, then Han
would gladly endure exile or execution for misspeaking.

122. Changbian, 121:2859.
123. Changbian, 121:2864.
124. Changbian, 121:2861-64.
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With official opinion thus allied strongly against these individuals, Renzong
finally acquiesced and in the third month of 1039, the four highest ranking
officials in the government— the Prime Ministers Wang Sui and Chen Yaozuo,
and the Participants in Determining Governmental Matters Shi Zhongli and
Han Yi §2{8 (972-1044) —were dismissed. While the individuals affiliated
with Fan’s group did not receive substantive promotions on this occasion,
this event was an important step in their rise to power several years later.'”

As the above memorials indicate, Su, Ye and Han attributed the earthquake
to the very problems Fan outlined in the four essays he presented to the throne
in 1036: the obstruction of the channels of communication and Renzong’s
failure to employ worthy ministers in important posts.'* However, owing, in
all likelihood, to the cosmological views embraced by the emperor, they did
not use novel theoretical positions such as those advanced by Ouyang Xiu and
Shi Jie to make their case, but instead invoked more traditional cosmologi-
cal arguments to assert that the earthquake was a sign that the ruler needed
to correct these problems in the government. If Renzong desired to rectify
political affairs and appease heaven, he had to personally promote qualified
individuals and welcome official remonstrance.

Part Three: Cosmological Argument and the Qingli Reforms

Renzong granted the members of Fan’s faction an opportunity to implement
several of their political policies in 1043. The Qingli reforms would be the
key testing ground for the reformers’ various political theories, and pivotal
for the fate of their faction and the ideas they expounded. Due to the intense
factional strife of the period, the history of the reforms is dominated not so
much by a debate over the viability of the reform measures, but by the personal

125. Renzong decided to promote Zhang Dexiang # 5 5 (978-1048) and Zhang Shixun 7
23 to the position of prime minister. Han Qi wrote a memorial recommending Fan Zhongyan,
Du Yan, Kong Daofu, Xu Yan, and Song Xiao for the position, but he apparently was not very
confident that Renzong would accept his recommendations, for he wrote that if Renzong did not
want to use them, he should employ those with experience such as Wang Zeng and Lii Yijian.
Apparently, even Lii was superior to Wang Sui and Chen Yaozuo (Changbian, 121:2866).

126. Han Qi discusses these two points in one of the ten memorials he wrote after the earth-
quake. See the Songchao zhuchen zouyi, 39:392—3. Several officials who were not associated with
the Ancient-style Learning movement also mentioned these problems in their memorials after
the earthquake. See the memorials by Su Shen fiff## (Changbian, 121:2857-8), Song Qi ZRilS
(Changbian, 121:2854-6), and Zhang Fangping 4 5 4 (Songchao zhuchen zouyi, 39:386—q1).
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attacks of reform supporters and opponents on one another’s fitness to serve.
Despite a string of early successes, the members of Fan’s group were put on
the defensive after a severe drought and locust plague struck the empire in the
middle of 1044. Having earlier attributed disasters to Renzong’s poor choices
regarding employment, the pro-reform remonstrating officials had difficulty
convincing him that the drought and locusts were due to high-ranking officials
obstructing the implementation of the reforms. In the fall of 1044, as Renzong
began to withdraw his support, the opponents of the reforms stepped up their
attacks, and eventually convinced the emperor to demote the reformers and
repeal the reform measures.

In the early 1040s, the Song was in a state of crisis. In addition to a costly
conflict with the Tanguts that was exhausting the treasury and taxing the
people, a series of natural disasters had led to a refugee problem and caused a
string of internal rebellions.” In the midst of these difficulties, in the twelfth
month of 1042, Lii Yijian fell seriously ill and requested to be released from
his official duties.!” Soon after the Xinzhou earthquake, Lii Yijian had man-
aged to once again ingratiate himself with Renzong and he was restored to

129 By all accounts, Lii continued his

the position of prime minister in 1040.
imperious style of management and maintained a firm grip over political

affairs.”™ In addition to successfully promoting men loyal to him, he gained

127. The court was experiencing financial difficulties from at least 1039 (Changbian,
123:2902-8). For passages related to the other problems, see Changbian, 136:3248-49; 141:3374—78,
3381-82, 3388-89, 3397, 3402.

128. Changbian, 138:3329-30; 139:3345; 140:3358-59.

129. Changbian, 127:3010. Renzong remained skeptical of the cosmological arguments that
were being made to justify the promotion of Ancientstyle Learning adherents. Towards the end
of 1039, he addressed his top advisors, saying: “The success or failure of the court is dependent
on employing people. If we employ good men, then the government will be ordered; if we lose
good men, then the government will be destroyed. Just as in the ages of Yao and Shun, even
though there were disasters they did not result in harm; in the time of Jie and Zhou, although
there were auspicious portents, they did not lead to blessings. Now there are many who use this
as a pretext to seck advancement. They must be investigated.” | 3H#fiFLH : §7ESE L7EE
A BARIBOR - R ARIBCR - H5E ~ gea it > B KBRS » 48 w2
GHBTBE - 5.2 5 %% PILLUKER - FATF% (Changbian, 124:2935). Although
Renzong made these comments after discussing blessings and disasters with Lin Xianke, his
statement demonstrates that he did not completely accept the link between anomalies and
employment being advanced by the adherents of Ancient-style Learning.

130. In 1041, Sun Mian $271 wrote a memorial attacking Lii’s management of political affairs
and accused him of promoting relatives and allies to important positions. His criticism resulted
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control over decisions made by the Bureau of Military Affairs, which were
previously outside of the prime minister’s purview, for the stated purpose of
dealing more effectively with the Tanguts."

Following Lii’s decision to retire due to ill health, Fan Zhongyan and Han
Oi were made vice directors of the Bureau of Military Affairs, a substantial
promotion that was due in no small part to their efforts in defending the
state against Tangut attacks.’® At the same time, Fan’s allies Ouyang Xiu,
Cai Xiang £ # (1012-1067), Wang Su T # (1007-1073), and Yu Jing 7 i
received appointments to the Remonstrance Bureau.'” Renzong purportedly
gave them these influential positions in the hope that they would be able to
rectify political affairs and provide solutions to the serious problems facing the
court.”** Several months later, he promoted Fan to the second highest position
in the bureaucracy, and solicited his advice on how to rectify problems in the
government."”” Fan consulted with Fu Bi &5 (1004-1083) and presented
the emperor with a series of ten policy proposals that would form the core of
the Qingli reforms.!*

While the reforms contained measures designed to strengthen the military,
increase agricultural production, reduce the burden the state placed on the

in his dismissal from the Remonstrance Bureau (Changbian, 132:3126-27; Songshi R 51 (Taibei:
Dingwen, 1998), 417:9687-88). Lii subsequently managed to get one of his allies promoted into
the Remonstrance Bureau (Changbian, 132:3128). Soon after Sun’s demotion, Lii engineered
the dismissal of Song Xiang < ¥, the only member of the Council of State who had the gall to
question some of his policy decisions (Changbian, 132:3127—28). Sun Mian would later write an
extremely caustic memorial attributing the current state of political decline to Lii’s leadership
and his refusal to employ upright men (Changbian, 139:3345—47).

131. Changbian, 137:3283.

132. Changbian, 140:3363-04.

133. Changbian, 140:3359—60. In the Changbian, Li Tao notes that Ouyang was recommended
by the newly appointed prime minister, Yan Shu. Cai Xiang was promoted several days later,
after writing a poem commemorating the appointments of Ouyang, Yu and Wang. They showed
the poem to the emperor and he ordered that Cai also receive a position in the Remonstrance
Bureau (Changbian, 140:3365).

134. Changbian, 140:3359-60.

135. Changbian, 142:3417.

136. Changbian, 143:3431—44. For a discussion of the reform measures, see James Liu,
“An Early Sung Reformer: Fan Chung-yen,” in Chinese Thought and Institutions, ed. John K.
Fairbank (Chicago: University of Chicago Press, 1957), 105-131. See also Liu’s account of the
political circumstances surrounding the Qingli reforms in Ou-yang Hsiu: An Eleventh Century
Neo-Confucianist (Stanford: Stanford University Press, 1967), 40-51.
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common people, improve local administration and enforce imperial edicts,
they were primarily aimed at getting the right kind of men into office and
ensuring that those with talent advanced into important positions. To this
end, Fan and Fu sought to reform the exam system, reduce the use of the yin
privilege, through which the relatives of officials could enter official service
without taking the exam, and systematize the procedures through which
officials were evaluated and selected for promotion."””” As Fan Zhongyan and
Han Qi argued in a 1043 memorial, good government depended more upon
the quality of local officials than the specific laws and policies promulgated
by the state.”®

Since the members of Fan’s faction claimed that the government’s problems
stemmed primarily from the presence of incapable and corrupt officials in
positions of power, they focused their remonstrance on attacking Lii Yijian and
the officials allied with him in an effort to reduce their still considerable influ-
ence at court. Soon after assuming their posts in the Remonstrance Bureau,
Cai Xiang and Ouyang Xiu unleashed a string of memorials criticizing Lii’s
continued political clout. They argued that his persistent meddling in official
affairs made it impossible for the state to implement reform."

Ouyang Xiu was by far the most vocal of the newly appointed remonstrating
officials, submitting numerous denunciations of individuals who did not share
140

his ideals." For example, in a memorial protesting the decision to promote

137. The cornerstone of their program involved improving education and changing the exams
to focus less on poetry and more on policy essays. Fan outlined his vision for educational reform
in a letter to Lii Yijian written more than a decade prior to the reforms. He argued that the key
to governing the state lay in the cultivation of talented individuals through the encouragement
of classical study. Fan emphasized the applicability of the classics to political affairs, arguing that
those who had mastered the lessons contained in these texts could assist the ruler in realizing
the dao of antiquity. The problem was that the Song had failed to make education in the clas-
sics a priority; the government had neither established a sufficient number of schools to provide
instruction in the classics, nor made the lessons of the classics the basis for the official exams.
He argued that the current exams were of no benefit to the state, for they did not encourage the
type of learning that transformed individuals into competent officials (Fan Zhongyan quanyi,
237-39)-

138. Changbian, 141:3386.

139. Changbian, 140:3367-69; 143:3444—406.

140. Soon after being promoted, Ouyang accused two officials who had been recommended
by Lii, Yan Shu and Xia Song, of various improprieties resulting in their dismissal. Two months
later, he attacked Su Shen, who had earlier used correlative arguments to argue that a drought was
due to the promotion of Ouyang and others to the Remonstrance Bureau, for his recommendation
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Li Shu Z=if to the position of Hanlin Academician, Ouyang contended
that Li’s affiliation with Lii Yijian would result in the emperor losing control
over the handles of reward and punishment.!"! He said that he had heard
that Renzong had previously ordered Li’s reassignment to the provinces, but
that high-ranking officials in the Secretariat were afraid of making enemies
with Lii, and thus they were dragging their feet in carrying out his directive.
Ouyang urged the emperor to issue a special edict demoting Li, sending a
clear message that he would no longer tolerate official malfeasance. Li was
reassigned to a provincial position several days later.!*

As the decision to enforce Li Shu’s reassignment illustrates, Renzong was
initially very receptive to the suggestions proffered by the pro-reform remon-
strance officials, and in the first several months following their promotions, he
complied with the majority of their suggestions, allowed them to participate in
policy deliberations, and even rewarded them for the quality of their advice.!*?
He agreed to broaden the channels of communication and gradually issued
edicts ordering the institution of six of the ten reform measures proposed by
Fan and Fu.!*

However, despite the reformers’ early success, the combined effects of a
severe drought and locust plague, internal rebellion, continued attacks by
the Tanguts, a military buildup by the Khitan, and resistance by officials
brought an abrupt end to the reforms in the beginning of 1045.'* Although it

of Ma Duan fE i to the Censorate. As a result of Ouyang’s critique, Su was demoted and Ma
did not receive the appointment. Over the next several weeks, Ouyang helped to engineer the
dismissals of Du Zeng 1: 1% and the Participant in Determining Governmental Matters Wang
Juzheng T 22 1E. See Changbian, 141:3373; 142:3395-99.

141. Changbian, 143:3448-49.

142. Changbian, 143:3459.

143. Changbian, 143:3447. After rewarding them, Renzong stated: “You were all personally
selected by me. There have been numerous occasions where you have uninhibitedly discoursed
upon affairs. Thus you are being given this reward.” Jil 5 55 B it 5 4% - Biam S5 MEPTRE - B
Hieh -

144. In the seventh month of 1043, he issued an edict allowing officials in the Secretariat
and Bureau of Military Affairs to memorialize the throne on matters outside of their official
responsibilities (Changbian, 142:3397). Two months earlier, he approved a request to add six new
positions to the Censorate (Changbian, 141:3378). For the implementation of these six reform
measures, see Changbian, 144:3480, 3485-86; 145:3500-0, 3510; 147:3503-05; 149:3017.

145. For a detailed discussion of the Song’s conflict with the Tanguts and the Khitan in the
early 1040s, see Tao Jingsheng, Two Sons of Heaven: Studies in Sung-Liao Relations (Tucson:



ARGUMENTATION IN THE QINGLI REFORMS

was only one factor contributing to the failure of the reforms, the role played
by the drought and locust plague has received little attention in secondary
scholarship.

Even after receiving the support of the emperor, the remonstrating officials
affiliated with the Ancient-style Learning movement continued to use the
occurrence of anomalies to argue for the need to replace the top officials in
the government. Although Fan and Fu had been promoted to the Council of

State in the fall of 1043,

and despite the fact that several of their reforms and
employment recommendations had been approved, they were still unable to
enforce the reform measures or exert control over state policy. Many officials
in the government did not support the reforms and, as a result, their imple-
mentation did not proceed smoothly.!*” In an effort to convince Renzong to
promote individuals more sympathetic to the reforms, the members of Fan’s
faction once again turned to cosmological arguments.

In 1043, Ouyang Xiu took advantage of an astronomical anomaly to impugn
high-ranking officials for failing to plan adequately for problems in administer-
ing the state."* Ouyang maintained that the anomaly, together with the current
drought and refugee problem, should be serving as a wake-up call for the top
officials in the government to plan for further bandit uprisings. He asserted
that if bandits, refugees from drought stricken areas, and heavenly anomalies
occurred in close temporal proximity during the Han dynasty, blame would
definitely have fallen upon the highest ranking officials in the government
(the Three Dukes sangong = /%) and they would have been either dismissed
or executed.

University of Arizona Press, 1988), ch. 5. Evidence of official resistance to the reforms can be
found in Changbian, 150:3637. See also James Liu, Ou-yang Hsiu, 41—42.

146. Changbian, 142:3417.

147. One of the prime ministers, Zhang Dexiang, was a close associate of Lii Yijian, and he
acted to thwart the implementation of the reforms. See Wang Zhishuang, 42. Wang also identi-
fies Gao Ruona, Wang Gongchen F it |z, Zhang Fangping, Cai Ting ZX ##£ and Qian Mingyi
$EDH3% as opponents of the reforms allied with Lii.

148. Changbian, 143:3462—64. Ouyang distinguished astronomical signs from other types of
portents in a memorial written after a tree was presented to the throne bearing the inscription
“way of great peace” (taiping zhi dao K7 Z i&). Ouyang argued that plants and trees have
myriad different natural variations and thus they should not be regarded as portents. Astronomi-
cal anomalies, however, definitely occur for a reason and so it is appropriate to regard them as
warnings and respond to them by cultivating the self (Changbian, 145:3516-17).
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In the current situation, however, the prime ministers were avoiding respon-
sibility and failing to take the numerous omens indicating calamity seriously.
Since they continued to act as if they were presiding over an era of great peace,
Ouyang urged the emperor to hold them responsible and punish them. He
concluded the memorial by offering four suggestions on how to deal with the
bandits: provide troops to the affected areas; catch the bandit leaders; clarify
rewards and punishments; and employ talented officials to appease the people
and prevent them from joining the revolts.'*

The following year, as the drought became more severe,'”” Yu Jing submit-
ted a memorial imploring the court to take action. Yu contended that since
antiquity natural disasters had prompted emperors to rectify their conduct and
compelled high-ranking officials to work together to initiate political reform. !
Most officials attributed the current problems with the Tanguts and the Khi-
tan to the poor leadership of Lii Yijian and Zhang Shixun over the previous
decade. However, Yu pointed out that the current prime ministers Yan Shu
and Zhang Dexiang had also failed to rectify the political system, causing
the people to lose hope in the government. Yu argued that the solutions to
the problems facing the state involved employing capable officials, reducing
unnecessary expenditures, and instituting measures to appease the populace.
He concluded the memorial by urging Renzong to assert his authority and
implement the above recommendations.

These memorials failed to convince Renzong to increase his support for the
reforms and remove anti-reform elements from the court. In fact, by the sum-
mer of 1044, it was becoming increasingly evident that Renzong was beginning
to lose patience with the reformers. With the drought and bandit problems
growing worse, Fan Zhongyan requested to be dismissed from the Council of
State and transferred to the border to help prepare against a possible Khitan

152

invasion.”” While the emperor refused to dismiss him from the Council of

State, he did grant his petition to proceed to the border. Fu Bi would later

149. Ouyang followed this memorial with a comprehensive proposal for removing dissolute
and superfluous officials from the provinces (Changbian, 143:3464-67). Soon thereafter, Fan and
Fu composed a joint memorial arguing for the need to improve the quality of officials serving
in the countryside in order to prevent future popular revolts (Changbian, 144:3481-8z2).

150. Changbian, 147:3554-55.

151. Changbian, 147:3568-69.

152. Changbian, 149:3624, 3636—37.
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write that Fan’s request to be reassigned was prompted by their realization
that the tide at court was turning against them. Fan and Fu had learned of a
plot to frame them for treason, and they decided that a transfer to the border
would help to insulate them from being implicated in the scheme.'”

In the summer of 1044, immediately following Fan’s transfer, the emperor
spoke to the Council of State about the increasing severity of the drought and
locust plague affecting the empire. This conversation typifies the approach
towards disasters that was predominant in official circles during the Song.
Renzong asked his top advisors what the people had done to deserve this
calamity, and he informed his consulting officials that he had been praying
for heaven to transfer it to his person. Prime Minister Zhang Dexiang apolo-
gized for failing to effectively spread Renzong’s virtue throughout the empire
and for causing the emperor to worry. He assured Renzong that his sincere
concern for the people’s fate would surely move heaven’s mind and bring an
end to the disaster.”*

Soon after this conversation, the pro-reform remonstrating officials submit-
ted a series of five jointly written memorials with alternative proposals for
how to deal with the disaster.””” These memorials reveal the remonstrating
officials’ realization that their positions, and the reform movement, were on
increasingly shaky ground. They moreover demonstrate the problems inher-
ent in using the occurrence of anomalies to argue for changes in government
personnel.

In the first memorial, the remonstrating officials attempted to convince
Renzong to address the causes and consequences of the disaster, rather than
relying on heaven’s magnanimity to relieve the people’s suffering. They
recommended that Renzong adopt several traditional measures to dispel the
drought, such as avoiding the inner compartments of the palace, fasting, and

153. Songchao zhuchen zouyi, 75:816-19. Details of the plot are also contained in the Chang-
bian, 150:363738.

154. Changbian, 150:3638. This conversation echoes one that took place over a year earlier,
in which Renzong told the high-ranking ministers that the drought was due to his inability to
extend his virtue. Zhang Dexiang replied that the fault lay with his ministers and their failure to
practice good government and attract harmonious gi (Changbian, 141:3377).

155. The Changbian and Yu Jing’s nianpu list a total of three memorials. However, Cai
Xiang’s nianpu notes that there were five memorials submitted on this occasion, four of which
are contained in his collected writings and a fifth in the Changbian. It is unclear which remon-
strating officials, other than Yu and Cai, contributed to the memorials.
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issuing an edict admonishing officials to fulfill their responsibilities. They
moreover suggested that he dispatch surveillance officials throughout the
empire in order to uncover problems in local administration.

Renzong did not adopt the advice contained in their first memorial, and
the pro-reform remonstrating officials followed it with a second, in which
they observed that the disaster was growing worse due to this decision. They
argued that his prayers to heaven were ineffectual and insisted that he had to
do more to stop the disaster:'*

Your Majesty is unstintingly mindful of the cares of the myriad creatures and we
ministers consider all things for the welfare of the state. All that is humanly pos-
sible must be attempted with diligence to alleviate the disaster. Moreover, avoiding
the inner compartments of the palace, fasting, issuing edicts and dispatching
envoys are all regularly implemented practices contained in the textual tradition,
and they represent the sublime beauty of the ruler’s cultivation. We hope that
Your Majesty will implement these measures at his earliest convenience."’

BETREEECHEAEY  EEREEEENE - LAFTEE - i
M2 » LR E o DURERIRIG - 308 00 - LTS 1T 2 5 -
#wEBRC#SE  (REEET R ET -

While acknowledging that it is speculative to do so, I interpret their deci-
sion to employ traditional rhetoric and focus their remonstrance on Renzong’s
conduct, as opposed to the high-ranking officials hindering their reforms,
as an attempt to deflect the blame for the drought and locusts away from
themselves. In the remaining three memorials composed in response to the
drought, the remonstrating officials began to accept an increasing amount
of responsibility for the disaster, which is quite startling given the fact that
the primary duty of remonstrating officials was to critique the emperor and
the conduct of high-ranking officials. By the third memorial, they seem to
have realized that their strategy to deflect blame was not working, and in the
fourth, they accepted complete responsibility, requesting to be exiled in order
to appease heaven and stop the disaster.

The remonstrating officials’ retreat from the claims made in the first two
memorials, where they attributed the continued severity of the drought to

156. Ouyang Xiu also critiqued the practice of praying to heaven after disasters in his 1042
rhapsody discussed above.
157. Cai Xiang ji 224 (Shanghai: Shanghai guji, 1996), 307.
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the emperor’s failure to act, can be seen in the third memorial. They began
the memorial by repeating their contention that the locusts were definitely
a warning from heaven about the current state of political affairs.””® They
outlined the numerous problems confronting the dynasty, and maintained
that while the court had responded with reverence and awe, it had failed to
reform the government fully. However, instead of urging Renzong to rectify
himself, they implored him to address the root cause of the disasters, which
they now identified as the failure of the ruler, high-ranking ministers, and
remonstrance officials to fulfill their duties:

We venture to list the following problems [in the government]: Your Majesty
is not in control of decision-making and does not monopolize authority. This
causes people not to trust your edicts and prevents your benevolence from de-
scending below. These are the faults of Your Majesty. In controlling the handles
of the empire and presiding over the people’s fate, [the high-ranking ministers]
have made no beneficial plans or alternative deliberations to reform the age’s
defects, and they have not exhausted their loyalty and integrity in fulfilling their
duties. These are the errors of the high-ranking officials. We are guilty of [the
following]: the inability to rectify the court’s deficiencies, the inability to express
the people’s suffering, the inability to reform Your Majesty’s leniency and lack
of decision making, the inability to end officials” keeping silent and avoiding
the issues, the inability to distinguish between the corrupt and upright entering
the ranks of officialdom together, and the inability to plan for the barbarians
forming an alliance and invading our territory. Possessing a mind intent on
avoiding difficulty, we have lacked the integrity to argue forcefully [against the

above problems].!”

Mk 2H » BERXFEZ o BT HEEE - R - (551 E
A BERRRT » T Z %M - FFRT 2 AERZw -
Tk R LR B A REIRETDEER » KRzt - SIER%L
MR - RARETAGEE » BETEADBT-RRER - B E 055K
HMARESF » BEMEMETNRES » TR AR TRER > A B
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The remonstrating officials continued the memorial by arguing that the em-
peror should use the disasters as a pretext to dismiss the high-ranking ministers
if they continued to block the reform efforts. They moreover acknowledged

158. Changbian, 150:3655—57.
159. Changbian, 150:3655-56.
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their own failures and requested to be exiled to distant posts and replaced with
upright men more capable than themselves.

The emperor again failed to respond to their memorial and, after seven
days, they submitted a fourth in which they took full responsibility for the
disaster and the circumstances that led to it:

Today, looking back over the past couple of years, the inability of the people’s
resources to match the state’s needs has grown. If we continue in this way and do
not adopt measures to rectify the old problems, then one or two years from now,
when we look back on today, we can know that the calamity will not only be as
bad as the present, it will worsen. Even if there are those who understand this,
they will not be able to plan for it. As remonstrating officials, we have witnessed
the condition of the state reach this critical point and have been unable to spread
Your Majesty’s benevolent grace in order to secure the people’s minds. We have
also been unable to rectify the high-ranking ministers’ faults in order to reform
the problems of the age. This has led to the arrival of numerous disasters and
caused those within and outside the court to be anxious and fearful. Above we
have failed Your Majesty’s favor in promoting us, and below we have failed the
hopes of the people in distress. Anxiety on this score fills all our days, and with
derision and blame filling our bodies, how could we again have the face to come
and go from court? Our crime is truly great and we entreat the court to sentence
us to exile in order to appease all under heaven.!®’

S HEH—ZF  BARADEASNR - BHNE > BEHERERL
fli - fe——F  BHESH  XWHIR  FEAWSH - HEER
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The court failed to reply to this memorial as well, which gave the remonstrat-
ing officials hope that Renzong did not intend to exile them. They wrote a
fifth memorial in which they reiterated many of their previous concerns and
stated that if Renzong did not want to hold them personally accountable for
the disasters, then he should give them assignments outside of the capital and

find suitable replacements.!*!

160. Changbian, 150:3657.
161. Cai Xiang ji, 309. An abbreviated version can be found in Changbian, 150:3657.
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Alittle over a month later, the majority of the remonstrating officials allied
with Fan’s group were either given concurrent assignments or removed from
the Remonstrance Bureau. Yu Jing was made a Khitan envoy; Tian Kuang FH
I (1005-1003) was made prefect of Chengde and military commissioner of
Zhending and Dingzhou prefectures; Ouyang Xiu was made the fiscal com-
missioner of Hebei; and Cai Xiang was transferred from the Remonstrance
Bureau to the Imperial Diary Office and given secretarial duties there.'** Fu
Bi also left the capital to join Fan on the border as the pacification commis-
sioner of Hebei. Ouyang’s assignment to the provinces provoked opposition,
and despite the remonstrating officials” earlier request to be given provincial
assignments, Cai Xiang wrote a memorial urging Renzong to reconsider his
decision.'®® The only individual allied with the reform movement still in a
position of influence was Du Yan, who had recently been installed as prime
minister after Yan Shu was dismissed for a breach of etiquette.'*

With the most prominent members of the pro-reform faction outside the
capital, their opponents stepped up their attacks. In the eleventh month of
1044, Su Shunqin was impeached for following the traditional custom of using
receipts from the sale of old paper to pay for a banquet.!® Another ally of the
reforms who was recommended by Fan, Wang Yirou £ 43 5% (1015-1086), was
implicated in the scandal and castigated for a blasphemous poem he wrote
several years earlier. Fan’s opponents used his relationship to these men to call
for his dismissal, and soon thereafter Fan requested to be made the prefect of
Binzhou 71 .60

Although this request was refused, Renzong indicated his dissatisfaction with
the current state of affairs by issuing an edict complaining about factions. In the
edict, Renzong explicitly refuted arguments made by Fan and Ouyang in earli-
er essays touting the virtues of factions by stating that good officials did not form
factions during ages of perfect order.” With this edict, Renzong effectively

162. Changbian, 151:3678, 3683-84.

163. Songchao zhuchen zouyi, 51:562.

164. Angered by Ouyang’s dismissal, Cai Xiang and Sun Fu impeached Yan Shu for a breach
of etiquette and he was dismissed (Changbian, 152:3699).

165. Changbian, 153:3715-16.

166. Changbian, 153:3718.

167. REIZE B2 - g0~ BUEE] » A, The terms yuan JC and kai 8| denote
two groups of 8 virtuous officials from remote antiquity. Yin Zhu wrote a memorial protesting
Renzong’s change of heart in which he attempted to convince him that he was making a mistake
in withdrawing his support. He complained that Renzong did not give them enough of a chance
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announced the termination of his support for the reformers, and over the next
several months they were demoted and their reform measures repealed.

When the Ancient-style Learning reformers decided to argue that disasters
were indications that the wrong people were serving in government, they in
effect sowed the seeds of their own demise. The cosmological arguments
they advanced were better suited to remonstrance than to sustaining a polit-
ical reform movement, for the simple reason that political enemies could
always invoke disasters to attack their administration and policies.!®® This
inherent weakness in this type of cosmological rhetoric is evident in the five
memorials submitted by the pro-reform remonstrating officials discussed
above. Their initial claims that the drought and locust plague were due to
the emperor’s refusal to avoid the inner palace, fast and dispatch surveillance
commissioners to local areas must have struck many as hypocritical.'*” On the
basis of their own arguments, the continued severity of the natural disaster
was an indication that the wrong people were being employed in important
political positions. While it is true that the members of the reform group did
not occupy the highest offices, Renzong had promoted Fan to the second
highest position in the government, approved six of their reform measures
and given them a voice in shaping political policy. Their inability to evade
responsibility for the drought became apparent after the second memorial,
and they eventually realized that they had no recourse but to accept blame
and request reassignment.

to implement their reforms and stopped backing them before they could amass significant
achievements (Changbian, 153:3718-19).

168. The dangers that correlative rhetorical arguments posed for political reform were well
recognized by Wang Anshi 2415 (1021-1086). In the early years of the New Policies, several
censors used correlative doctrines to argue that an earthquake and astronomical anomaly were
indications that the Green Sprouts initiative, one of Wang’s reform measures, was disturbing
cosmological harmony and subjecting the people to unnecessary toil. They accordingly called on
Shenzong to dismiss him. In order to insulate the reforms against such criticism, Wang engaged
in a protracted effort to convince Shenzong that natural disasters were not related to political
affairs. He moreover removed officials in the Censorate and Remonstrance Bureau who opposed
the reforms and replaced them with men loyal to his cause. Finally, he sought to prohibit officials
from using disasters to remonstrate with the court. Wang’s efforts in this regard were ultimately
unsuccessful, and the first of his two dismissals from the position of prime minister occurred as
the direct result of a serious drought. For a discussion of these matters, see Changbian, chs. 210
and 252, and Skonicki, ch. 5.

169. Su Shen had blamed the pro-reform Remonstrating Officials for the drought as early as
the fall of 1043 (Changbian, 141:3395-90).
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Conclusion

In addition to providing a more complete account of the circumstances sur-
rounding the Qingli reforms, the above analysis of Ancient-style Learning
cosmological argumentation sheds light on a number of important issues in
Song politics and thought.

The first such issue concerns the manner in which Song intellectuals inter-
preted the exercise of authority in the Song political system. The frequent
criticism directed against Lii’s political influence indicates that, in the minds of
many Song political actors, the authority of the prime minister had increased
vis-a-vis the emperor due to his control over employment and the channels
of communication. Lii’s grip over political affairs was made possible by both
the continued effects of prior procedural reforms, and his special relationship
with Renzong, which by all accounts was forged during the Empress Guo
affair.

The second important issue concerns the nature and function of theoreti-
cal discourse in the Song Ancient-style Learning movement. The adherents
of Ancientstyle Learning did not adopt a single unified cosmological theory,
but rather advanced a number of distinct interpretations of the relationship
between the cosmos and human society in their writings. The diversity found
in their cosmological positions, as well as the willingness of individual thinkers
to use different theories when addressing different audiences, suggests that
theoretical consistency was not a primary concern for the adherents of the
movement. This has three significant implications.

(i) It reveals the importance of polemical objectives in their theorizing, and
suggests that such objectives often outweighed the desire to promote a con-
sistent theory on a particular issue. Ouyang Xiu, for example, evidently saw
no conflict in adapting his cosmological arguments to the expectations of
different audiences, so long as they supported his underlying polemical aim.
Ouyang’s stance was not that uncommon in the first half of the eleventh
century. At this time, the majority of intellectuals did not attempt to create,
or abide by, a consistent philosophical vocabulary, and it was not unusual for
thinkers to use different theoretical terms to argue for the same fundamental
position.

(i1) It indicates that the movement as a whole was not established on the basis of
arigid theoretical orthodoxy. Scholars have long observed that Song Ancient-
style Learning adherents held disparate views, particularly with regards to
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Buddhism."" The foregoing analysis adds to this picture of Ancientstyle Learn-
ing as a diverse intellectual movement; the different conceptions of the cosmos
found in the theoretical writings of Ancient-style Learning adherents suggest
that it was in fact their shared commitment to a specific mode of learning and
governance that formed the basis of their group identity.

(iii) Taken together, the above two points indicate that conceptions of cosmos did
not play a foundational role in defining the Ancient-style Learning movement,
but rather, served primarily as a rhetorical means of advancing their political
agenda.

The final important issue illuminated by this study concerns the rhetori-
cal use of cosmological arguments to criticize political opponents. Although
the adherents of Ancient-style Learning were certainly not the first Chinese
thinkers to tie the occurrence of natural disasters and anomalies to employ-
ment, they were largely responsible for popularizing this discourse during the
Song dynasty. As factional disputes intensified in the decades following the
failure of the Qingli reforms, it became increasingly common for political
actors to attack their rivals upon the occurrence of natural disasters.'”" Such
attacks would play an important role in the factional conflicts that took place
over the second half of the eleventh century, and despite the fact that correla-
tive cosmology came to be increasingly marginalized in theoretical discourse,
its utility in advancing political interests ensured its continued use throughout
the remainder of the dynasty.

170. Shi Jie, Li Gou, and Ouyang Xiu vigorously denounced Buddhism in their writings,
while Fan Zhongyan, Fu Bi, and Han Qi had close ties with monks and engaged in Buddhist
practices. For a discussion of Fan’s personal views of Buddhism, see Huang Qijiang & & 71,
“Cong Fan Zhongyan de shijiaoguan: kan Beisong Zhen, Ren zhi ji de rushi guanxi” {36 fift
ERIREA - BIURE ~ 2RI RER £7, in Huang Oijiang, Beisong fojiaoshi lungao
LSRG 5 3 i (Taipei: Taiwan shangwu yinshuguan, 1997), 133-52.

171 In the years following the Qingli reforms, the use of correlative disaster rhetoric became
aregular feature of political discourse. As factional divisions intensified, and as it became evident
that Renzong regarded the occurrence of natural disasters as sufficient cause to make personnel
changes, the use of such rhetoric increased. This is evidenced by the record contained in the
Song huiyao jigao, which lists natural disasters or anomalous events as the reason for the dismissal
of five high-ranking officials in the nearly twenty years between the termination of the reforms
and Renzong’s death (Song huiyao jigao 78.18-21). This figure, which does not take into account
the much larger number of unsuccessful political attacks employing correlative disaster rhetoric,
represents a marked increase over earlier reigns.



