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of these problems will be dealt with in future editions. Considering the book’s
present state, however, it would be difficult to justify recommending it to
undergraduates.

Rachel Hammersley
Newcastle University, UK

HARE, Jan, and Jean BARMAN — Good Intentions Gone Awry: Emma Crosby and
the Methodist Mission on the Northwest Coast. Vancouver: University of British
Columbia Press, 2006. Pp. 307.

In 1874 Thomas Crosby heeded a request, mediated by the Methodist Church,
from the Tsimshian at Fort (later Port) Simpson, British Columbia, for an
ordained Methodist missionary to head their newly formed congregation.
Thomas felt it appropriate that the mission/church’s leader be married. In the
spring of 1874, Emma Douse of Ontario became his wife, and the couple
headed straight to BC. The mission occupied them from 1874 to 1897. Thomas
became one of Canada’s most famous missionaries. He was a dynamic, revivalist
preacher, committed to spreading the “word” wherever he could, whatever the
cost or danger. By the time he retired, Methodist missions dotted the
Northwest Coast, largely due to his leadership, the help of Native assistants and
fellow Methodists, and a mission steamboat.

Until recently, critical literature on missions focused predominantly on the role
of missionaries. Today, there is greater attention on the role of the congregants. A
congregation “works” only if the congregants so wish it. Good Intentions follows
this approach. Its treatment of the course of the mission takes into account current
and recent literature. Mission “successes” and “failures” resulted from factors
beyond the work of missionaries. As Jan Hare and Jean Barman note, the
Tsimshian invited the missionaries and also asked them to leave.

Good Intentions, however, adds a more recent interest in the field of mission
literature, namely the role of missionary wives, often ignored or mentioned per-
ipherally. Until recently, Emma Crosby’s role at Port Simpson was pieced together
through bits of official correspondence that she and Thomas penned for their
church organizations, calculated to encourage financial and other support by
painting lurid pictures of Native savagery.

Little is known about Emma Crosby’s feelings and thoughts on living in north-
ern British Columbia. This is not surprising. There is little surviving private corre-
spondence. We know that Emma had eight pregnancies in a marriage that
included lengthy periods of time without her husband, as he created Methodist
“circuits” along the coast. Thomas occasionally notes that Emma was often “in
bed” (understandable with so many pregnancies), and he alluded to her loneli-
ness, a quality with which he would have been impatient, given his unquestioned
zeal for his work.

284 Histoire sociale / Social History

Histoire sociale – Social History, vol. XLI, no 81 (Mai-May 2008)

[3
.1

2.
41

.1
06

]  
 P

ro
je

ct
 M

U
S

E
 (

20
24

-0
4-

25
 0

0:
11

 G
M

T
)



Recently, however, new sources became available. Emma’s descendants privi-
leged Hare and Barman by giving them access to previously unavailable infor-
mation: Emma’s correspondence home, predominantly to her mother. We have
a new and important peek into her life and role at Port Simpson. The bulk of
the letters cover the first seven years of the mission, 1874 to 1881, the year her
mother died. They are the highlight of the book. They show a woman with
considerable education (typically female) cast into an environment where she
was often the only woman of her ethnic, social, and educational class. Emma
went to great lengths to convince her mother that she married “right” and that
she was “fine” at Port Simpson, but the letters cannot hide loneliness and
pining for family. Within a couple of years of starting the mission, Crosby left
for long stretches of time. She says that she does not want to complain, but. . . .

Nonetheless, Emma clearly shared her husband’s desire to make the mission
succeed. Hare and Barman make it clear that one of her major roles, often over-
looked in mission writing, was, by her presence, to model appropriate, Christian,
civilized behaviour. The kind of home she ran, the food that was eaten, the stan-
dards applied to decoration and cleanliness, the clothes that should be worn — all
of these were examples of a “proper, Christian lifestyle.” Her mere presence was
integral to the mission. In addition, she eagerly taught school and even took
Native girls into her home to “rescue” them.

After her mother’s death, personal letters from Emma were rare, with only
occasional ones to her father (who died five years after his wife). These lack
the woman-to-woman touch of the earlier letters. Her feelings are submerged
as she dedicates herself (even as she is conceiving, then losing, children) to the
success of the Crosby Girl’s Home, a project that she saw as the natural extension
of taking troubled girls into her own home.

The changing nature of Emma’s letters highlight a small problem with the book.
There is little sense of her everyday life after 1881, even though we know from
other sources that the mission was experiencing difficulty, especially from the
Native parishioners who were increasingly frustrated and dissatisfied with mission-
ary paternalism and the failure to resolve the land question in their area. We are
required to make educated guesses about her state of mind — something that
Hare and Barman acknowledge. Thus, unfortunately, for most of the time the
Crosbys spent at the mission, there is sparse “personal” data. Assumptions have
to be made, and there can be little doubt that these were not happy times. The
correspondence that does exist, however, indicates that God’s work was “proceed-
ing” well, followed by appeals for more funds, reflecting an ever-increasing diffi-
culty. We have not learned as much about Emma as Hare and Barman intimate
in the introduction that we would.

Nonetheless, this is a valuable addition to the literature on the Crosbys and their
mission (especially of the first seven years). Insight into both missionaries and cul-
tural contact is deepened. Emma’s early letters show a dynamic that was more
“normal and everyday” than Thomas’s unbelievable portraits of barbaric heathen-
ism. Native people wore the clothing, did the jobs, and engaged in the economic
and social activities that were part of late-nineteenth-century Canadian society.
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They were increasingly participating in a society that was, at the time, beginning to
put in place mechanisms to exclude them. The Crosbys were powerless to stop
that.

Historians often fill gaps through generous “reading between the lines.”
Regardless of what we do not know about Emma, the book’s insight is that the
mere presence of non-Natives at Port Simpson made them representatives of a
different series of cultural and lifestyle assumptions. Good Intentions humanizes
all parties in the encounter. It is a good contribution to an increasing volume of
literature that does so.

Clarence Bolt
Camosun College, BC

JEFFRIES, Judson L. (ed.) — Black Power: In the Belly of the Beast. Urbana:
University of Illinois Press, 2006. Pp. 308.

LAZEROW, Jama, and Yohuru WILLIAMS (eds.) — In Search of the Black Panther
Party: New Perspectives on a Revolutionary Movement. Durham, NC: Duke
University Press, 2006. Pp. 374.

The American Civil Rights movement invokes images of sit-ins, freedom rides, the
soaring rhetoric of Martin Luther King, and idealistic whites and blacks joining
hands to sing “We Shall Overcome.” Although inspiring and perhaps comforting,
this is an incomplete account of the African-American struggle for equality. While
historians may mention Malcolm X, Stokely Carmichael’s call for black power, the
urban uprisings, and the Black Panthers, these are less soothing and more difficult
to understand than the non-violent, Christian-inspired campaign against segre-
gation. These superbly edited books show that the often neglected “other” Civil
Rights movement was equally important in understanding the long battle
against racism. They bring to their subjects a variety of topics and approaches
that will stimulate strong debate on their conclusions.

The term “black power” is a slippery one. It is most closely identified with
Stokely Carmichael’s use of the term in the 1966 march in Mississippi and later
developed in his book. To Carmichael, “Black Power . . . is a call for black
people in this country to unite, to recognize their heritage, to build a sense of
community. It is a call for black people to define their goals, to lead their
own organizations . . .. It is a call to reject the racist institutions and values of
this society” (Stokely Carmichael and Charles V. Hamilton, Black Power: The
Politics of Liberation in America, Random House, 1967, p. 44). Carmichael’s
definition is broad enough to allow Judson Jeffries to include an extremely
diverse representation of groups, ideas, and individuals in his collection of
essays on the topic.

Jeffries argues that the idea of black power long predates Carmichael. Slave
revolts, W. E. B. DuBois, Marcus Garvey, and Malcolm X provided the back-
ground for the ideology and tactics of the late 1960s, and “the Black Power
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